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Forward

This world is full of opportunities. How prepared are we or how
do we prepare to make the best use of these opportunities
whenever they come our way(s), especially when
(opportunities) come at the cross roads of our lives?

Many people fail to recognize opportunities even when thrown
at their “door steps”, only few have been able to recognize it
and very few actually embrace . |nsignificant number of
people have been able to recognize, embrace, make good use
of and eventually take full advantage of it.

Quite a number of those that are unsuccessful in life, have
good destinies but their inability to convert potential energy to
actual energy may make it impossible to realize their good
destiny.

This work highlights in a very simple manner process involved
in chosen a destiny, how to actualize it while on earth and
procedures to facilitate the realization of one’s good destiny
and to ward off certain bad aspects of one’s destiny.

This book teaches you how to propitiate your Ori where there is
no expert or professional Babalawo.Sometimes, it may not be
that easy to see an expert or a proficient Babalawo that could
help to propltiate one's Ori. With this book, you can do it
yourself.

The book goes a step further by giving us varietles of items that
can be offered to one’s Ori with relevant lfa stanzas.

The book would therefore be of immense tenefit to neophytes
and adepts as well.

This book is highly recommended to every individual as | am
convinced that the book would continue to be a valuable assets
to the entire Orisa world.

Chief S, Sclagbade Popoola
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‘Preface

Most of us perceive Ori (The Head), specifically the human
head, as the part of our body that houses the brain, the eyes,
the ears, the nose, and the mouth. We know that it sits on top of
the neck, which acts as its rotating dais and we also know that
we cannot exist without it. We also would agree that it is the
main source of perceiving the world around us. ltis through the
primary functions of the head that we receive sight, sound,
smell, taste, and touch. But is this all that the head truly
signifies? According to Ifa, Ori is far more complex than that.
The deeper meaning of Ori transcends all such one-
dimensional interpretations.

As a Babalawo, it is my pleasure to impart some Jight to all
those who are pursuing the knowledge of seffin order to know
and fulfil their purpose and destiny in life. As such, | have
elected to render a concise, mainly prescriptive, and practical
approach to this most important .subject for the benefit of
readers from all walks of life.

in all our learning, the most important body of knowledge
anyone can obtain, is the knowledge of seif. Furthermore, the
most important aspect of this body of knowledge is the
knowledge of Ori {the Head).  Ori is not only essential in the
system of communications between us and the physical world
around us, it is also a prerequisite of communication between
us and the non-physical world around us and beyond. Oriisthe
command center from which all the issues of life fiow. The
physical world we inhabit and the spiritual world that lie hidden
to many people are actually linked and controlled by the powers
of Ori specifically- Ori- eniyan (the human head). This is to say
that the entire cosmos is subject to the influence exerted upon it
by human beings, through the brain waves we continuously
emitinto space.
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Translation:
Ori, please bless me
Divine being do not let me labour in vain
Ifa was consulted for four hundred and one Irunmole*
When they were to descend from heaven into the world
Oriwas firstin establishing Orunmila at Oke-Igeti (mount
Igeti)
Ori, bless me abundantly
Do not let me labour in vain
Ori, bless me abundantly
Orithrew and settied Osunat ljumu
Ori, bless me abundantily
Do notlet me labour in vain
Ori bless me abundantly
Orithrew and settle Obatala at Ifon
Ori,biess me abundantty
Do notlet me labour in vain
Oribless me abundantly
Orithrew and settled the witches at Ota
Oribless me abundantly
Do notletme labourinvain
Ori bless me abundantly
Orithrew and settled Sango at Koso
Oribless me abundantly
Donotletme labourin vain
Oribless me abundantly
Orithrew and settled Oyaat llelra
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In this book, you wili learn some important things about the
opening and closing of doors of opportunities. The fact that
most people are unaware of certain spiritual truths, causes
them to engage in activities that literally open and/or close
doors of opportunities both for good and for bad. Perhaps,
more often than we are willing to admit, we don’t understand
how and/or why we open and/or close certain doors of events
which exemplify the so called random events in our fives. Soin
order for you to stop falling victim to the influences of other
distinctive energies, | have rendered in this book a practical
methodology for you to gain and maintain control over the
events of your life. After you might have assimilated and put
into practice, the contents of this book, you will be able to
significantly reduce failures and disappointments in your life
and thus manifest your God-given destiny.



Introduction

According to the teachings of Orunmila, Ori is the highest and
most efficacious conduit in the communication system
established by God Almighty between Himself and His
creation. Oriis the single most important mediator capable of
effectively facilitating every communication between the world
of potentiality and the world of actuality.

In the beginning of life on earth, Ifa (the wisdom of Olodumare)
was given to our ancestors by Orunmila (the witness of
creation). Since then our ancestors have preserved the holy
teachings of Ifa in its original form untif this day. According to
Ifa, Ori is the individual’s creator. We say Oriis the individual's
creator in the sense that nothing can cross over from the realm
of potentiality to the realm of actuality without the express
authority of Ori. Infact, Oriis the one that determines the when,
the how, and the purpose, for which everything moves frem the
potential realm to the actual realm of an individual. Nothing is
made manifest in the physical universe without the sanction of
Ori. As such, Oriis responsible for the destiny that each person
is to serve out in his or her lifetime.

Ori then, is the essence of luck; and luck is the most important
element responsible for human success or failure. A word on
iuck; we do not speak of luck as if to imply randomness, or,
cqincidences. Luck, as used in this book is a condition in which
opportunity meets with preparedness at the cross roads of life.
For example, a person, through his or her desire to receive,
attracts particular opportunities (specific potential energy)
through thought, speech, and/or action. At the very moment
when the invoked opportunity or potential energy descends
and makes itself available for use, the person(s) who desired
such opportunity, recognized it, embraced it, and actualised
it—making the conversion, from potential energy to actual
energy possible. These are-called lucky people. On the cther

hand, those whoare not able to take advantage ofthe
Xi



opportunity and preparedness and are said to be unlucky.

Since Ori is the only deity who can sanction the movement and
conversion of energy, it also determines the purpose of all such
energy conversions, Ori is, naturally, the supreme image and
the ultimate embodiment of the powers of Olodumare. In this
capacity, Ori is the individual's goveming and personal creator
who facilitates every communication between eniyan, the
entire cosmos, and Olodumare. Oriis the one who mediates on
behalf of the individual, day and night withoutend. Itis the work
of Ori that determines the form of expression of everything in
creation. InEjiOgbe,ifasays:

Orikéodamire

Orisa ma j&é n sdwd asenu

Adifa fun dkankan Iénironwo Irinmolé
Nigba ti won ntérunbd wé sile ayé
Ori 16 k6ko da Ortinmila si Oke-lgéti
Orikéodamire

Orisa majéé nsowod asend
Orikéodamire

Ori 16 da Osun s6de ljumu
Orikéodédmire

Orisa majéénsowdasenl
Orikéodamire

Ori 16 d& Obatata séde Ifdn
Orikéodamire

Orisad majéénsowd asendl
Orik6éodamire

Ori 16 da awon lya mi-aje s6de Ota
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Orikdéodamire

Orisa majéé nsdowo asenls
Orikéodamire

Orilo da Sangbséde Kdso
Orikéodamire

Orisa ma jéé nsdowod asenl
Orikéodamire
OrilodaOyasiileIra
Orikbodamire

Orisa ma jeé nsdwod asenl
Orikdodamire

Orii6da Ogunssilre
Orikéodamire

Orisa majéé nsowd asenll
Orikbodamire

Ori 16 da Esu si Kétu
Orikbéodamire

Orisa majéé nsowd asenu
Orikéodamire

Ori 16 d4 Orisa-Oko si lrawd-Agba
Orikéodamire

Orisa ma jeé nsdowd asenl
Orikéodamire

Oriloda Eégunsiilé Ojé
Orikéodamire

Orisa majéé nsowd asenll
Orikbéodamire
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Translation:
Ori,pleaseblessme
Divine being do not let me labour in vain
Ifa was consulted for four hundred and one Irunmole*
When they were to descend from heaven into the worid
Oriwas first in establishing Orunmila at Oke-Igeti (mount
Igeti)
Ori, bless me abundantly
Do not let me labour in vain
Ori, bless me abundantly
Orithrew and settled Osunat ljumu
Ori, bless me abundantly
Do not letme labour in vain
Ori bless me abundantly
Orithrew and settle Obatala at Ifon
Ori,bless me abundantly
Do notlet me labour in vain
Ori bless me abundantly
Ori threw and settled the witches at Ota
Oribless me abundantly
Do notletme labourinvain
Ori bless me abundantly
Orithrew and settled Sango atKoso
Oribless me abundantly
Donotietme labourinvain
Oribless me abundantly
Orithrew and settled Oyaat lielra
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QOrithrew and settled Ogun atlre
Ori bless me abundantly

Do notletme tabour invain
Oribless me abundantly

Ori threw and settled Esu at Ketu
Oribless me abundantly

Do not let me labourin vain
Oribless me abundantly

Orithrew and settled Orisa Oko at_lrawoAgba
Qribless me abundantly

Do not let me labour in vain

Ori bless me abundantly

Orithrew and settied Eegunat Oje
Oribless me abundantly

Do not let me labourin vain
Oribless me abundantly

Sc this was how Ori threw and in a simultaneous action
settied/established all living beigs in the universe.

'n to begin to have an understanding of some of the hidden
truths about our existence as expressed in the above lfa
stanza, iet us seek further insight into the parable associated
with the stanza recited above. In the beginning of
emendations, Olodumare saw that some people were not
serving their chosen destiny.

The reason for these mis-carriages were as diverse and as
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numerous as the incidences themselves. However, in His
resolve, He summoned all Irunmole (the extra-terrestrial
beings) to descend and carry out specific functions in the
restoration of order into the affairs of human beings in the world.

When it was time for them to descend, Ogun (the trunmole in
charge of metals and metallurgy) said he must lead the way for
all the other beings since he is responsible for charting the
mystical path to the earth. Orunmila said he must lead the way
since he was the one who witnessed creation and consequently
possesed the sole priveledge of knowing “time" (past, present,
and future) and all the events in it. Obatala also said he must
lead the way since he was the spiritual head and also the great
artist responsible for moulding the head and also designing the
form of the physical earth. All the Irunmole one after the other,
staked their claims to their right to lead the mission of
emendations in the world. Finally, Ori rose and said, * | am the
one who formed all the human beings in the world and | am the
one responsible for each and everyone's destiny. Therefore, |
reserve the right to lead all of you in this mission to repair the lot
of human-beings”.

Seeing that there was strife among those charged with the
responsibility of emendations, Olodumare called a heavenly
council to establish who would lead and direct the mission of
emendations. Now to lead this most important mission aiso
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means to rule over and to direct the actions of all other beings.
When they all arrived in the presence of Olodumare, a
wrestling (high spiritual) contest was organised The winner of
the contest will then have the full authority o lead, to rule, and
to direct the mission of emendations in creation. It was the
contest for supremacy.

Orunmila was the first to wrestle with Ori. The dynamics and
the ensuing result of the wrestling contest can be befter
understood from probing certain  Yoruba words used in the
stanza recited above. The Yoruba word * dé " has several
meanings. First, it means, “to create™ “to cast’ or “to throw”,to
¢ontribute, to settle, to establish, ete.

Another phrase worth examining is "sode”, which is a
combination of two words. The first is “si ” which can be
translated as “to”, at or into. The second part is “oda” which
reans "outside”. So, "sode” can be rendered as “to outside”,
This suggests that there is movement from one point to the
other. The dynamics of the words as used in the above stanza
implies that the point of origin is "the inside" while the
destination is “the outside”. Therefore, a clearer meaning of
the phrase “da sode...” is that, Cri threw His contenders (the
Irunmole) from of one place to anather,

Three points are note worthy here:
(1) O defeated the rest of the lrunmole and forever
established His authority as supreme commander
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over all of creations.

(2) Inthe same act of establishing His supreme authority, Ori
gave the irunmole the power to manifest into the
physical universe, that is, the authority to descend into
the realm of actuality.

(3)  Ori established Himself as both Creator and Dispenser _
of Destiny. As He threw His contenders out of the realm
of potentiality (Heaven) into the realm of actuality (the
physical universe), He utilizes the authourity ascribed
only to the Creator and the Determiner of Fate. In this
capacity, Ori epitomizes the essential qualities of
Olodumare. Hence, Ori is also called “Eleda” which
means “Creator” (more specifically-Personal Creator).

By meditating on the actions of Ori, we gain insight into the
creative work of Olodumare and the process of emanations.
Since Ori is the only one that can exercise the express
autonomy of creation and dispensation, He (Ori) is the
observable hand of the Aimighty God (Olodumare). Ori an
extension of the Almighty God functioning in creation.

As Ori overcame each one of the Irunmole in a simultaneously
creative act, an émanation went out from Ori and descended
with each created being. However, the fullness of Ori remained
in heaven (the realm of potentiality). In this manner, Ori
manifested with each created thing as that thing’s observable
physical head. This physical head is the mere physical

representation of the spiritual reality in heaven.
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The physical head leads the way of every created thing in the
physical universe. As you should have observed, all creatures
of the air, sea, and land, move with the head first. In observing
the birth process of creatures on earth, we also see that the
new born arrive into our world with the head first - the head
leading the way. The exceptions to this phenomenon are
anomalies.

There are some exceptions when, for instance, babies come
out of their mother's womb with the legs or arms first.
According to Ifa, edo-the Liver-is a divine messenger
responsible for piloting the defivery of child bearing. When the
arriving child (a complete being from the realm of potentiality
descending to serve out a particular destiny) has failed to
disburse the full fares due to the Liver before departing from
heaven, the liver may decide to pilot the delivery ofthe child ina
way that reveals the deeper character of the arriving being.
According to Ifa, the failure of a being to properly reward the
liver for its role in the process of descending is a departure from
the norm. Itis a viclation ofthe divine order. Itis thenthe liver's
duty tc manifest this otherwise hidden truth during the delivery
of the violator—the arriving child. So, the victory obtained by
Ori in heaven during the wrestling contest with all other beings
can be physically chserved in the physical universe. Orileads
the way in all things. More to come on the role and the deeper
meaning of the liver and the other body parts in a future volume.
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Furthermore, once the human being transitions from the
crawling position (the horizontal and limited mode of movement
and communication) to the erect form, making it possible to
stand and walk, we can see that its head is pointing up towards
the heavens, signifying that the primary communications
structure of the human being is vertical-heaven bound. Orican
then be compared to the head of a rocket that leads us into
other and higher dimensions.

The head of all other animals also lead them in their
movements; but not quite like that of human beings. Animais of
the sea, land, and air move head-first in the horizontal mode.
Human-beings (uniquely) move with the head always vertically
aligned with heaven and earth.

With this understanding, we know that whatever an individual’s
Ori has not sanctioned will not come to past. All authority and
all power of manifestation belong to Ori. It is from Ori that ali
- decisions are made, and al! actions are initiated. To embrace
this truth is to recognize the powers of Ori as the metaphysical
structure that represents Olodumare in each individual.
Therefore, On is indeed the image and personification of
OLODUMARE in creation.



Chapter One

CHOOSING QUR DESTINY

According to Ifa, Emi (the breath of life) comes from
Olodumare. Emi, which emanated from Olodumare, then
goes to the abode of Ajalamopin in order to choose its Ori.
This emanated divine breath is effectively the spirit, the
essence, the energy, the soul and the moral fibre of a person.
Emi must choose its Ori in order to determine its unique mode
of expression before descending into the universe. Each Ori is
imbued with a distinct aspect of Olodumare. As a result, each
Ori carries within itself a unique divine signature, making no
two Ori exactly alike. It is also for this reason that no fwo
human beings have identicat experiences from the beginning
to the end of their lives. Our experiences may be similar but
never identical. So it is this unique destiny that we have
descended into the world to serve out.

This most sacred task of moulding Ori belongs to Obatala
whose one of his many lieutanants includes Ajalamopin. The
attribute Ajalamopin means “Ajala” “moulds” “Ipin”. Ajalais a
supernatural persona carrying out the divine function of
shaping each Ori with a distinct purpose. /pin is an ancient
Yoruba word, which mearis the “entire path™. Thatis, from the
beginning to the end of a path. So in essence, Ajalamopin
means, “Ajala moulds the beginning and the end of the path”.

In Ifa, we are taught that Ajalamopin witnesses.and records
every event in which Emi chooses an Ori before its descent.
As such, Ajalamopin is also invoked by other appellations,
which include “Alu dun n dun Orun” -“The Drummer of Heaven®
and “Onibode Orun” “The Gate Keeper of Heaven.  As
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Aludundun Orun, he is the custodian of all the data contained in

an individual's Ori (destiny). In this capacity, he is responsible
for releasing relevant information to Alukoso Aye (Crunmila)
during !fa consultations. As *Onibode Orun”, he is the guardian
of every strand of intelligence that is available for use in the
known universe. The gate in reference here is the wall of
informaticn that separates the realm of potentiality—the
spiritual world, from the realm of actuality—the physical world.
This gate is a wall of divine knowledge. Orunmila, being
responsible for effectingthe conversion of potential energy into
the various forms of actual energies, enjoys the appellation of
Alukoso Aye—which can be translated as.“The Front-Runner of
The Physical Universe”. This atiribute implies that through the
agency of Ifa, Orunmila converts potential energy into the
various forms of actual energies,. More on the subject of
energy transferin an upcoming volume.

According to Ifa, Emi has three main categories of Ori to
choose from. They are Oriseku, Ori llemere, and Ori Afuwape.
Oriseku means “the one that dies young”. Those who choose
Oriseku, die either in the womb, during birth, or in infancy. Ori
llemere (the one that dies at his /her primes). The reason (s)
these types of On exists is another subject matter to be
discussed in detail in another book/work. Afuwape (the one
that will live long). Afuwape is actually a combination of 3 of-
words.

The first, “afu” is illusive but has its root in the phrase "a fi”
. which carries the meaning “we use” or “to use” or “with". The
second, “‘wa” is from the root word “wa” which means
"character”. The third, “pe” means “a long period of time”-
implying “longevity. So the life of those who choose Ori
Afuwape, is characterized by, various combinations of,
longevity, prosperity, and/or child bearing. Of course, longevity
being the pillar and corner stone upon which prosperity and/or
child bearing must be built. Quite naturally, Ori Afuwape is the
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most desirable because of its intrinsic potential for personal
fulfilmentand for achieving greatness.

So, Ifa tells us that each individual on earth has already chosen
one of these Ori before descending to earth. Upon reaching
the earth, some human beings often seek to redress certain
aspects of their destiny. The idea is to balance the negative
and hindering energies within us with the positive and
empowering aspects of ourselves. So in order to know when
such changes are possible, and what must be done to effect
these changes, the Yoruba people seek the advice of a
Babalawo, who in turn consults lfa (the wisdom of God
personified in Orunmila).

Orunmila (Alukoso Aye} in turn consults Al- du n- dun Orun who
subsequently reveals the relevant information contained within
the individual's Ori (destiny). Naturally, the probability of the
desired change must exist within the individual's destiny. So, in
essence, when we consult Ifa, we are consulting our Ori in
order to see if what we are seeking is possible, when it is
possibie, and what must be done to actualise such potential.
Now, if Ori does not sanction the change, it simply will not
materialize.

In the process of choosing our Ori (destiny), we made our
choice based on the variables relative to the purpose for which
we are descending into the world. A stanza “Ogbe Yonu™
supports this assertion thus:

Is€ méta lomori odd nse

Woén & fori ré gun 'van,

Woénéfidirégunéld

Wén 4 fi agbedeméji reé tilekun dain- dain-dain
Adifa flin Oriséki omo Ogun.

Adifa fan léméré omolja
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Adifa fan Afawapé ti nsomo bibi Agbonmirégtin
Wénnrelé Ajalamopin lo réé yan ori tiwon

Won ni ki won sa kaale ebo nisise

Afuwapé nikan 10 nbe léyin té nsebo

Njénomo ibioldri gbé yanri oo, nbéleyantemi
Mi & mo IbiAfiwapé gbé yanri 0o, nba léyan temi
Ibi kan naa-an lati gbé yanri 0o, kadara ko papo ni
1bi kan na-an lati gbé yanri co, eda o pa po ni.

Transiation:

A pestie performs three functions

Its head is used to pound yam,

Its bottom is used to pound medicine (indigo)

Its body-length (between its head and its bottom) is
used to barricade the door firmly

This is the declaration of the sages to Oriséku the child
of Ogiin

Same was declared to llémeré the child of lja

And was also declared to Afuwapé who is the child of
Agbonmirégin

When they were going to the home of Ajalamopin to
choose their destines. ‘

They were advised to perform sacrifice/rituals.
Afiwapeé alone complied

As a matter of fact, if | had known where the successful
person chose his head from, | would have gone there

for mine
4



If | had known where Afiwapé got his head from, |
would have gone for mine

We all chose our destinies from the same piace

But our individual paths are simply different from one
another’s

We all chose our head from the same place
Butour individual destinies are different

The above |4 verse has several layers of understanding that
transcend the focus of this discussion. So, | will briefly
elaborate only on the reas where it touches the subject at
hand. Here, Orunmila spoke of three individuals - Oriseku {the
one that has been destined to die on reaching the world), Ori-
liemere (the one that has chosen a shortiife) and Afuwape {the
onethat chose to be well successful).

The threeindividuals were going to choose their destinies prior
to coming into the world. Necessary sacrifice/rituals were
prescribed, to each of them, so that they can be fortunate.
Only Afuwape heeded Ifa's advice and tarried to perform the
sacrifice. Conseguently, upon reaching Ajalamopin’s home,
Afuwape, chose the Ori that would bestow on him wealth,
children, and longevity. Afuwape was well blessed along with
his parents, but the other two individuals and their parents were
not so blessed. This made them (the not 8o blessed ones) fo
become pessimistic, envicus, jealous, hateful and negative
minded. Their inherent passimism and ignorance informed
their lamentation thus. They went further to reiterate their
shallow interpretation of the situation by specificaily saying,
“Mad they known where Afuwape chose his head from, they
too would have gone there for theirs.

In their proclamations, they laid emphases on the place where
Afuwape chose his good head. So, in the last four lines of the
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Adffa fun Ojajanimogin

Araajamo omo afi kanga méwo tarun
Nje ori oja 16 ddjaa re

Ojaja kan ni mbgun, Araajamd

Ori l'oléja té d’6ja re

Translation:
Oye&ku scoped and licked a powdery charm
Oyekd used the powdery charm to invoke special
powers
Oyéki marked his head with the powdery chamm and
thought had discovered the absolute resolution for
success.
The neck of a gourd maintains its circular position.
These were the proclamations to Oja, in Ogun’s holy
place, a native of ljamo, and the offspring of those
who use elegant hands to plait hair
it is Oja’'s Ori taht created Oja to be blissfully successful
Ojaja at the holy place of Ogun, a native of jamo
it is Oja's destiny that is responsible for his bissful
SuCcess.

In the above stanza, Oyek( was said to have pre-occupied
himself with certain spiritual activites in which he was
confident will yield for him blissfully successfull life.

For exampile, the first thing Orunmila mentioned about Oja is
that he consulted ifa in Ogun’s shrine (holy place). The
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reference to Ogun and his shrine will take us deep intc a
relevant but diverging dimension, so we will not address this
pointin this book. So, the point at hand is that Oja consuited Ifa
conceming his destiny un-like Oyeku who erroneously took
matters into his own hands. Next, Ifa mentioned ljamo, Oja’s
native homeland. There is much to be said about ljamo, butin
keeping with the focus of this particular line in this particular
stanza, the citizens of this place are known to have beautiful
hands. Hands symbolize action. Further, these beautiful
hands are associated with making Ori more beautiful when they
plait the hair on Ori. The lesson to be learnt  here is that, to
make Ori more beautiful is to actively participate in the
formation of a good and beautiful destiny. So, in order for
Orunmila to prociaim their hands as beautiful, it means that the
people of ljamo are known to redress and beautify people’s
destiny by following the precepts, the decrees, and the paths
revealed during ifa consultations.

Next, Orunmila asks a rhetorical question-“Is it not the Ori of
Oja that made Ojato be blissfully successful?”-Which Orunmila
Himself answered in the last line-"lt is the head of Oja that
created Oja into blissful success”. In-between the rhetorical
question and its affirmative answer, ifa connects these twolines
with a re-affirmation—"Ojaja at the shrine of Ogun, a native of
liamo™. Ojaja is another name for Oja. And the reference to
ljamo again is to encourage us to emulate the natives of ljamo

whose actions redress and create beautiful destinies by
8



following the paths prescribed by Orunmila through Ifa. And as
we now know, to consult Ifa is to enlist the support of Ori and to
identify the paths sanctioned by Ori-Our most intimate and
personal creator.

Furthermore, we learn from an excerpt of another stanza of
fa—"Otura-rete” that even when a person has chosen an
unfavourable destiny, on getting into the world, he or she can
yet ameliorate some aspect of it by consulting Ifa in order to
know the appropriate and efficacious path to foliow.
The stanza goes thus:

Ogbdn sawo ma wii

Ord b'oldgberi mamd

Adifa fun Alukbso-Ayé

A bu ftin Aludun-Un-dan<Orun

Njé AlukSso Ayé s6 ngbod

Otdtd 1A nyan &da o, Otdtd
Translation:

Whatever happens to man inlife

The sages know but never show

But the uninitiated never show

These were the declarations for Alukds6-Aye

Declared same for Aludin-tn-din-orun

Behold! Alukoso Aye, be attentive

Destiny is differently chosen

This very short extract a stanza of Otura-lIrete is very deep and
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very rich in meaning. So in order to avoid a lengthy diversion
from the subject matter at hand, we will only touch on the
peripherals of this powerful signature and its immediate
relevance to our discussion and then rap it up with a parable
associated with this Odu as narrated by Orunmila.

The destiny one chooses will be exhibited after one's birth.
Though the sages would have known this during the Ikosejaye-
a peep into the future of a newly born baby.

The second line, “Ord b'ologberi ma mo”, literally transiated
means “The Word challenges the un-initiated, but the un-
initiated lacks the wisdom to understand and appreciate the
condition he or she is going through . There is an ancient
Yoruba proverb that says, “Owe ni esin Oro, Oro ni esin Owe™
Proverbs are usedto buttress one’s point..

In the community of Awos- the initiated ones—the enlightened
ones, Wisdom is transferred from one person to the next by
employing a clever use of words—Proverbs and riddies. When
the initiated ones deliver deep proverbs, only those who have
been privileged to receive the wisdom found in Ifa will know and
understand what is being said. For example, If a Babalawo
says something as simple as “Ojo su” Literally this means, it's
about raining ”, an “Ogbéri"—“un-initiated person” will look
towards the skyto see if it is about to rain. On the other hand,
rhose that are initiated into the mysteries will understand that
the speaker means, “he needs to urinate”.
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Another example will be If a Babalawo says "Ka mu ragba ta
ragba, Kamuragbataragba...”. The un-initiated who even has
the benefit of speaking the Yoruba language will not have a clue
asto what“ragba” means. As such, the meaning of the saying
will elude the un-initiated and the neophyte alike. Now, ragba
refers to a solid material such as a stone, metal, and/or wood.
The word “ta” means, “strike” or “collide’. So, the saying means
to strike one stone against ancther stone, or a piece of metal
against another metal, or a piece of wood against another piece
of wood. Furthermore, mertely hearing and knowing the basic
meanings of these words still does not convey the deep
meaning of the saying. So the general idea of line
two—"whatever happens to the un-initiated, he lacks the
wisdom to comprehend™—

So putting lines one and two together, we come to understand a
few things: (1) wisdom is everywhere and in everything;

(2) wisdom both reveals and conceals—depending on your
perceptive ability, (3) using the five senses only and relying on
mundane understanding of our the universe functions simply
falls short of attaining enlightenment, and most importantly we
have learnt that, (4) knowing how to identify wisdom in its
various forms, discerning its deeper and relevant meaning,
and using that understanding to actualise your potential is the
ultimate reason why the relationship between Ori and Ifa is
unique. The uniqueness and efficacy of the relationship
between Ori and Orunmila is the summit of lines one and two

from Otura-irete..
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The third and fourth lines further connect Alukoso Aye and
Aludundun Orun in a perpetual saga of revelation and
emendation. This signature (Otura-Irete) speaks of the affinity
that exist between both entities. We addressed the nature of
their relationship earlier in this chapter. Here, Alukoso Aye
(Orunmila) plays the role of the one who inquires from the
source above and simultaneously plays the role of the reveller
to the source below—the physical creation; while Aludundun
Orun , plays the role of the one who uses its unique access to
Ori to release relevant information to Alukoso Aye who then
draws down and converts all such potential energy into actual
energy—ourthree dimensional realm of existence.

In the fifth line, Aludundun-Orun poses a question to Alukoso
Aye. This was to draw the attention of Alukcso aye to the
request made by some people at a particular time and asked
Alukoso-Aye to note these requests (wishes)of these
individual”. This affirmation about destiny is a fundamental
truth that speaks directly about the inherently distinct paths we.
have chosen totravelin life.

In order to illustrate this point, Orunmila told a parable of how ifa
redressed a potentially tragic destiny by giving directives on
what to do in order to prevent the tragedies inherited in the
destiny of three children. According to the parable, a woman
gave hirth to three children at different times and the children
had distinctively chosen short life spans. After giving birth to
them , the woman decided to consult ifa about the v\}elfare of her

children.
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in the course of consulting Ifa, Orunmila discovered the tragic
destiny chosen by these children. He explained to the woman
that the first child has chosen to die on the third day of his birth .
The second had chosen to die on the day of her wedding , whilst
the third had chosen to die on the night of his wedding day.
Orunmila told the woman to perform a particular sacrifice and to
adhere to the preventive directives of Ifa. Ifa also decreed that
the woman should deny the children of the various celebrations
they had individually chosen to use as their code signals or
vehicles of departure from the earth. Orunmila assured the
mother of these children that as long as she denied each child
of the festive occasion he or she had marked before
descending to earth; they would all remain alive and escape
their chosen times of death. In effect, their individual destiny
would have been re-channelled  a form of re-creation. This is
also why Orunmila enjoys the appellations of “a ji pa cjo iku da”
and “a tun omo da bi ewu”, meaning “the one who alters a bad
destiny” and “the one who re-creates a child as one fashions a
fabric”, the translations being in respective order. By so doing,
ifa changed the children’s short lives to long lives. This is an
example of how Ifa can change a bad destiny toagood one.

Now, the issue of time, and that of adjusting one’s attitude or
behavioural patterns when decreed by Ifa, is of unequivocal
importance.  Often, the unwavering adherence to Ifa's
ordinances is just as important, and sometimes the most
important aspect of a prescribed offering and/or sacrifice.

13



From the ahove signature-Otura-irete, we know that the mother
of these children once had children of whom all of them died
tragically. So, these particular children in question were merely
reincamations of the previous set. They actually belonged to
the category of Ori llemere-those who re-incarnate, die young,
and reincarnate repeatedly. For obvious reasons we would not
discuss this issues beyond this level in this book. Furthermore,
the mother of these children did not know that the children she
gave birth to were the same set she had lost the first time. But
because she consulted Ifa and carried out all of His injunctions
early enough, she was able to avoid another disaster and
disappointment. Had she waited too long, or fail to follow Ifa’s
directives in a timely fashion, she would have lost her children to
lku-death.

Because of a lack of understanding of the issue of timing and/or
disobedience, many people tend to draw wrong conclusions out
of their ignorance. Some would blame the Babalawo, some
would find fault with Ifa, and some will simply lose faith in the
efficacy and relevance of Ifa in the affairs of our lives today.
Of course, to fall victim to this unfortunate misunderstanding
often spelis disaster, pain, and misery for many people in our
world today.
In conclusion, this chapter would be rounded-off with a stanza
of Otura Ogbe:

Enitoba gbon sara saraniwonfin jeko Alausa
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Eni to ba moran lamoju ni won fi n jeko Awujale
Kamoran moran kamo pon nan pon nan pelu
Babalawo Oridifa fun Ori,

Ori ntorunbowaye

Owo lo o ni laye, Ifalo dowo Orieni

Otura Orogbe

Ori mi mama ni

Otura Orogbe

lle lo o ko laye, Ifalo dowo Orieni

Otura Orogbe

Ori mi mama ni

Otura Orogbe
Aya/ okolo onilaye, Ifa lo dowo Orieni
Otura Orogbe

QOri mi mama ni

Otura Orogbe

Omo lo o bilaye, Ifalo dowo Ori eni

Otura Orogbe

Ori mimama ni

Otura Orogbe

Ire gbogbo lo ¢ nilaye, ifa lo dowo Ori eni

Otura Orogbe
Ori mimama ni
Otura Orogbe
Translation: .
A man with wisdom is usually appointed as Alausa’s
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ambassader

So also with the Awujale

Anintelligent person is a great asset to the community

These were the declarations to Ori

When he was coming to Earth from Heaven

ifyoudesireriches

Ifa says: talk to your Ori

Otura Orogbe

Everything depends onmy Ori

Ifyou desire to have the building of your own

Sayitto your Ori

Otura Orogbe everything depends on my Ori

ifyou desire a good wifefhusband on earth?

Say it your Ori

Otura Orogbe everything depends on my Ori

ifyou desire children on earth?

Sayittoyour Ori

Otura Orogbe everything depends on my Ori

if you desire to posses the whole spectrum of blessings

onearth

Sayityour Ori

Otura Orogbe everything depends on my Ori.
According to the above Ifa stanza, any blessing that a person
may acquire in life, must be attributed to the self-governing
activities of Ori. Again, the hands symbolize action. Therefore,
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It is the autonomous actions of Ori that determines the success
or failure of a person. So, since Ori is the guardian of an
individual's destiny and consequently the only Orisa that can
authorize the enhancement of an individual's journey on this
planet earth, it then becomes imperative for a person to beina
continual state of harmony with his or her Ori. Therefore, { have
laid out an easy to follow set of instructions on how to commune
efficaciously with ones Ori'in order to retain the unyielding
fidelity of our architect—the author of our destiny—our intimate
Creator. So, follow the prescribed order | have delivered in the
following chapters of this book, and begin to weave your
desires and dreams into vivid tranquil reality.
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Chapter Two

THE YORUBA LANGUAGE AND IFA

It is compulsory that anyone who desires to commune with his or
her Ori according to the sacred teachings of Orunmila, should
understand the Yoruba language in order to establish a strong
possible link with Ori. One cbvious reason for this is that in the
course of invoking the powers of Ori, the appeaser needs to
recite certain incantations at specific periods. These
incantations must be recited in the Yoruba language for
maximum efficacy.

Our ancestors received Ifa in primordial times from Orunmila-
the King of kings. Ifawas transmitted and received in the Yoruba
language, and the transmission of ifa through the ages has
remained intact in its oral form. ifa was never written down until
inquiring minds sort to investigate the source of the intriguing
and comprehensive cosmic perception of the slaves in the
Diaspora. The luring nature of this sacred body of knowledge
has led to its exploration for purposes that spans the entire
spectrum of reason. The exploration of Ifa, especially within the
last one hundred years, has been largely responsible for the
proliferation of the Yoruba language in the Americas and in
certain portions of Europe.

Many people have come in contact with the corrupt form of the
Yoruba language through several Latin America cultures and the
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vast body of theoretical work coming out of north America;
however, when it comes to the practical application of the
knowledge of Ifa as found in this book, the serious student of
Ifa must strive to learn the language from an indigenous
source. Sound is a vital and creative force in our universe, and
the dynamics of sound as we find it in the Yoruba language
mustnotbetaken lightly.

ifa toaches us that if we are deliberate and precise in our use of
this sacred language, we would be able to draw down specific
energies, at specific times, and to accomplish specific tasks
that enable us to successfully pilot our own destiny. The
sacred and intrinsic nature of the Yoruba language is such that
it is impregnated with the keys to decode the mysteries of
existence. Therefore the practitioner's ability to articulate this
sacred language, in the process of connecting to the divine, is
of unequivocal importance. The general prayers however,
may be conducted in any language.

REQUIREMENTS FOR MAKING OFFERINGS TO ORI

In making propitiations to one's Ori, the following items must

be assembled:

1. Your Ori receptacle (if avaitable). The Ori receptacie is a
symbolic vessel. However, this symbolic vessel can only
be prepared and consecrated by an astute Babalawo. Itis
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this holy consecration that transforms the symbolic vessel into
a holy place that contains the vital energy of Ori. Placeit (the
receptacie) down as shown below. Then, invoke Ori.

PICTURE 1

2. The materials for sacrifice
(a) A glass of water (Omi tutu)
(b} A bottle of Gin (Otj Jiinni)
(c) Two bitternuts (Orogbo meji)
(d) Two 4- valve Kola nuts (Obi abata oloju-merin
mefl)
(e) Anyone of the following items preferred by th
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appeaser.

(i) Dried or fresh shrimps and coconut (Ede ati
Agbon)

(ii) Live catfish (Eja aaro coye)

(iii) Rooster or Hen (Akuko tabi abo adie)

(iv) Guinea-fowi (Eye Etu)

(v) Duck (Pepeye)

(Vi) Sheep (Agutan)

(vili) Pounded Yam with its stew (lyan ati Obe)

(F) Paim oil (Epo pupa)

Four (4) clean plates, each one to hold the Ori
receptacle, the Kola nuts, the bitternuts and the palm oiL
Where item 2(e)(i) has been chosen, then there must be
two additional plates, one to hold the shrimps and the
other to hold the coconut. If however, a live fish, five bird,
or live animal, has been chosen, then there must ba one
additional vessel to hold its blood.

A short glass with which to pour the gin.

Access to a Babalawo.

tn order to ensure a complete and successful offering 1o
one’s Ori, it is advisable that the appeaser should have
access to a competent Babalawo. The reason for this is
that in the course of making the propitiation, there are
established routine checks designed to assess the
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quality and effectiveness of the process.

At specific crossroads in the process, certain checks
must ba done to see if the offerings have been accepted
or not. If any of the checks indicate that the
offering has not been accepted, only a
Babalawo can ascertain the reason (s) by
consuiting Ifa. If any special fa work needs to be
done, it is then the prerogative of the Babalawo to carry
out such functions in order to complete and seal the
process with the ase (authority) invested in him.

Having said that, we must know that the term “competent
Babalawo” is in many respects an oxymoron. There is no such
thing as an incompetent Babalawo. You are either a Babalawo
oryouare not. Thereis no middle ground. Anyone who claims
to be a Babalawo, simply because he has received the Ifa
and/or have been initiated into a priesthood, and/or have read
some books on the subject of Ifa, does so at his own detriment
as the underlying risks associated with such action out weight
whatever benefit. The claim to be a Babalawo is a very serious
one. Anyone who has not received the specific training of a
Babalawo from a Yoruba Babalawo trained and certified in the
Yoruba land is not by any stretch of the imagination a
Babalawo. To become a Babalawo requires decades of
directly receiving this cosmic wisdom from a Yoruba Babalawo
recognized as a Babalawo by other Yoruba Babalawos in the
Yoruba community.
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To be recognized as a Babalawo by other Babalawos in the
Yoruba community is a basic measuring rod. The recognition
spoken of here should not-be misconstrued for facial
recognition, but rather the recognition that comes through the
tast of authenticity, which unfolds during the works of ifa. Inthe
absence of the latter, one cannot claim to be a Babalawo and
should immediately refrain from profaning this sacred office.
The very language of Ifa is the Yoruba language, anyone who
does not speak and understand the Yoruba language, at the
very least, would incure the wrath of the Irunmole if such a
person continues to claim to be a Babalawo—A Father in
Cosmic Mysteries. This is not an office or a title that can be
bought; neither is it a title anyone should falsely adomn himself
with. To embrace the strict discipline of Ifa as a student in the
mysteries (omo awo) is one thing; but to boidly and falsely claim
to be a Babalawo is another matter all together.

However, in the absence of a babalawo, an individual can
appease hisher Ori. But if in the process of casting the
kolanuts, he /she runs into difficulty, then the assistance of a
babalawo should be sought.
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Chapter Three

HOW TO COMMUNE WITH YOUR ORI
The step-by-step procedure is as follows:
1. Spread a clean mat, towel, rug, or cloth, on a clean fioor.

2. Place all the necessary items for the offering on top of
the mat. The items referred to are items 1- 4 listed in
chaptertwo. Please note that you need only one of the
items in 2(e), not all of them.

3. Sit down comfortably on the mat facing the materials
you have assembled. Ifyou are a male you should wear
a cap, or a hat, on your head. A female shouid wear a
head tie, { scarf). Please note that members of your
family and/or close friends can be present during the
process. Everybody in the room with you must also
cover their heads.

4. Pick one or more of the invocations for blessing Ori as
containedin chapter five (5) and recite them.
Please note that if you so wish you can recite
all the invocations.

5. Pick the Kolanuts and bitternuts, One in your nght
hand and the other in yourlefthand.
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PICTURE 2

> P

6. With the Kolanut and the bitternut in both hands, hold
your head with both hands ensuring that the kolanut and
bitternut are both touching your head. Then pray for
everything you desire for yourself.

PICTURE 3




7. Put the kolanuts and bitternut back in their respective

plates.

8. Take the glass of water in your right hand and pray for
everything you desire. When you finished, call down the
cosmic energy of water with the following invocation:

Transiation:

Ogbedi babalawo omi difa fon omi
Omi ntorun bé waye

Won ni ké sakale eto ni sise

Njé bomibabalé, omianipa
B’6émibabale, omialailija
B’dmibabale, omianiipa’

Ogbedi

The sage of water (Omi)

Cast ifa for Omi

When water was comingto earth

Whenever water touches the ground)
It splashes arcund

It creates a path thatruns through the land

9. Pour some of the water on the ground. Use your middie
right finger to touch the water on the ground and use that
finger to touch the Ori receptacle. Use the same finger tc
touch the water on the ground again and then touch your
forehead. Use the same finger to touch the water on the
ground and then touch your navel. As you perform the
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blessing of the navel, invoke the following:

FUN ORI IDODO (for the navel)
Ipaké 13& mi séyin katd da yangan senu
Adifa fun Ori Ina
Abufun OriOde
Wan ni ki won ribo ki won ma baa batiarawon jé
Njé &be iémi be apéri inG mi, ko ma bati dde mijé

Translation (forthe navel)
We throw the rear of the head backwards before
pouring yangan (roasted corn) intothe mouth
Thiswas the declaration of Ifa to Ori inu (character)
The same was declared for the Outer head (destiny)
They were told to perform sacrifices in order to guard
against the destruction of each other
As a matter of course,
May my character not spoil my destiny.

Touch the water again the same way and finally use it to touch
the top of the big toe of your right foot. At this junction, say a
general prayer to align your feet with your head. Aprayer to the
effect that wherever your feet takes you, may your head grant
you biessings.
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10.

1.

Drink the rest of the water remaining in the glass.
However, if there are other people present during the
process, they can also take from the water, but they
should reserve some of the water for the person who
drank first (the person appeasing his/her Ori). This
ensures the completion of a circuit.

Next, open the bottle of gin and pour some gin into the
short glass. Pray for all that you desire. Then call
down the cosmic energy contained in the gin with the
fotlowing invocation:

Ottrala lému

Iretélaléra

Difa fun Aranisan éyiti yio mutikan a-mu-lowé

Wén ni ko sakale ebonisise

Njé oti nimora, nimérire

Aranisan io muti kan amuléwé

Oti nimora, nimdrire

Translation:
Otara is reputed for “heavy drinking”
Ireté is reputed for “his buying pattern”
Ifa was consulted for Aranisan who shall benefit
immensely from alcoholism
Hewas advisedto make ebo
Behold , it is the alcohol | purchased that ied me
to good fortunes
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11.

12.

13.

Aranlsan was the one who became wealthy from
actof alcoholism

It is the alcohol that | purchased that led me to
good fortunes

Pour some of the gin onto the ground and use your
middle right finger to touch the gin on the ground. Use
that finger to touch the Ori receptacle. Dip the same
fingerintotheginon the ground and touch  your
forehead. Dip the samefingerinto the gin on the ground
again and touch your navel. Finally, use the same
finger totouch the ginonthegroundandthen touch
thetop ofthe biggesttoe of your right foot.

Drink from the the gin remaining in the short glass.
However, if other people are present during the process,
repeat the same process as with the water. This is to
ensure the completion of a circuit.

Now, slice each of the two bitternuts into two equal
halves each, and whilst holding all four halves in your
right hand, pray into them for all that you desire.
Afterwards, activate and call down the cosmic energy
crystallized in the bitternuts with the following
invocation: '

Gbinrin aro, kiki aja gbohun gbohun

Di fa fun Oranmila,
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Babdnlo forogbd ba ikumulé ba arun mule,
Ba ofdo mulé, ba ejé mule, ba ibi ghogbo mulé
Baba ko ni ri ohun ibi gbogbomé
Won ni ko sa kaalé ebo ni sise
Njé a fordgbé baku muie awa koni ki mé
Gbinrin aro, kiki aja gbohun gbohun, gbinrin aro
Aforogbd bartn mule, awa koni saisan moé
Gbinrin aro, kiki aja gbohun gbohdn
Aforoégbé béfd mule, awa koni sofo mé
Gbinrin aro, kiki aja gbohun gbohun, gbinrin aro
Aforégho baibi gbogbomule, awa koni
ri ohun ibi gbogbo mé
Gbinrin aro, kiki aja gbchun gbohun, gbinrin aro

Translation
Gbinrin aro, the receptacle that transmits prayers to the
great beyond
Consulted Ifa for Oranmila
When going to establish a covenant of peace with death,
disease, loss, litigation, and with all manners of evil
(each personified),
The father (Oranmila) will no longer be plagued with
these impediments
He was advised to perform a sacrifice
Behold, with this bitternut | have used it as a binding
force of the peace covenant.
We shall nc longer be plague with untimely death

30



15.

16.

Gbinrin aro, the receptacle that transmits prayers to the
great beyond

Behold, with this bitternut || have used it as a binding
force of the peace covenant; we shall no longer be
plagued with disease

Gbinrin aro, the receptacle that transmits prayers to the
great beyond, Gbinrinaro

Behold, with this bitternut ,| have used it as a binding
force of the peace covenant; we shall no longer be
plagued with Losses

Gbinrin aro, the receptacle that transmits prayers to the
great beyond, Gbinrinaro

Behold, with this bitternut ! have used it as a binding
force of the peace covenant; we shall no longer be
plagued with any of these impediments

Gbinrin aro, the receptacle that transmits prayers to the
great beyond, Gbinrin aro.

Whilst holding the. bitternut pieces in your right hand,
use themto touch your forehead threetimes.

You will now check to see if your Ori has accepted the
peace offering so far. At this stage in the process, itis a
systems check. This you will do by holding the four
pieces of bitternuts in your hands and cast them onto a
fiat plate.
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PICTURE 4

If all four pieces face upwards, or three of the four face
upwards, and one faces downwards or two of the four pieces
face upwards, and the other two face downwards, then the

peace offering has been accepted by your Ori.
PICTURE 5

32



PICTURE 6

If however, only one of the four pieces faces upward and
remaining three face downwards, or if all four pieces face
downward, then the peace offering has been rejected.

PICTURE 7




PICTURE 8

17. if the peace offering Is rejected, you still have two more
opportunities of casting the bitternut pieces onto the fiat plate.
in-betwoen the subsequent th ows, say additional prayers. If
any of the two subsequent throws reveals an affirnative result,
then the peace offering has been accepted

As soon as any of the casts reveals a result in the
afirmative, do the following: Whilst the bittemut pieces
are still lying in the plats, you will hold your head with
both hands.

And say the foRowing ;

Orfimi 2w (three times)

Orf oléwé mo gba e md (three times)

Or{ aidla mo gba e m (three times)

Ori &k mo gbd e mu (three times)
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Translation
My Ori, I praise you, | adore you, you are great (3 times)
| proclaim you wealthy today (3 times)
| proclaim you prosperous today(3 times)
| proclaim you immortal today
After you complete the latter, then say the following:
“Ori dtds) pada séhin”- meaning, “dejected head,
depart from me, move away from me”

PICTURE 9

As you are saying this particular line, simultaneously twang the
thumb and the middle finger of both hands over your head ina
backwards motion. That is, start the movement from the front
of your head and continue the motion backwards. Hthisisdone
right, the twanging of the finger with the thumb, produces a
clicking sound. The sound is important.
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18.

19.

20.

Pick up the bitternut pieces that face upwards, cut a
small part from one of the pieces of the bitternuts, chew
it very well, take a little of it to path through your head,
put a little on your navel, a little on the biggest left toe.
Then, you may eat one of them, and put the rest in the
Orireceptacle. [f there is no Ori receptacie, then divide
the rest of the upward facing pieces among those
present to eat. Throw the pieces that face downwards
away or give them to your Esu if available. Pray that
Esu biocks the doors of impediment while placing the
kolanut pieces face down onyour Esu.

If, however, all the three throws of the bittemut pieces
reveals that the peace offering is yet rejected, then you
should continue to the next stage of the process. This,
however, requires further investigation by consuiting Ifa
througha Babalawo.

Next, crack both kolanut pieces open. You should have
a total of eight pieces in your hands if you have chosen
the proper kind of kola nuts (obi abata). Whilst holding
the eight pieces in your right hand, pray into them for all
that you desire. Afterwards, activate and call down the
cosmic energy crystallized in the kola nuts with the
following invocation:
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Erinkaé )
Orin s&sd) aliases of sages
Dif4 fun Koowé
O nlo pabl I6gba awo
W6n ni ké sékalé ebo ni sise
Nje ki I'aladé fi ngb ‘obl lowo awo
Erinkeé
Orinsdss
L’aladé fi ngb ‘obl I6w6 awo ™
Translation
Laughter and cheerfulness (aliases of sages)
Cast divination oracle for Kowee, when Kowee was
going to cast the Kkolanut in the convention of the
knowledgeable
Kowee was advised to make ebo
He complied
Behold with cheerfuiness and gratitude
The sages propitiation is accepted by the most high.

21. Whilst holding the kola nut pieces in your right hand, use
them to touch your forehead three (3) times

22. Youwilinow chack to see if Ori has accepted the kola nut
from you by casting all eight kola nut pieces like you did
with the bitternut pleces. [f eight, seven, six, five, or four,
of the eight pieces face upwards and the remainder face
downwards, then the peace offdring has been accepted.

37



23.

24.

25.

But if only three, two, one, or none face
upward, and the majority face downward, then the
peace offering has been rejected.

If the peace offering is rejected at the first cast, you still
have two more chances of casting the kola nuts.
Additional prayers are in order at this point. |fany of the
three casts reveal that the peace offering has been
accepted, then you should hold your head with both
hands and repeat the invocation in number seventeen
above.

Pick one of piece facing upwards, take a bite at the two
ends. chew it properly. Take from the chewed to path
through your head, put in your navel, your big left toe
and swallow the remaining part. Eat one piece, put 2 or
more in the receptacle (if available). If there is no Ori
receptacle, then share the remaining pieces facing
upwards among those present. Throw the pieces that
face downwards away, or give them to Esu and pray that
he blocks the roads and doors of impediment.

If however, all the three throws show that the peace
offering has been rejected, then you should continue
with the process, but consult ifa as soon as humanly
possible through a Babalawo.  Remember the
importance of timing.
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26.

27.

You should proceed to appease Ori with whalever
item(s) youhavedmownandprwidedoutofﬁem
alternative food items or live animals Ested i number
2(e) of chapter two. The procedures for using each of
the seven altemnatives are detalled in chapter four.

You should now appease Ori with the palm ol as
follows:

(@)

(b)

Take the plate containing the paim ol in your
rihthandand;xayﬁ)revaryﬂilgyoudesieim
it.

Activate and call down the calming power of
palm ol with the following invocation:
Oftdra foti yenpen

Adifa fin gannugan,

Omo a m’adiye boka ‘ponef ré

Won nf k6 sdkalé ebo ni sise

Njé ipdnri mi wa gbepo nigbdyfo

wa mikasada

Bi iponriinabafojikepoiwdrdald

Transiation:

Otira uses drinks to settie his destiny dues (alias
of a Babalawo)
Cast divination oracle for the vulture
Their offspring in a town where fowis are used in
appeasing their Ori
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28.

(c)

(d)

@)
®

He was advised to make ebo

He complied

I have offered palm-oil to my God

My blessing knows no bound

If the essence of fire comes in contact with palm
oil, its character (its inner strength and its true
quality), will surely burst through.

Use the middle finger of your right hand to
touch the palm oil on the ground and use the oil on
your finger to touch the Ori receptacle, if
available.

Use the same finger {0 touch the palm oil again,
touch the middie of your head with it, then begin
from the middle of your forehead with the same
finger and trace a straight line to the back of your
head.

Touch the palm oil again and touch your navel.
Touch the palm oil once more and then touch the
top of the biggest toe of left foot.

At this point the peace offering has been completed.
Leave the cap/headtie on and go to sleep. After the
exercise, do not take a bath, do not engage in any
lengthy discussions, and do not go outside of yourhome,
until the following moming.

However, if you have chosen a live animal, you can cook
it now and eat the head as directed in the appropriate
section of chapter 4 before going to sleep.
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1.

Chapter Four

HOW TO USE VARIOUS FOOD ITEMS AND LIVE
ANIMALS AS PEACE OFFERINGS TO ORI

The various food items and live animals listed In item two of

Chapter Two are used as follows:

Cooked ordried shrimp and coconut

()

(b)

Break the coconut and slice it into several pieces.
Wash them clean and put them In one plate. Put
the shrimp in another plate. Please note that this
should have been done at the very beginning of
the process, when you were assembling the
materials in item two (2) of chapter two (2)

After complying with the directive in chap.2. Hold
the coconut, let It touch your head, maintain that
position and say your prayers.

You should now hold both plates In your hands
and pray Into them for all the things that you want
from Ori. Use the following stanza to call down
the Ase (power of manifestation) of the
shrimp/coconut,
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Agbonatl Edé (coconut And Shrimp)
Kolalh awo ori ota
lja nla nli so Igboro kIKIKI
AdIfa fiin Dada omo amédé b'ori
Adffa fan Dada omo am'dgbon bo orun I6na ti ola ni
wardwara
Njé Dada ma sunkunmo
Erd 1sdid nbd idna
Fun mi l66kan ki n fi harf
E ba mi ki Dadaomo oléwé eyo o
Dada olowod eyo
Translation:
Kolalu, the sage of the mountain
Aflercs battie causes a town to tremble (alias)
They cast divination Oracle for Dada the offspring of
those who appease their head with shrimp
They cast divination oracle for Dada the offspring of
those who appease heaven with coconut in order to
swiftly achieve prosperity
Dada don'tcry again Dada
The travellers of Isele are approaching
Give me one cowry shell out of all these to adorn my
head with
Join me in praising Dada, the oﬁspnng{of those who
posses wealth
O Dada, the possessor of wealth
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(c)

(d)

(e)

U

(9)

Next, pick up one shrimp and chew its head, do not
swallow it. Use the chewed mass to first, touch the
middle of your head, then start from the middle of your
forehead and trace a straight line to the back of your
head. ,

Take one piece of coconut and chew it in your month,
(do not swallow it) then use the chewed mass to first,
touch the middle of your head, then start from the middle
of your forehead and trace a straight line to the back of
your head.

Take another shrimp and chew the head, do nof swallow
it. Take the chewed mass in your hand and use it to
touch your navel and the top of the biggest toe of your
leftfoot.

Take another coconut piece and chew it (do not
swallow). Takethe chewed mass in your hand and
use it to touch your navel and the top of the biggest toe
of your right foot.

Take one shrimp and one coconut piece and putthe
Inside the Ori receptacle, if you have one

(H) Youshould now eat the heads of all the shrimp and some

pieces of the coconut. Give the remainder of the shrimp
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and cocaonut to whomever is present. You can also keep
the restto eatlater.

Catfish

(a} At the commencement of the offering, you should
put the live fish in a bowl with some water in front of
you along with the other materials in item two (2) of
chapter two (2).

(b)  Take the bowl containing the live fish and pray into
it for everything you desire. Use the following
stanza to call down the Ase (power of
manifestation) that is crytalized into the fish.

EjaAro (CatFish)

Owa kokdro niwodn fisan koriko olélé
Roronjirdrd awo dde ljgsa
Adifa fan OrGnmila

IfAn sunkidnlié

if4 nsunkdnomo

if4 nsunkanire gbogbo

Wén nl ké sdkaale ebo nisise
G gbdebo Oribo
OghssruOten

O gbbkarasboOhaa

Njé ara feree romi naa

Aard, o féréé rdminaao, 3ard
Lérd i6rd niti Odundin
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Aard, o féréé rominaa o, dard
Lérd 16rd niti rinrin (renren)
Aard, oféréé rdminaao, dard
Bi ejanla ba solomi, darfilé omi
Aard, 6féréé rominaao, 2ard
Biejabasolédd dariileodd
Aaro, 6féréé rdmi nda o, 3ard
Enu ejakif bomi itilédo

Aaro, oféréé rominda o, 4ard

franslation:
With a bent hand the grass is timmed (when using a
cutlass) alias of babalawo
Roronjiroro (name of a sage) the Babalawo of ljesha
town
They castifafor Orunmila
When he was in dire need of a housethome
When he was lamenting his inability to have children
When he was lamenting his inability to have abundant
blessings.
He was advised to make ebo
He complied
And observed the ordinances
He heeded and fuffilled all the precepts
Very soon | shall be comfortable '
Aaro, very soon | shall be happy
Comfortability is one of property of Odundur (a soft
water plant)



(c)

(d)

(e)

("

(9)

Aaro,, my body is about to give me peace of mind,
tranquillity

Aaro, is the known property of Rinrin (another soft water
plant)

When a mighty fish dives into the sea, it sees beneath
the sea

When a big fish dives into the river, it gets beneath
river bed

Aaro, itis about to give me peace of mind, tranquillity
The mouth of a fish cannot be deprived of water in the
sea

Aaro, itis about to give me peace of mind, tranquillity

Cut the fish and drainits blood into a plate.

Dip the middle finger of your right hand into the blood
and use it to first, touch the middle of your head, then

'start from the middle of your forehead and trace a

straightline to the back of your head.

Dip the same finger into the blood again and use it to
touch your navel.

Dip the same finger into the blood again and use it to
touch the top of the biggest toe of you left foot.

The fish should be cooked. You alone should eat the
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(h)

head. Eatas muchasyou can of the body and share
the rest with whoever is present.

You should remember to first put some in the Ori
receptacle, if available.

RoosterorHen

(a)  Atthe beginning of the offering, you should have
tied the bird appropriately and let it lie in front of
you along with the other items.

(b)  Take the bird in your hand, untie it, and pray on it
for everything you desire. Use the following
stanza.

Adiye/Akuko Ati Abo Adiye:
Akinléyelé
liagirigifii6 ye 0de
Tpako 101610 ni kd j6 komo awo réle Oléfin lo réé yin bo
Adffafan Orunmila
Baba nlo gba obinrin lku
1kd gbo, 6 gori irdko
Iku yowd agada igéde igéde
Woén fi Ewuré be 1kd, Jkii 16hun O gbd
Won fi Agiintan be 1ki, 1ka I6hun d gba
Njé Adiye Okdko ni tki gba, tilka filo
Akinloyele
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lja-girigin 6 ye dde

Ipaké 110G ni kd jé kémo awo réle Oldfinlo réé yin bo
Adifa fan Oranmila

Baba nlo gba obinrin Aran

Artin gb6, 6 goriirékd

Arun yow6 agadaigéde igéde

Waén fi Ewtiré be Arun, Aroniéhun & gbo

Won fi Aguntan be Anan, Aran I6hun 6 gba

Njé Adiye Okodkd ni Aran gba, ti Arunfilo

Akinléyele

lja gingir 16 ye dde

Ipako 101313 ni kd jé komo awo réle Oldfin lo rééyin bo
Adifa fun Oranmita

Baba nlo gba obinrin Ofd

Ofd gbd, 6 gorl irokd

Ofd yowd agada igéde igéde

Wén fi Ewiré be Of, Ofd 16hun o gb6

Wén fi Aguntan be Ofd, Ofd I6hun & gba

Njé Adlye Okdké ni Ofd gba, ti Ofd filo

Akinid yelé

lja girigiri 16 ye dde

ipaké 181610 ni ko jé kémo awo réle Oksfin lo réé yin bo
Adifa fin Ordnmila

Baba nlo gba oblnrin Ejé

Ejé gb6, 6 gori irdkd

Ejé yows agada igéde igéde
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Woén fi Ewuaré be Ej6, Ejé 16hun o gho

Won fi Aguintan be Ej6, Ejo I6hun 6 gba

Njé Adiye Okoké ni Ej6 gba, ti EjGfilo

lja girigin 16 ye &de

Ipaké 101018 ni kd jé kémo awo réle Oléfin lo réé yinbo
Adifa fan Oranmila

Baba nlo gba oblnrin ibi gbogbo

ibi gbogbo gbé, 6 gori irokd

ibi gbogho yowo agadaigéde igéde

Wén fi Ewuré be ibi gbogbo, ibi gbogbo iéhun O gbo
Wén fi Agiintan be ibi gbogbo, ibi gbogbo I6hun 6 gba
Njé Adiye Okdké ni ibi gbogbo gba, ti ibi gbogbofiloo

Translation (rooster Or hen)
Thebrave is befitting for the house
Fierce fighting is best outside
The extremely long and protruding rear head prevents
the Ifa scholar from going to the kings palace to perform
sacrifice
These were the declarations to Orinmija
When going to betroth Iku's (death)wife
Iku heard and ascended the top of the Iroko tree
iku brought out weapon for battle
Iku was subsequently appeased with a she-goat, but
Iku rejected the she-goat
Iku was thereafter appeased with a he-goat, but lku
rejected
Behold! Iku accepted, a matured hen and left.
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The brava is be fitting for the house

Fierce fightingis best outside the house

The extremealy long and protruding rear head is
what prevents the Ifa scholars one from going to
the kings palace to perform sacrifice

These were declarations to Orunmila

When going to betroth Aarun’s (disease) wife
Arun heard and ascended the top of the Iroko tree
Arun brought out of deadly weapon for battie
Arun was subsequently appeased with a she-
goat, but Arun rejected it

Arun was thereafter appeased with a he-goat,
Arun alsorejected it

Behold! Arun eventually accepts a mature hen
andleft,

The Braveis befitting for the house

Fierce is hest outside

The extremely long and protruding rear head
prevents the Ifa scholar from going to the kings
palace to perform sacrifice

These were the declarations to Orunmila

When goingto betroth Ofo’s (Loss) wife.

Ofo heard and ascended top ofthe froko tree
Ofo brought out a deadly weapon and get settled
for battle

Ofo was subsequently appeased with a she-goat,
Ofo rejectedit
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Ofo was thereafter appeased with a she-goat, but

Ofo rejected it also.

Behold! Ofo accepted a matured and left.

The Braveis be fitting forthe house

Fierce fighting is best outsidethe house

The extremely long and protruding rear head prevents

Ifa scholars one from going to the kings palace to

perform sacrifice

These were the declarations to Orunmila.

When. goingtobetroth  Ejo’s (Litigation) wife.

Ejoheard ofitand ascended the top of the lrokotree

Ejo broughtouta deadly weapon for battle

Ejo was subsequently appeased with a she-goat, Ejo

rejected.

Ejo was thereafter appeased with a he-goat, but Ejo

rejected also

Beholdl, Ejo eventually accepted amature hen thatand
left.

The Braveis be fitting forthe house

Fierce fighting is best outside

The extremely long and protruding rear head prevents

the Ifa scholars one from going to the kings palace to

perform sacrifice

These were the declarations to Orunmila

When going to betroth Ibi gbogbo's (Al Evils)

wife.

All evils heard of it and ascended the top of the Iroko tree
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All evils broughtouta deadlyweapon for battie

All evils were subsequently appeased with a she-goat, it
rejected it.

All evils were thereafter appeased with a he-goat, it

rejected also

Behold! All evils received a matured hen and departed

Behold!, the hen shivered and dusted off all evils

shiver and dustoff all evils.

* Dust off all negative energy from your head to your toe with the
hen, go outside and blow off the represented evil off the hen,
then return inside to offer the hen to your head.

(c) Offerthe bird and drain its blood into a plate.

(d) Proceed as contained in (d) to (h) of
number two (2) above.

Guineafowl

Foliow the same process as for the bird in number three
(3)above. However, you shouid not cook or eat the head
2 lags of this particular fowl. Place its head inside the
Qri receptacle, if you have one. f vou don't have one,
vou should throw its head away and eat the rest.

Eye Etu Ati Pepeye (guinea Fowl And Duck)

Ema ni réko tire wéle wélé
Adifa fun lreté
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wWénnikérubokdbale dieniapésin
wWonnikérubokébale dienioba

O gbéebo Onibo

Ogbéér Otéry

O gbbkaraebo Ohaaa

Njé mo méye ribo

Ord mi di ord &ye, mo ti méye rubo

Translation:
The rabbit cuts the grass gently in tiny bits
Thiswas the declaration ofthe sagetolrete
He was advised to make ebo to become worthy ©
being adored and enjoy royal treatment
He complied.
Hekept the ordinances
He fulfilled all the precepts
Behold!, | have offered a bird for sacrifice
My affairs has now been transformed into a state of
happiness
I have offered a bird for sacrifice

5. Duck
The treatment is completely identical with that of the
guinea fowl in number four (4) above. The head is
neither to be cooked nor eaten.
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6. hee
Recite the following stanza before offering the
sheep to your Ori. If you alone cannot finish the
head, you can share it with those present.

Aguntan (sheep)
A njonrin a & morl olowo
A difa fan Falaé ti ori ré gba Agantan ti kO ri owé fi
raa.
Won ni k6 sékaalé ebonisise
O gbéeboOribo
OgbderuOtéru
Ogbékaraebo Ohaaa
Njé Agutan boldjo 16 ma dabo
O baréwd sebo d bAmatila
Agutan bdldjd 16 ma dabo
Emi rowd sebo &mi ma tila
Agutan botojd 16 ma dabo

Transiation:
‘We interact with one another, but we don't know
who is destined to be prosperous
Ifa was consulted for Falae who's head
demandeda sheep from him to redeem his
future prosperity,
But Falae could not afford to purchase the sheep
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He was advised to make ebo

He complied

He heeded and observed the ordinances

He heeded and fulfilled all the precepts

Behoid , only a robust sheep without blemish made my
ebo acceptable

Andit invokes my blessings

Had | made the eboearlier, | would have been blessed
before now

| have now performed the sacrifice and consequently |
have become successful

Only a robust sheep without blemish made my ebo
acceptable and thereafter invoked my blessings

un i W
(a) Hold the plates containing the food in your hands
and pray intothem for everything you desire.
(b) Recite the following invocations to call down the
energy of the meal:

() IYAN ATI OBE(POUNDED YAMAND ITS STEW)

Eyé ji eyé wejit awo aénu

Ega sf wirlwirl jeka

Adifa fan ol6nkdd

AbufAyare

W6n ni ki won sakaale ebonisise
Wén ghé ebowoénrubo
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Woén gbé karaebowsn ha
Njé okon gbeiyan
Ayarén gbéobe

Ire wonwadiire akolu

Transiation:

()

The bird awakes, the bird clears its eyes, (alias of a
compassionate sage)

Ega (a palm bird) arises and quickly eats com maze
(breakfast)

These were Ifa declarations to Olonko

Same was also declared for his wife

They were advised to perform ebo

They complied

They heeded and observed the ordinances

They heeded and fulfilled all the precepts

Behold!, the husband presented the pounded yam

The wife also presented the stew

Their blessings consequently manifested harmoniously

Agiri makadlf agaga-n-gaa

Ojd nl4 ni takiti fAGfAG 16yin abuké
A difa fan Orunmila

Baba nlo rayanlé leru wéle
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Njé yanlé gbatie oo
Emi & md md périitaa ba ra nsajiu enijeun

Translation:
Agiri Makadii agaga-n-gaa ( a brave man will always
remain brave)
Heavy rain tumbles aggressively down the back of the
hunchman
These were the declaration to Orunmila
When going to purchase (Yanle) as a slave
Yanle, | have your own, oh soul of the earth, accept your
portion
I did not know that a slave eats before his master.

(c) Put the plates down, take a morsel of the
pounded yam and dip it in its stew. Hold the
stewed morsel in your right hand and use the
hand to touch your forehead three (3) times, your
navel three (3) times, and the top of the biggest
toe of yourieft foot three (three) times.

{d) Gooutside your home and throw it away.

(e) Take asecond morsel, dip itin its stew, and eat it
after reciting the following invocation:

()
Ka dide fu 4, kdbo eegun ile
Kadidefu 4, kadbo orisa oja
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K4 dide fu 4, kdbo Olobdtiribod baba enu
Difa fun Eléreko tif se ysye Ere

Njé ohun eri e fenuje,

enu lagba orisa

Translation:
Let's rise up quickly and propitiate our
ancestors.
Let's rise up quickly and propitiate ancestral
spirits

Let's rise up enthusiastically and Olobotiriboo
(public comments) father ofthe moutn

These were the declarations made to Elereko
the mother of Ere

Let us give whatever we have to the mouth

The mouth is greater than any of the deities

Take another morsel, dip in its stew, and put it in the Ori
receptacle, if you have received one.
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ChapterFive

INVOKING THE POWERS OF ORI

To seek the support of Ori.
Orikéodamire

Orisa ma jéé n sowod asenu

Adifa fun Okankan leniranwo Irinmolé
Nigba ti won n torun bdo wé sile aye
Ori 16 k6ko da Orinmila s Oke-lgéti
Orikéodamire

Orisa ma j&é n sowd asenl
Orikéodamire

Ori 16 da Osun séde ljumu
Orikéodamire

Orisd majéé nsowod asenl
Orikdodamire

Ori l6 da Obatala séde Ifon
Orikéodamire

Orisa majéé nsowd asenll
Orikbéodamire

Ori 16 da awon lya mi-aje sode Ota
Orikdéodamire

Orisd majéénsowd asenu
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Orikbéodadmire

2rildda Sangd sdde Koso
Crikéodamire

Orisa maj&é nsowd asent
Orikdodamire

Orilcdad Oyasiilelra
Orikoodamire

Crisad mé&jeénsowo asenl
Orikéodamire
OriladaOglnsiirg
Oiikdcdamire

Orisa ma j&& nsowd asenl
Orikbéodamire

Orilo da EstisiKétu
Orikbécdamire

Orisa majéé nsdwd asent
Crikéodamire

Cri 15 da Orisa-Oko siirawo-Agba
Drikdodadmire

Drisd majeénsdws asenu
orikéodamire

Oriloda Eégansiilé Ojé
Orikéodamire

Orisa majéé nsowo asenl
Orikbodamire
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Translation:

Ori, please bless me
Divine being do not ket me labour in vain
Ifa was consulted for four hundred and one Irunmole
When they were to descend from heavenintothe world
Ori was first in establishing Orunmila at Oke-lgeti
(mount Igeti)
Ori, bless me- abundantly
Do notlet me labourin vain
Ori, bless me abundantly
Orithrew and settled Osun at ljumu
Ori, bless me abundantly
Do notlet me labourin vain
Ori bless me abundantly
Ori threw and settle Obatala at ifon
Ori,bless me abundantly
Do not let me labour in vain
Oribless me abundantly
Orithrew and settied the witches at Cta
Ori bless me abundantly
Do notletme labour invain

* Oribless me abundantly
Ori threw and settled Sango at Koso
Oribless me abundantly
Do notletme labourinvain
Ori bless me abundantly
Orithrew and settled Oyaat llelra
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Ori bless me abundantly

Do notletme iabourinvain

Ori bless me abundantly

Orithrew and settled Ogun atlre
Ori biess me abundantiy

Do notletme labour invain -

Ori bless me abundantly

Orithrew and settled Esu at Ketu
Oribless me abundantly

Do not let me labour invain
Oribless me abundantly

Orithrew and settled Orisa Okoat lrawoAgba
Ori bless me abundantly

Do notletme labourinvain

Ori bless me abundantly

Orithrew and settled Eegunat Oje
Oribless me abundantly

Do notlet me labour in vain
Oribless me abundantly

For cleansing, and the removal of impurities and
badluck
Atupuru odd niwdnfing Gnyan
Atupuru ikdkd ni won ngba IGkun 1orin dain-dain-
dain
Adifa fun Ori, Ori nbe ldde Ajalaye
Won nikésakaale ebonisise
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Awedewetiré 5mo
Ela, Ifa wa weri mifan mi, Ela
Ogédé we tiré 6 dé, Eia, Ifa waweri mi fin mi, Ela
Patépete 134 nberé odd, El3, Ifa wa weri mi fin
mi, Ela.
Translation:
Yam is being pounded with mortar
A very big pot is being supported with rope around “its
neck”
This was the declaration to Ori while onearth
He was advised to make ebo
He complied
Awede (a sage) washed his own head and subsequently
it became clean, Holy Spirit of Ifa, descend and wash my
head clean, Holy Spirit
Ogede (plantain) washed its own head and
subsequently it became tender and comfortable ;
Holy Spirit of Ifa, descend and wash my head clean, Holy
Spirit
The soil at the shoreline of a river is always very tender,
Holy Spirit of Ifa, descend and wash my head clean, Holy
Spirit
3. ForVictory
Biéniyan banbinumi
Bori miko ba binu mioto

Difa fun Akinldodian to nsawo lo sode sawewe
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Wonni ko sékaalé ebo ni sise
Njé Akinloodun se kalo
O ba se kalo omo oba elérin sawéweé
Akinloodin 6 bé sekalo
Transiation
People may direct negative thoughts.towards me
if my Oriis notagainstme, 'm wellpleased
This was the declaration to Akinlodun (the brave mart
who had a cause to celebrate) who was on a spiritual
journey towards the land of Sawewe
He was advised to make ebo
He complied
Lo!, Akinledun, make bhaste, and let's go on with
celebration
Great prince of Sawewe,
Let's go.
It's time to celebrate.

4, For the supportand assistance of the Head
Kanrangbon lawo kanrangbon
Jaguda lawo Jaguda
Erin akoki ni salabaarin omo eranko
Difa fan Oranmila
Baba nlo s’ onikeéé ori layé
Nié bi a ba lowd kan, asikd
Bia bakoilékan, asikd
Bia baniire gbogbo, asiké
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Bia bawaji a & nilfaoseun-seun

Qrisa e seun-seun

Orisa ko, Ifakd, ori enini

Ori enild nséyen, ki-iselfa

Ori enilé nséyen, ki-i se Orisa

Ori migbemi, ori milami

Gbémi atéte niran a tété gbenikii £ Orisa
Orilo ngbeni, ki se Orlsa.

Translation
Kanrangban lawo kanrangbon
Jagudalawo Jaguda
Erin Akoki ( the mighty Elephant is their companion in
the criminal kingdom.
They were the Awo who cast Ifa for Oranmila
When going to give support and provision for Ori on
Earth
Alas| Whatever befall us on Earth should be attributed
to our Ori
If we are fortunate to be wealthy
Ifwe arefortunate to have all good things of life.
itis the doing of Orf and not Ifa or any Orisa (deity)
My Ori please supportme
MyOri please make me wealthy
You gre the one that takes one’s issue your paramount
coneern
You are the one that comes to one's aid before any

Orisa.
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You are the pillar ofthe sages.

5. For the support and assistance of the Head
Amiwo Aja, awoilé Oloyo
Adifa fun Oléyo
Eyi to fi ori silé
TonboAdd
Amiwd Aja
iwo ma lawo ité-oldyo
Cri nii gbeni
Ado kii gbe ni

Translation
Amiwo-Aja (alias of Babalawo)
The sage of Oloyo (aking)
He was the Awo who cast ifa for Oloya
The one that abandons his Ori
And was propitiating Ado ( a collection of his charms)
Behold! AmiwoAja
You are the sage of Oloyo
Behold! ltis one’s Ori
That supports one
And notcharms.

8. For the supportand assistance of the Head
Oyeki bétala,
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Oyékua bétasa

Oyeka fetl sari 6 sebi ohun ré-ogunire se
Igbadi I6run akéregbé

Adifafin ojajanimogun

Araajamd omo afikanga méwo tarun

Nje oridjalé dojaare

Ojaja kan ni mogin, Ardajamo
Oriloléjato d'éjare

Translation
Oyeku scoped and licked a powdery substance
Oyeku scooped and used a powdery substance to
invoice
Oyeku scooped and path his Ori through with the same
substance and thought he has breakthrough
The neck of agourdis circular
These were the declaration to Ojajanimogun
The native of ljamo
The one with the well of wealth
Behold! It is Oja's Ori that assisted him to establish
successful venture

7. Forlong life and prosperity

Isé méta lomori odé nse
Woén 4 fori re gun 'yan,

67



Won afidire gun €ld

Wbn & fi agbedeméji re tilékun dain- dain-dain
Adifa fun Orisék omo Ogiin.

Adifa fan liémeéré omo lja

Adifa fan Afawapé ti nsomo bibi Agbonmirégun
Wénnrelé Ajalamaopin lo rééyanoritiwon

Wén ni ki won sa kaale ebo ni sise

Aftiwapé nikan |6 nbe léyintd nsebo

Njé ibi oldri gbé yanri 0o, nba leyan temi

Mi & mo IbiAfiwapé gbé yanri 00, nba leéyan témi
Ibi kan naa-an lati gbé yanri oo, kadara kd papo ni
Ibi kan na-an {ati gbe yanri 00, eda oo pa poni.

Translation
A pestie performs three functions

Its head is used to pound yam,

Its boftom is used to pound medicine (indigo)

its body-length (between its head and its bottom) is used
tobarricade the door firmly

This is the declaration of the sages to Oriséku the child
ofOgln

Ifa was consuited to 1léméré the child of lja* this was the
declaration of the sages to Afuwapé who is the
child of Agbonmirégun

When they were going to the home of Ajalamopin to
choose their destines.

They were advised to perform sacrifice/rituals.

Afuwape alone tarried to perform the prescribed
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sacrifice

As a matter of fact, if| had knownwhere the successful
person chose his head from, { would have gone there for
mine

If | had known where Afuwapé got his head from, |
would have gone for mine

We all chose our destinies from the same place

But our individual paths are simply different from one
another’s

Afuwape responded even though their Ori were
chosen in the same place, their destinies differed

For Success

A njoprina & mori olowé

A difa fan Falaé ti ori ré gba Aguntan ti ko ri owd fi
raa.

Won ni ko sakaalé ebo nisise
O gbdebo O riibo
OgboeruOteru

O gbdkaraebo Ohaaa

Njé Agutan boldjd 16 ma dabo
O baréwo sebo 0 bamatila
Agutan bolojo 16 ma dabo
Emi réwo sebo émimaftila
Agutan bolojo 16 ma dabo
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Translation:

Nofte:

We interact with one another, but we don't know who
amongst us posses a prosperous Ori

Ifa was consulted for Falae who’s Ori required a sheep
to redeem his future prosperity, but Falae could not
afford to purchase the sheep

He was advised to perform a sacrifice

Only a robust sheep without blemish is acceptable in
order for him to invoke his blessings

If only you could have performed the sacrifice, you would
have become successful

Only a robust sheep without blemish is acceptable in
order for himto invoke his blessings

| have performed the prescribed sacrifice; consequently,
| have become successful

Only a robust sheep without blemish is acceptable in
order for me to invoke my blessings

If you use a sheep for the propitiation of Ori, you should
invoke the blessing we just recited above.

For general blessing
Akanié ayan eda, adaye tan oju nkan gbogbowa
Beé-ke, enikankii-te'daa yan
Avyafibiatayéwa
A difa fun Edd ti n sonibodé Olorun
Njé e pé korimiko ran mise
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Iran-3n-ran,

Kéri mi ks ran mise,

Iran-an-ran

Ori ni-i ranii se ta-a fi nidwod, ta-a fi nkole,
Ta-afinldkore, ta-afinlayare
Iran-an-ran,

Ko&ri miké ran mise,

Iran-an-ran

Transiation:

10.

We knelt and chose our various destinies {in lkole Orun)
While on earth, we tend tobeinahurry

Alas! Destiny can not be changed

Exceptwe re-incarnate

These were the declarations to Edo (the gate keeper
who mans the gate between heaven and earth)

Please appeal to my Orisupport me

You are the one that supports and assist one to become
wealthy, to have good spouse, good children, and all
good things of life

Iranran

Please, my Ori supportme,

{ranran

Forvictory

Ogbé'seere mi seke
Adifafan Akinlawon

O nbe laarin dtaroghaka
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Wén ni kb sdkéale ebo nisise
O gbébo, oribo

Njé OriAki jawoén dota
Oghé'seera misoke
OriAkinlawén dota

O gbé'sesre misaké

Transiation;

1.

Ogbe'sere (a mystical sage) quakes dazzlingly

The sage who cast Ifa for Akinlawon - the oniy mals
offspring of a household who punctuated the streak of
female offspring

When he was in the midst of enemies

He was advised to perform ebo

He complied

Akinlawon's Ori stood solidly behind him

Ogbe'seere (a mystical sage) quakes dazzlingly
Akinlawon's Ori stood solidly behind him

Ogbe'seere (a mystical sage) quakes dazzlingly

Forprogress and elavation
Esinsin wiriwiri nile oloti

O séé ni ghédli Ikdkd

Adifa fun Ori olbyé lawljo
Otikiidaniselotinru

Fuie fulé l'ori oloye nrufulé fllé
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Emukii da, niseniemunru
Fule fulé I'ori cléyé nrufuléfule

Translation
Flies cluster atthe local brewer's place
The cook is always in the kitchen
These were Ifa’s declaration for an important personality
in the community,
Freshbrew is never flat; rather, it fizzes profusely
Achief always feels swollen-headed
Fresh palmwine is never flat; rather, itis always erupts
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More insight on Ori:

Oranmilalo di sinsin

Moni asinwaye ni Eld Baraami Agbonnirégun Bara
Elésin Oyan

Ordnmiia ni dunntidna lié Olufé bdwa

Oun padé awon Eku I6na

Won duréd songiro

Wén blrin gada won ti pora sékan

Orunmlla nie é se tie fitd pln sékun

Wén ni ntorf Tordfini

Tiwon fi je Oloja niidwujo awon ni, won ni gbogbo awon
gbarijo Awonjo nsin-in,

Oranmila ni ki wén nu oji won nl

Ont ki wén mé sunkin mé, 6.} se bl &yin kd gbon
Eyin kd méran

Eyin k& md wipé Orf yob wayé

Ko pébieyité sinwénwi

Oriyod sinwbnwa

Kopdbieyitbwawbdran

Orf ni aldsin wayé eni

Bfaji nf kOt kitl

KégbaOrienimu

Orienilorisa
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Translation:

Orunmila proctaimed worshipping is nigh

And it was chorused favourably
Orunmila said he was coming from Otufe’s domain
And he met agroup ofrats
They stood rigidly, then trotted and burst into tears
Orunmila asked for the cause of their weeping
They responded that they were weeping because
Torofinni (avery rare rat)
Had been made their leader for them to all worshipping.
Orunmila appealed to them not to weep anymore
He said they lacked wisdom to understand
That those destined to be leaders are fewer than those
destined to exhorts and by standers
Orunmila said that *Ori” accompanies man to earth
if we wake up early in the morning, let us give
reverences to our Ori.
Oriis man's deity

Oranmilalo di sinsin
Moni asinwaye ni Eiad Baraami Agbonnirégun Bara
Elésin Oyan
Oranmila ni dun nti dna llé Olufé bo wa
Oun padé awon Eja 16na
Won durd songiro
Won buringada won ta puri sekun
Orunmila ni e & seti e fi tu para sékan
Won ni ntori Akaagba
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Ti won fi je Ol6ja ni lawujo awon ni, wén ni gbogbo dwon
gbérijo &won jo nsin-in.

Ortinmila ni kl wén nu oju won ni

Oni ki won ma sunkian mé, 6 ni se bi eyin ko ghon
Eyin kd moran

Eyin ko md wipé Ori ydod wayé

Kb pdbiéyitdsinwénwa

Oriyo6sinwénwa

Ko pdbieyitbwawo ran

Orinialasinwayeeni

Biajinikutu kutu

Ka gba Orienimu

Ori eni ldrisa

Translation:
Orunmila proclaimed worshipping is nigh
And it was chorused favourably
Orunmila said he was coming from Olufe’s domain
And he meta group of fishes
They stood rigidly, then trotted and burstinto tears
Orunmila asked for the cause of their weeping
They responded that they were weeping because
Akaagba ( avery rare fish)
Had been made their leader for them to all worshipping.
Orunmila appealed to them not to weep anymore
He said they lacked wisdom to understand
That those destine:’ *.  ~ : zacers are fewer than those



destined to exhorts and by standers

Orunmila said that “Ori” accompanies man to earth

If we wake up early in the moming, let us give
reverences to our Ori.

Orlis man’s deity.

Oranmnialédi sinsin
Moni asinwaye ni E!d Baradmi Agbonnirégun Bara
Elésin Oyéan
Orinmila nf dun nti dna I Olufé bd wa
Oun padé awon omo Igiléna
duré songiro
W6n buringada won t purt sékun
Ordnmila ni e é se ti e fl td pand sékin
Won ni ntorf Asorin
Ti woén fi je Ol6ja ni ldwujo awon ni, won nf gbogbo awon
gbérijoawonjonsin-in.
Oranmila nl ki wén nu ojdwonnl
Oni ki wén ma sunkin mé, 6 ni se bi ¢ylnkd gbon
Eyin kd moran
Eyin kd md wipé Orf ydo wayé
Ko pd bl dyi {6 sinwonwa
Ori ydo sinwonwa
Ko pd bl gyi td wawdran
Orlnialasinwéyéenl
Bl a]infkutd kuty
Kagba Orfenimu

Orfenildrisa
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Translation:

Orunmila proclaimed worshipping is nigh

And itwas chorused favourably

Orunmila said he was coming from Olufe’s domain

And he meta group of plants
They stood rigidly, then trotted and burstinto tears
Orunmila asked for the cause of their weeping

They responded that they were weeping because
Asorin (avery rare plant)

Had been made theirleader forthem all to worship
Orunmila appealed to them not to weep anymore

He said they lacked wisdom to understand

That those destined to be leaders are fewer than those
destined to exhorts and by standers

Orunmila said that “Ori” accompanies man to earth

If we wake up early in the moming, let us give
reverences to our Ori.

Oriis man’s deit

Orinmilalodi sinsin

Moni asinwaye ni ElA Baradmi Agbonnirégin Bara
Elésin Oyan

Ortinmila nl dun ntidna l1é Olufé bd wa

Oun padé awon omo Eye 16na

Wan durd songlro

Won buringada won td pard sékan

Orinmila ni e & se tf e fitl pGrd sékan
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Wén nintori Okin

Ti won fi je OloJa ni ldwujo awon ni, won ni gbogbo awon
gbarfjo &won jo nsin-in.

Orinmila ni ki won nu ojuwen nu

Oni ki wén ma sunkGn mo, 6 ni se bi eyin k& gbon
Eyin k& mioran '
Eyin ks s wipé Ori y& wéyé

Ko pe:bi st sinwonwa

Ori y&s sit: wolnwa

Ko pdbisvitowadworar

Ori ni aidain wéyé eni

Biajinl ki katd

Kagba Crienimu

Orieniidr a3

Translatior::
Orunmiia proclaimed worshipping is nigh
And ii waz chorused favourably |
Orunmila said he was coming from Olufe's dornain
And he metagroup of birds
They stood rigidly, then trotted and burstinto tears
Orunmila asked for the cause of theirweeping
They responded that they were weeping because
Okin ( peacock)
Had been made theirleader forthem all to worship
Orunmila appealed to them notto weep anymore
He said they lacked wisdom to understand
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That those destined to be leaders are fewer than those
destined to exhorts and by standers

Orunmila said that “Ori” accompanies man to earth

If we wake up early in the moming, let us give
reverencesto our Ori.

Oriis man’s deit

Orinmilai6 di sinsin,

Moni asinwaye ni Eld Baradmi Agbonnirégun Bara
Elésin Oyan

Oranmila ni dun ntl dna l1é Olufé b wa

Oun padé awon omo Eran16na

Wén durd songiro

W6n blringada woén td purd sékln

Orunmilanie é seti e fi td parda sékin

Wén ni ntorf Kinitn

Ti won fi je Oldja ni lAwujo awon ni, won ni gbogbo awon
gbarijo dwon jo nsin-in.

Oranmila ni ki won nu ojG won nu

Oni ki won ma sunkun md, 6 ni se bl &yin kd gbon

Eyin kd moran |

Eyin kd mowlpé Ori ybo wéaye

K& po bi &yl t6 sinwonwé '

Orl ydo sinwonwa

Ko pd bf &yi to wa wo ran

Ori ni alasIn waye eni

Bi aji nf kutd katu
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K& gba Orienimt
Orienilorisa

Translation:
Orunmila proclaimed worshipping is nigh
And it was chorused favourably
Orunmila said he was coming from Olufe's domain
And he met agroup of beasts
They stood rigidly, then trotted and burstinto tears
Orunmila asked for the cause of their weeping
They responded that they were weeping because
Kinlin (lion)
Had been made their leader for them all toworship
Orunmila appealed to them not to weep anymore
He sald they lacked wisdom to understand
That those destined to be leaders are fewer than those
destined to exhorts and by standers
Orunmila said that “Ori* accompanies man to earth
If we wake up early in the moming, let us give
reverences to our Orl.
Oriis man's deit

Ortinmilalédl sinsin
Mon{ asinwaye ni Eld Baradmi Agbonnirégun Bara
Elésin Oyéan
Oranmila nf dun ntidna l1é Olufé bdwa
Oun padé awon omo Eniyan 16na
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Woén durd songiro

W6n buringada woén td pira sékan

Ortinmila ni e & se ti e fi td purG sékun

Won ni ntorf Okanbi

Ti wén fi je Oldja ni ldwujo awon ni, won ni gbogbo awon
gbarijo &won jo nsin-in.

Orinmila ni ki wén nu oja won ni

Onl ki won ma sunkudn mo, 6 ni se bi eyin k& gbodn
Eyin k& moran

Eyin kd md wipé Ori ydo wayé

Ko pdbf oyité sinwdnwa

Ori yoo sinwonwa

Ko pd bi 8yi td wa wd ran

Ori ni alasin wayé eni

Bl aji ni kit kata

K4 gba Ori enima

Orienilorisa

ransiation:
Orunmila proclaimed worshipping is nigh
And it was chorused favourably
Orunmila said he was coming from Olufe’s domain
And he met children of human beings.
They stood rigidly, then trotted and burstinto tears
Orunmila asked for the cause of their weeping
They responded that they were weeping because
Okanbi
82



Had been made their leader for them all to worship
Orunmila appealed to them notto weep anymore

He said they lacked wisdom to understand

That those destined to be leaders are fewer than those
destined to exhorts and by standers

Orunmila said that “Ori” accompanies man to earth

If we wake up early in the morning, let us give
reverences to our Ori.

Criis man's deit
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ifalodilééle

Molédiléelée

Omo Eku léélé alé ana nkd?
Omo Ekuléélé alé anéanbe
Ké sé sl maajlya-jlya
Késasimaa jisgjise

O mbo wa doylyi-boy(

O mbo wa dotatabata
Ombd wa di Tordfini t se ol6ja lawijo omo Eku
Njé a mu Tordfini joldja
Gbogbo omo Eku
Eyawaewasin
Ghogboomo Eku

Translation
Ifa says itis suffering
I chorused
What about the weak and suffering tree of
yesternight?
The weak and suffering tree of yesternight is still
alive
Lethim continue to endure
It will soon get over all his suffering, tribulations
and poverty
He shall soon become comfortable and great
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like Asorini{averyraretree)

Behold! Asorin had been made the leader of the rat
colony

Alltree come and pay obeisance to Asorin

ifalodilécle
Mol dilééle
Omo Eja 16616 alé and nk6?
OmoEjalééléalé ananbe
K6 54 si maajlyajiya
K6 sasimaa jiséjisé
O mbo wa doyiyi-boyl
Ombowa dotatabata
Ombd wadi Tordfini ti se ol6ja ldwiljo omo Eja
Njé a mu Torofini jolGja
Gbogbo omo Eja
Eyawaewasin
Gbogboomo Eja
Transiation
ifa says itis suffering
1chorused
Whatabout the weak and suffering Fish of yestemight?
The weak and suffering Fish of yesterightis still alive
Let him continue to endure
it will soon get over all his suffering, tribulations and
poverty
He shall soon become comfortable and great like
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Torofinni (a very rare Fish)
Behold! Torofinni had been made the leader of the Fish
All Fish come and pay obeisance to Torofinni
ifalé dileslé
Molodileelé
Omo Eye &€& alé ana nkd?
OmoEyeléélé alé ananbe
K6 s simaajiya-jiya
K& sasimaa jisgjise
O mbo wa doylyi-boyf
O mbo wa dotatabata
O mbd wadi Okinti se ol6ja lawijo omo Eye
Njé a mu Okin joloja
Gbogboomo Eye
Eyawaewasin
Gbogbo omo Eye
Translation
Ifa says itis suffering
| chorused
What about the weak and suffering bird of
yestemnight?
The weak and suffering bird of yestemight is stili alive
Let him continue to endure
Itwill soon get over all his suffering, tribulations a n d
poverty
He shall soon become comfortable and great like
Akaagba (a very rare bird)
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Behold! Akagba had been made the leader of the bird

colony
All bird come and pay obeisance to Akagba

falodileele
Molbdileédle
Omolgiléélé alé ananko?
Omolgileele alé andnbe
K& sé sl maajlya-jiya
K6 sasimaa jisgjisé
O mbo wa doyiyi-boyi
O mbo wa dotatabata
Ombd wa di Asorin ti se olja lawujo 6mo Igi
Njé amu Asorin joldja
Gbogbo omo Igi
Eyawaewasin
Gbogbo omo Igi
Translation
ifasaysitis suffering
I chorused
What about the weak and suffering plant of
yesternight?
The weak and suffering plant of
yestemightis still alive
Lethim continue to endure
Itwill soon get over all his suffering, fribulations a n d
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poverty

He shall soon become comfortable and great like
Asorin (a very rare plant)

Behold! Lion had been made the leader of the plant
colony

AllOmoeran come and pay obeisance to Lion

ifalédiléélé
Molédiigéle
Omo Eran |eélé alé ana nkd?
OmoEranlégléalé andnbe
Ko sé sl maa jiva-jlya
K& sadsimaa jiséjisé
O mbo wa doyiyl-boyi
O mbo wa dotatabata
Ombd wa di Kiniun ti se 0l6ja lawujo omo Eran
Njé a mu Kiniun jol6ja
Gbogbo omo Eran
Eyawaewasin
Gbogboomo Eran
Translation
ifa saysitis suffering
i chorused
What .about the weak and suffering beast of
yestemight?
The weak and suffering beast of yesternight Is still
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alive

Lethim continue to endure

itwill soon get over all his suffering, tribulations a n d
poverty

He shall soon become comfortable and great like Kiniun
(avery rare beast)

Behold! Kiniun (lion} had been made the leader of the
beast ¢olony

All beast come and pay obeisance to Kiniun (fion)

ifalédiléélé
Molédileéle
Omo Enlyan 16616 alé an& nk6?
OmoEnlyanléélé alé ananbe
K& s4 sl maajlya-jlya
K6 sasimaa jisgjise
O mbowa doyiyi-boyi
O mbo wa dotatabata
Ombod wa di Okanbi ti se ol6ja lawlijo omo Enlyan
Njé amu Okanbl jol6ja
Gbogbo omo Enlyan
Eyawaewasin
Gbogbo omo Eniyan
Translation
Ifa saysitis suffering
| chorused
What about the weak and suffering human beings of
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yesternight?

The weak and suffering human beings of yesternight is
still alive

Let him continue to endure

It will soon get over all his suffering, tribulations and
poverty

He shall soon become comfortable and great like
QOkanbi (averyrare Omo-Eni)

Behold! Okanbi ihad been made the leader of the Omo
Eni colony

AllOmo Eni come and pay obeisance to Okanbi

80



THREE

Kanakana awo dde Oyo

Ogdngd awo dde ljamod

Ibi ti Orl gb& sanmi 1si
Bfaufules, ko nl salal gbé mirebe
Adifa fun Ordnmila

O nsawo lo s&j  t6 Jin gbun gbun gbun bl Oj6
Wén nl ké sé kéald ebo nisise
OgbéeboOribo

O gbéaru Ot ris
OgbdkaraeboOha

NJé Orl mi mé pada Igyln mi

Irawd Kif pada 16yln Os0

Orimima padaléyinmio

Translation
Kanakana, the sage of Oyo town
Ogongo, the sage of {jamoland
The place of prosperity, which my head led me in times
past
The wind of destiny will not fail to take me there
These were declarad for Orunmila
When he wanted to embark on a splritual journey thatis
mysteriously farand unending
He was advised to offer ebo
He complied
He observedall the ordinances
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He fulfilled all the precepts

Oh, my head, do notforsake me

The heavenly constellations never forsake the moon
(that is, the appearances.of the Moon in her phases are
always accompanied by certain stars)

My head, do notforsake me

g2



FOUR

WHEN USING HONEY

Kang6 kangé lohtin agogo

Gbongan gbongan lohon Ajija

Adifa fin Laye Ogege

Woén ni k6 nibo sétita ki Ori ré mé ba gbékan

O gbé ebo O rabo

Ogbsern O tard

OgbbkaraeboOha

E bagbatola

E bé gba towd

Eyin & md pé ayé Oyin klf kord

Translation
Kangé kangd is the sound emitted from the metal gong
Gbongan gbongan is the sound emitted from Ajija
Ifa was consulted for Layee Ogege
He was advised to make ebo and observe certain
ordinances in order for his Ori to reject an unpleasant
destiny
He complied
He observed the ordinances
He fulfilled all the precepts
Please have a taste of the goodness of life
Behold! Honey never tastes bitter
You lacked the wisdom to realise that honey never
experience bittemness.
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FIVE
WHEN USING A PIGEON
EYELE (PIGEON)

Ajakasu ko t6 I6hun y66 pokun so
Ewo ni kéni t6 n ti [ébé Iébé oori ko wé se
Adifa fan esé kan soso iwort

Eyi t6 n re gb6 Egba réé pokuin so
WO6n ni ko sékéalé ebo nisise

O gbdeboOrubo

OgbsernOter
OgbdkaraeboOha

Njé lwdri méd maso

lwodri ma ma pokun so

Ire & re kusiwaju

Ire @ re ka leyin

Yiye ninyeEyelékanilé

Rird ni n ro Adaba l6ran
Eyelékifiéeguniselara

Eyelékif ni eran Osi lawd

Iwdrima masooo

ire & re kasiwaju

Ire & re ku lgyin

lworima maso



Translation
One who eats a lump of eko (commeal) and still wants to
commitsucide
What does it expect someone that can not afford even
the remnants from the leaf of commeal?
These were the declarations for Ese kan lwori
When going to the Egba Forestto hang himself
He was asked to make ebo
He complied
He observed the ordinance
He fulfilled all the precepts
Iwdrl dono hangthyself
lwdrl do nothang yourself
Your blessings abound
As itis honourable for the pigeon
As itis pleasurable for the pigeon
Soitshall beforyou
No pigeon possesses a single bone of poverty In its
entlre body
No pigeon possesses a single strand of bad flesh under
its skin
Iwori do nothang
Your blessings remain intact
Your blessings remain intact and will soon arrive
lwor donothang
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SIX

WHEN USING CORN
AGBADO SISE (GRAINS OF CORN)

Iwori towfan towdfiin

Iwori tesafiin teséfin

lwori figbogbo ara fin jingini jingini
Adifa fin Agbado

Agbado 6 ntidrun bowé siilé ayé
Wén ni ké sa kadlé ebo nisise
Ogbéebo, Onibo

Ogbé em, Otéry

Ogbodkaaraebo, Oha

Njé kilagbado pami bd

Igba omo, lagbado pa mu bo, igha omo
Kilagbado pamubd

Igba aso,lagbado pa mii bo, Igba aso
Kilaghado pamubd

Ire gbogbo, laghado pa mu b, ire gbogbo

Transiation
Iwori towofun towofun
Iwori tesefun tesefun
twori fi gbogbo ara fun jingini jingini



They cast divination Oracle for Agbado (com)

When coming from heaven to earth

He was advised to make ebo

He complied

He observed the ordinances

He fulfilled all the precepts

What has the grain of corn transform into?

Two hundred offspring is what the grain of corn

transformed into, two hundred offsprings

Behold! A grain of corn germinates with 200 layers, yes,
two hundred pieces of clothing

A single grain of corn germinates with 200 layers, 200

hundred pieces of layers.
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SEVEN

WH ING BANA PLATAI
QGEDE AGBAGBA

lye k&hun ni mo bu séte ti mo mi sowd
Adifa fun Kakoyi

Ontdrunbd wésiilé Ayé

Won ni k6 sékéalé ebo ni sise
Ogbébo Oribo

Ogbé r, Otéru

Ogbo dkaaraebo Oha

Njé ‘ku koyi, awo

Motije kdnkd

Konkdnimoje

Arunkoyi awo

Mo ti je kdnkd

Konkd nimo je

Ofd kdyi awo

Mo i je kdnko

Konkd nimoje

Njé Ibi gbogbo kdylawo

Mo tije konko

Konkd nimoje

Owo nlanla té nbe l6de isélaye nk6?
Ogede Agbagba, Ori mi gbahun, Ogéde Agbagba
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Ire ilé kiko té nbe 16de isdlaye nk6?

Ogede Agbagba, Orf migbahun, Ogédeé Agbagba
ire omo té nbe 16de isélayé nko?

Ogeds Agbagba, Ori mi gbahun,

ire aya té nbelode isdlayé nkd?

Ogedé Agbagba, Ori mi gbahun, Ogéde Agbagba
Ire gbogbo t6 nbe I6de isdlayé nk6?

Ogédé Agbagba, Orf migbahun.

Translation _
A small quantity of divination powder was put on the
divination tray
And this transformed into wealth
Cast divination for Kukoyi (death has rejected this)
When he was coming from Heavento Earth
He was told to make ebo
He complied
He observed the ordinances
He fulfilled all the precepts
Behold! Death has rejected the initiated one
I have eaten Konko (remedy of rejection)
Konko, | have taken a remedy for rejecting all evils
Disease has left me alone
| have eaten Konko (remedy of rejection)
Konko, | have taken an antidote againstall evils
Misfortune/ losses have left me alone
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| have oaten Konko (remedy of rejection)

Konko, | have taken an antidote against all evils.

What about the abundant wealth of this land?

Ogede Agbagba (the plantain that receives), my Ori has
received it , Ogede Agbagba, | have claimed my
possession.

What about the blessing of home ownership that exists in
the world?

Ogede Agbagba, my Ori has recelved it
Ogede Aghagba, | have clalmed my possession.

What about the blessing of producing offspring?

Ogede Agbagba, my Ori has received this blessing,
Ogede Aghagba, | have claimed my possession

What about the blessing of a spouse?

Ogede Agbagba, my Ori has received this blessing,
Ogede Agbagba, | have claimed my possession

What about the fullness of all blessings 7

Ogede Agbagba, my Ori has received these blessings,
Ogede Agbagba, | have claimed my possession,
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CONCLUSION

When we consult [fa or when we are directed to do so in
propitlation of our Ori , our Ori will speak to us concerning our
destiny and its forms of manifestation.

In such cases when you are polsed to receive blessings, your
Orl will direct you in such a way to ensure that you actualise the
intended blessing into your life. Sometimes, just when you are!
about to connect with something good, you might begin to
experience different kinds of obstructing forces. These
negating forces are sometimes self-induced through some
previous action (s) you have engaged In or an action you are
currently engaged In. If not addressed, the negating force (s)
will sabotage your blessing (s).

In order to avoid such cycles of fallure and/or disappolntments,
you must appease your Orl at a regular Interval-and follow the
directives of your Ori when instructed through the agency of Ifa.

On. the other hand, through unprovoked sources, certaln
negating forces are unleashed to do battle with you. This Is a
call towar. Agaln Orl, who Is the supreme commender over all
of creation, Is able to detect such opposing forces befare they
can wreck havocin yourlife. 1tls through the office or agency of
Ifa that you can recelve instructions on what type of action (8)
you need to take in order to neutrallse the power (8) of your
enemies and defeat them In battle.

Dear readers, Orl |s a champlon, he had already conquered all
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his enemies. in the beginning of beginnings.This victory made
Ori supreme among other divinities. Your Oriis your creator and
Ori's fidelity is an unyielding shield. Nothing of existence either
in the physical or spiritual can be as loyal and as committed to
your success as your Ori.

Also, nothing is as capable of granting you success as your Ori
Therefore, let your Ori be compared to no other deities. The

information you have received in this book is truly priceless.

Meditate on the wisdom therein and practice It with an
inexorable resolve.
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A

Abédkuts -

Ad6 -
Afowapé -

Agbonmirégin -
Alalamépin -

AKinfawon-

Akinlédin -

Aranisan -

Awede -

Glossary

A city in the Yoruba land. The southwestemn

region of what is now known as Nigeria. Itis

also the capital of Ogun state.

A tiny gourd into which powdery charms

are kept.

An ancient Yoruba name which means, "With.

good character, one would live long.

Another appellation for Orunmila

The deity personage who moulds Ori (our

destiny)
A Yoruba name which means the first of its
kind among many. For example, the first
male child to puntuate the streak of female
children. It is associated with unyielding
strength. Or the only male child In the
family.

A Yoruba name associatiated with strength
and festivity.

A mythical individual who reputedly made
sacrifice with alcoholic drink and became
weaithy.

A sage known for its propensity to redress

and purify the soul.
103



Eléréko
Ere
Esu

Edd
Egba

Félaé

Ifa

Ifén

Igéti
lj&mo

A mystical person
A mystical person
The facilitator of all communication and
the exscuticner cof divine law

The liver personlfied in its role in the body
A synonym for Abeokuta.

A Yoruba name associated with Ifa
mysticism

The Divine Word., The Wisdom of God.
The fundamental nature (the soul) of life
above and below

The pilace where Ori first placed
Obatala.

The place where Ori first placed Orunmila
A town in the Yoruba land in which its
citizens were reputed for beautifying the
Head by following the instructions of Ifa in
primordial timses.
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ljonma
liemere

cycles
Iré
Iretd

K

Kanrangbdn
Kétu S -
Koso -

o)
Odu-Ifa

Ogun
Ojiibona

Oléyo -
Ol6bobotiribd -
Olawo -
Orisa

Oriseku

Ord -

The place where Ori first placed Osun

A persona who chose the destiny of short

life. This persona is associated with
of reincarnation

The place where Ori first placed Ogun

One half of Iretd méji (a versein Ifa)

Awise person
The place where Ori first placed Esu
The place where Orifirst placed Sangd

The coded language of Ifa.
The deity in charge of metal and creativity
The caretaker of the shrine of worship.

A mystical person

Another name for the mouth

Ateacher of Ifa knowledge

Adistinct deity.

One who chosas the destiny of premature
death

The Word—Ifa
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Otara
Osun
Ortinmila
Ota
Oyéku

S

Sawéwé
Sango.

One half of Otura meji, a verse of Ifa

The Spirit of the river.

IfA—personified. Deputy only to God
Almighty. The witness of creation

The place where Ori first placed the
witches..

One half of Oyéku Méji, a verse of Ifa.

A mystical town
the Spirit of thunder and lightning
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steadfastness, skill, efforts, their parents, friends, deities just to mention a few.
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