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PREFACE

It gives me a great ploasure to write a few words
abeut this new and exciting work of Dr. Maulana Karenga
which | have read with considerable interest. This monu-
mental work is unduu]:tﬂll_'r an excellent Ec]:l.ﬂlﬂl:l}' addition
tor the rich and groming ]:uu:!'_-.- of translations, commentar-
ies, expositions and interpretations of the Ody fa, a task
which started at the turn of this century with the works of
D. Otiadele Bpegs, EM. Lijadu and AF. Bapickn.
Professor Karenga's current work on the ethical teachings
of Ifa will {:-r.r:l;am]}r set the tone for similar studies of Ifa
a6 we enter anul'lmr mi]lmnium. His cmntﬂhuﬂnm i
this volume are to my mind important in the following

First, he has carefully researched existing pub-
lished texts of lfa which are available in Tl:lrulz_la with
accompanying English and French tranelations and pulled
out from them a wide range of ethical and moral teach-
ings. Some of these were not immediately accessible
because the texts are uul:-nf—pr':l:t and therefare no |m:|g-eu'
i circulation. Thus, he prwid:u for us alarga volume of
texts on la ethical teachings which are of immense value
heyond the world of scholarship. Indeed, this beok will be
u.lu-f'ult‘ﬂ-’cl‘l.ﬂﬂirl:ﬂl reader as well as those who are
interested in enriching themselves with the philasophy and
motal teachings of ancient and modern Afvica,




Much more important are the interpretations of
the texts contained in this wolume which Professor
Karenga has d.emluped with tremendous Lualg]:lt He has
brought to hear in this volume hie rich background in the
translation and interpretation of ancient Egyptian texts
which is characterized ll}l' a commendahle combination of
scholarship and sensitivity to the texts. 1 find his inter-

pretation of 1fa texts contained in this volume to be very

pmi.uu.ud and thought-provoking. Furthermore, Professor
Kmng.u. has been very carchul in the Y he has handled

the texts, t]::un, preserving their DIiE‘:iIIII. poetic and
p];l:lmapl:.u:.ul import even in the Euf,'l.iﬂ]:t translation.
':'n]}' a scholar and a teacher who is &mpl].r connected with
and highly committed to the preservation and dissemi-
nation of African eulture and values can see the need to
treat the texts with such pm'Euund respect.

This volume should put to rest the lpmuintinnﬂ af
writers who have ignclﬂ.nl:lj' stated that Afsican I.'E]iﬂim:lﬂ
and societies are not concerned with moral values. This
present work of De. Farenga demonstrates how greatl}r
committed African societies have alwaye been to impart-
ing and disseminating cogent and essential moral values
from one generation to another. | deeply appreciate this
volume of the ethical i:l:m:].'iirl.gl of Ifa and l'ligl‘ll‘j' reCOIT-
mend it as a ue;cful, informative, and excellent work.

Wande Abimbola, Awipe Aghiyé
Profeswer of Alrican Religions and Cultures,
Bostom Ul niversity

INTRODUCTION

Ouerview of the Project

The Ode Ifd, the saceed text of the spiritual and
ethical tradition of Ifa, is one of the great sacred texts in
the world and a classic of African and woeld Literature. Its
sacred mareatives and divination focus have been well-
discussed, hut less attention has heen given to the rich
regource it offers in ethical teachings. This book secks to
address this inadequacy of attention. Its governing interest
is to present the ethical te:.ac]:l.l.nga of the Odi in the
Lnugu.nge of modern moral discourse while at the same
Hme preserving and building on its distinctiveness as an
ancient I!'-D-EI}I' of maral Literature d‘ipﬂ.i:l.IEl of Frp.ming and
inspiring modern ethical philosophical reflection,

Furthermore, this back represents a ]ﬂ.l.‘E"EI effort
to provide a modern teanslation of an ancient text with
accompanying commentary which serve as both an
intarpretation and tramsmizzion of this classical African
athical teadition, the Ijll;i tradition of the Yoruba. This
project is conducted within the Kanaida tradition which
defines itself as an ongoing synthesis of the hest of
African ﬂ-m-uglﬂ and practice in constant ucla.mge with
the word. Moreover, Kawaida philosophy maintains that
we must constantly dialog with African culture in the
angoing quest to hecome and be the best of what it means




ta |:tc Mrican and human in the fullest sense. | his
TRHUITES that we mnsl:i.nt]}r ask questions and seek answers
from African culture to the fundamental a.m;], emluring
concerns of human life--concems of transcendence and

ay ]::ie, of human meaning a.ml the human prospect,
of the gﬂo-d 11'5&, the moral petRon, the just socieky and the
gual:] world, This engagement of the Odu is carried oul
within this pl'ulnaopj'unnl under!tmﬂing.

In addition, the project is one in which teadition

18 a.ppma.u]:mrl not E:i.mpf_',- as o precess or conlext into
ich one comes, but also as an ongoing product of one's
effort to understand and engage it. Thus, within the
framework of this engagement, 4 Kawaida approach
evolves which represents not only realfirmation and
continuity, but also ci‘].'mga in focas and OBgoing
l:]:l:'-'l:]n:pmm’t of the p-lrl;iw.l-nr tradition of lfa as well as
Adrican culture in general, In this, we ohserve the Kawaida
pzin-:ipla that u\mytl'ling we do must be based on tradition
and reason, Tradition iz our l:nuﬂdnﬁcm, our cultural
gruumling!, and reason, =5p|:-uia"].' moral reasoning, is a
made of engagement that aids us in our ongoing efforts Lo
understand and practice tradition in new and expanded
ways and to L:l:l:p it az a ]i\ri.nif. vibrant and rich source of

the best of human thuugllt and praciice.

In this theust we have in a real sense begun to
build a Kawaila or African American form of Ha tradition

Li

in the same sense that forms of the way of I{a have avelved
in Brazil a= C:mdumhl&,. Cuba 4 Luhumi, Haiti as
Voudun, and Puerto Rico as Lubum(. Again, then, we
npp:um:]:l our tradition—continental as well as -d.inpcu;m.-;
Eraqlitian-—mt simpl].r ae a context or process in which we
COMte, but also as an ongoing pru&uut ol our efforts to
understand and engage it and Ennﬂantl}r enrich and
ﬂ:panrl it as a iiving. valuable and instructive Y of |:ming
human in the woerld,

The Odu Hais a COFpLS of sacred texts l]er.tigJ]a]
eﬁanl:ia.ﬂ:.r to answer questions of human life I:]:mug]:i the
process of divination. But as eE!L-na: Wande Abimbaola has
PD.iII.ﬁ!l out in his seminal works on the Odu, I}m}l
comtain a wealth of L:nu'ndatlga and !I:aa.v:l:ing‘s in the replm
of various fields i.m:lutling art, literature, medicine,
I:iutm::,', mhgu:m and ethics.

interpretation of the Odu s is to shift the almost
seclusive foous on divination ]:I}' adherents and scholars to
an aamnti.a.]l'_l.r cthical focus. To do this one must first
search for and exteact -:xpLiait and tmpJJ.-::Lf moral tu.niuing
and critically discuss them, giving due attention to the
delicate task of Lnlnnﬂing agsumptions concerning ancient
meanings with modern  moral interpretations and
concarns. Secondly, given the centrality of the concept
and practice of saerifice (iniby) in the 1fa tradition, an




-e_a:pmu:lad Lu:.daratamting of i‘ni!hp must be established.
Kawaida understands sacrifice in two hasic WaVE--a5 ritual
p.u:j':mtunu and as m.:rm.lrpradim- In ritual p-erE:manca,
the thing offered is an chject; in moral practice, what is
offered is onesell. Thus, ritual sacrifice is abjecigiving and
moral sacrifice is selfgiving.

At this point it is important to note tea things,
First, sacrifice as object-giving does not mean that one
does not :eliwgive at one lwel. 1iml: c]ea.rly tl'le main and
averriding focus s on the giving of objects. Likewise,
sacrifice as H-H-gi:'-rinﬂ does not mean one does not give
u]:j:r:ts, i.e., valuables, but -::ln.rl:.r the pﬁnﬁpa] and
:in"temu'ning focue iz on the giving of self. Sammll}r, a
critical and crpa.ndﬂ! reading of the text offers an
apportunity for hoth chject-giving and self-giving
exelusively or collectively. For example, the Odu Ogledi
{21:1) saye:

Cbéﬂﬂl; Poarepare was the ong wha
|'ﬂfnpfn|!‘ﬂdl :!'lr:ll.e‘ :I!:d-dr:tr'ng.t de Iﬁd _illzsu' Dﬂ'

Whe had kneeled down and chosen his J:r.:fﬁ-:g,

And whom detractors were preventing from
nmlru'mriﬂg if.

I,Ifa says he sees the evilacishars who do not want ua
te succeed i what we are n!n'mg

f;ﬁ; FepE he wiﬂ}'uin tid T Oparcoming tha

cvil-wishers.

He says we showld sacrifice,

When Ori had done all that was due in
prachicing sm'rffu,

Al that he was :Iar'ngﬁn?iﬂfo place ard
ﬁEmFyﬁ#ﬂiJ out,

Kl i st et

Now, when [fa says “he will juin us in overcoming
the evil-wishers.” | read that as a call to cooperative
sl:rugg]: of the |:l|.r-ru11ﬁ.r and human person to achieve &
E‘m& end. Furt]‘nunnure,. when [Ha gays *we ghould
sacrifice,” T read that as a counsel to dive more of self in
the struggle, i.e., more dedication, more discipline, more
elffort. And when the text says that “After Ori had dene
all that was due in prachieing sacrifice,” all that he was
doing lell into place and straightened Yout and the way
hecame clear.” 1 take sacrifice to mean an expanded
-de-]icnﬂﬂ-n, djucig]itbe and r_-ﬁo.ri;--in a wq:mli' an .n:lpal-r.d!ﬁdf
aiving af mﬁf through which he prmpe:ed arul his way

JJECHJTLE GIH-HI.

Indeed, as Kawaida teaches, the char leay and the
g-mi'ﬁj'i' reguire qmmﬁty -ujlrm:nﬁm And the i:-:-ul:'L.mga of
(e .fﬁ: offer an excellent eource for fnmh-lg and
gmunﬂing such a mara]it:.'- In a comtemporary context af
commercially cultivated EdF-imlMgenm and ’cll:r.a.pcuth:'
CONBUMETIEN, o mm-nlity ol sacrifice becomes a central
piuﬂ.l: in the ongoing theust to envision and PLEFELLE




pﬂmhﬂlheanihuman&m:tnmam]ﬂmmahngmmwhﬁ

Fisilly, in this rogard, the Odu teach that ritual
sacrifice without moral character and practice is of no
value, In the Odu ]Imrya}zu (¥0:1), it says:

Orifust, father of B, was .emrc'.{:mg ﬁ:r @ Wy
4o avoid d’an'!;r,.

8o that death world not kil him, his childven
or his wives,

'ﬂc,gr said: if you want to aveid death,

You must mmﬁu dﬁdT_,i-ﬂ'Rnul Hha :lﬂm;j'mgt of Ifa.

l_'r;:: will teach ot the conduct and character

Which will anable you to avoid death,

ﬂu,gr said: gfyw mmﬁﬁ, o should Euya'n
doing gmdr more than sver Euﬁrm

For pour m:'r.fﬁﬂ is uselsss, .l:ir#u:r.rr character
is dafieiant,

The text goes on Lo advise Orifusi to take the chickens
and pigeons he had for sacrifice home and release them.
Also, he was told to not kill them hut to give them food.
And ﬁ.u.nﬂy, the divine ones say to him, “And you must
nutlj':l].]an].rthmgw]:atammﬁum TJJiudaynn- For one
who does not want death to kill ]1im, chould not kill
anything whatsoever either.”

#l

The text L'IE!.I"}' tells us that sacrifice as ritual
Ert.:rﬂ:lrmm is not sufficient in itsell, In fact, it calls
one's [‘1'|:L'l.EJ. pnt{unnmm u.uelau,. mua]jﬂ, Or in wvain
(ldzan) if one's character is deficient {din). Moreover, the
text says, [fa will teach us “the conduct and charactar”
necessary to achieve our end. And the instruction is “if
you Hm.ﬁ-:ﬂ,}wn]muldlmimclnmg gr:u:ld more than ever
before.” This | take to mean that the ]:leginuing and
vesential sacrifice is gncul-':ln:liug. This assumption iz
reinforced by the advice to reloase the a]:iac:ta ol sacrifice
and tao renomnes, and refrain ZEL'EII:I:I._.- Le., give up, lz[uing
a.n?'t]:l.'m.g whatsoever (see Odu 7001 }. Thus, the Kawaida
tradition reads this and related texts as & divine preference
for self-giving as distinct from object-giving, although it
recognizes and respects the practice of sacrifice as object-
giving in the historical and current [ tradition.

Also, Kawaida, which has embraced and expanded
the un&cntnmlin;g and practice of the ancient Egyptian
Maatian teadition, finds additional suppard in it far moral
aa]:[—g?hrirlg. In this ancient African ethical teadition, doing
Maat, i.e., rigL.t in the broadest EENES, IE the essential
n-ﬂ:eﬁng to the Divine. In the Husie, Kheti BAVE, "make
'm::.‘:ljl.}" yaour house tn the West and make firm YOur plm
in God’s domain ]!]." E'.IE'iI!'IE' uprigIﬂ and just. It is on this
that the hearts of men and women rely, For more
acceptable i the virtue of the rghteous than the
(saceiliced) ox of those whe do evil” And Queen




Hal;a]'lupsui. gaya bo the Lord of Heaven, 1 offer you Maat
for T know you live by 1.7 [n a word, then, Maat, or Ire or
rare-ige I:&Ding gucu:l and r'ig]:lt} is the cssential DHl:r'm,-g in
the Kawaida tradition and it is how we read the Ifa
tradition without clanj.liug the central meaning of the
elbual ﬂm:rifir_*s to i,

A second requirement for moving from an almost
exclusive divination-focused remi:'ng of the Odu to an
aaaenﬁaﬂ_-.r ethics-focused rmding is the need for an
exp.undecl interpretation of the phm&: “a d‘ﬂ%‘ﬁn." This
phrase is usually translated as “divination was performed
for” but may b translated in varicus other waAYE which
stress divination. However, an ethical-focused inkerpre-
tation of the texts requires that the interprelive dimension
of divination and the text themsehves he au‘pa.mlm:] a0 Lhat
the interpretation is not ﬂ]:ll}.r of the ET=4aT] hut also of the
teachings of Ifa. Thus, in Kawaida, we translate “s difs
fim" ag “the teachings of Ifa wera interprotod for" or “this
Wwas ﬂ[ﬂ h.:h:ﬁ:'rpg qllrl}:: ﬁ:r. ; Tlus aﬁm 'Fﬂ!’ mterpretations
of both ethical and other instructions in matters of life
and :Jant]n, human PIDIJ'.’B].‘EE and prospects, this-world and

other-world concerns and considerations.

A final requirement for the transition from an

almest exclusive divination-focused interpretation of the
Odu If;:r to an essentially ethice-focused n:ul:ling is the

cultivation amomng schalars, prieste and gl.:rn:rnl adherents

of 4 wide-reaching, thorough and profound ethical dialog
teadition. In such a tradition, persons will engage the
texts, perﬁcmﬂﬂy and num:num"}', as a fundamental
HOLEETE :j['t]lELEit of African and human aiJrr.iEa. unuﬂtmﬂ:.'
r-e.m:].-ing and :Errﬂal:ling them to discover and recover
ancient and modesm meaning in the engoing gquest 1o
answer current moral questions, and to envision and bring
into being the moral community, just soclety and good
world we all want and deserve to live in. Thus, it will
become and he for us a sacred 1agid}rnfmura1 instruction
left I:q,r our ancestors and offered by us to the generations
that follow. And this l:gal:].' will have at its core the
athical taac]:jng and practice of spea.h:ing truth and |:|.|:.|1ng
justice, ]:mnr;uring alders and ancestors, caring for the
vulnerahle, |:mrm.g a ug]lﬂ'ul relation with the
environment, resisting evil and muatant]}r raising up and
pursuing the gm&, in ever more expanane ways.

Tha Ethical Framawork

A Kawaida .neudkng of the Odu Ifa finds an ethics
raoted in the four fundamental Piua:a of the la.rge:
Alrican ethical tradition. These fundamental yrim‘.'ipln
are respoct for and commitment to: {1) the JLﬁml]r and
rights of the human peson; (2) the well-being and
Hourishing of family and community; (3) the integrity and
value of the environment; and (4) the rnc:iprunnl m]iduity
.|.|1:|, commaon  inbecesty nI ]:mmnnit}r. T‘!a mnnaptua]




context for the evolution of Ifs ethics is a spirituality
which conceives of the wodd as essentially good but
cnnltmt]y nee-:lj.ng to be renewed, repa!t‘ed and enriched
with good. Secondly, humans are designed by the Creator
as those chosen to constantly bring good into the world
and not let any good be lost (Iwosu'wori, 78). This
c;ramnaas, -ulung with ite companion concept of Laing
el Bl Olédivmart, the D'EFE'FII‘ZL‘I!‘IH of Gﬂ-:l, affar a gmund for
the ethical principle of human dignity or the inherent and
inviolable worthiness of each and every human, The divine
&E!Egniaﬁnn of I'!'L'L'I:'t'lE.‘I'.‘I.I as chosen OneR, nfpdn, carmes
with it, not nn!}' i apecin] ptatus u::n”:-eings with an inherent
and inviolable worthiness, [t also, as Odu lrosu'wort (78)
telle us, sugddests that the fundamental mission and
meaning of human life is te ﬁunaim’cl;r ]:rring En-u-:l nto
the world.

In order to achieve this Ongoing task, as is
l:xplnind in Ddu |rosu wori {78}, humans are tald that
they need several essential attributes and victues. These
include: u.-in:'nm, nﬁaru.-ter, the love of -u:];:n;lng g.n.:.dr
arpas::iu]]@r for the nﬂ&:l:.r. and constant commitment and
s#hrugale Lo bringing good into the world and net let any
good be lost. Likewise, we are told throughout the texts
that we must he ECH'.:IIJ. parents, sons and :lnugl:l’tm, frien:ls
and fellow human ]:leings and that we should respect our
elders and ancestors, with the un&amtanﬂing that our
togetherness fn ;rq:rrmr.lri'y insurcs and enhances our ahility

L Lning.. give and receive g::'crd. in the wordd. The Pri.m:‘ip]e
here, as Odu Osa'gunda (202:1) tells us, s dssiws,
,gnthuing tLI-ﬂn‘:Il'u:r in |:i.r:m:l|1].r for the gﬂm;l. In Fm:'{-, the
bext says that "all gucn:l comes from the gaﬂleu:i.rig logether

in ]'iarml:ru}r."

The Odu Ha also remiinds us of aue ;:u]:l-]_lgaﬁon fo
the uartJI, indeed the 'I."D.I'JIL and our reciprm.;l relation-
ship with it. 1% urges us to avoil plandering, polluting and
:|=p]¢tin,g the earth in our pursuit of wealth and comfort.
Instead, Odu Osa Meji {10:5) urges us to sacrifics so that
the integrity of the earth can be maintained and we can
honar our ruc:ipm-cal m].ahnnu]:l.lp with the woeld in which
we live and are a part. For “in this way, we live” alse. In
conclusion, then, the maral imagination and instruction
in the Odu [fa are rich, varded and resovrceful. And it is
an ancient lagaq- wnrﬂ:ty of the most p.m&nu::ul reblection
and the most serious practice in engaging in meaningﬂ:]
and henelicial wavs the critical issues of our Himes.

Textual NMotes

In preparing the translations, 1 have used the
Epugu model rather than the Fama model for Dnlan'.ng' the
minor Oidi, uhlmugh it's my und:ml'.am:l.ing that each is
valid, Ouwr choice is hased on the assumed greater
antiguity n.‘ the Epoga model, ilmugi: the Fama maodel
seerng casler (o learn and follow, | have also conscionsly




made use of the gender meutrality which the Yoruba
language offers in pronaminal use of "he” and "she” to
balance male/female representation in the text without
trying to achieve an exact ratio of onc-to-one. This is
done fiest hecause faithfulness to the texts allows and
aften requires this. But it iz also done to emphasize that
the best of African ethics and u-pi:il'uﬂ]it:.r recognizes the
indispensability and equal value, role and responsibility of
woman in the world as expressed in the Odu Osa Meji
(10:2) and Ose Otura (268:1).

Mm,. in the interest of the =|=:lm|n.t]y and rqn]ar
need for citation, the Odu are ordered so that one may
cite Odu, ese (verse) and line. This may he written, for
example 248:1.1.2, meaning, Odu 248, verse 1, lines 1.2,
Given that often a literal translation is neither clear nor
the best, I have tried to translate the text in a way which
reveals its capacity for an expanded imagery and message
without auc:riﬂcing its literal or essential meaning. And
where I've added a word -:.u'p]:l.lua to the tﬂt{:uru]a.rit'_r,',l
have weed italics to signify this.

Moreover, [ have offered commentaries, dsoyé,
only on a selected number of Odu, This is not culy
hecause of the need to lmcp the text an accessible length,
but also to allow as much as possible an uninterrupted
r-em:]ju.gnJ:ILata:d.ntw!mle. Mm,'rl:i:]mped that
efforts to understand the text from our own pm'mml and

183

varioue group vantage points will enrich and exp.und the
discourse around the text. My intention in pftm-idiug the
pommentaries is ui.mpl_'.r to offer a useful framework for
uml::rsl.‘a.m!inﬂ and engaging the most essential concepls
in thie rich and inexhaustible storehouse of moral
instruction and moral imagination. [t is in this spirit of
encouraging an ongoing and congtantly e:.pmd'mg dialag
around the ethical bem:]ﬁnga of the Odu 1fa that the
Kawaida Institute of Pan-African Studies (L} has called
and ﬂﬂuapman:-zﬁl the Conference on Yoruha Culture and
Ethics, "Ethics and Spirituality in the Odu Ifa: Bringing
Ulood into the Wurll:l," FE':-ru.aqr 4.7. 1099 in Laos Jlnge]ﬁ:.
And it is also in pursuit and support of such a dialog that
| have especially prepared this volume to be released and

liscussed at this conference.

The ohvious stress on ethical teaching and
Le.nrning represents the Kawaida mntednﬂp i l:]:'lE _.-U-_ri;an
moral teacher or Sebo tradition that reaches back to
ancient Egypt. Ttisa tradition of which the Odu are a
fundamertal part imx:u:r].ing to our und&rsl‘a.nding. In the
Kawaida tradition, Orunmila s, above all, a sage and an
ﬂﬂ.ﬂ;ﬂ a teacher or more l:rr:nisni].r an Dn’:i.%q'“—d‘w&mm, a
moral teacher. And here moral includes and necessitates
the wpiritual, i.e,, commitment to the Transcendent.
T]I.ul.‘ the stress on the ethical tc.a{:]:l.inga of Ha or
Orunmila are centeal to our woncept and translation of

the text,




Obwviously, then, | have edited the texts to focus in
on the ethical tna-;lumg This has produced Odu and verses
of a fow lines, as well as, Odu of whole naratives. Many
of the texts callected ﬂ-IiEiIla.u}' reflected the dialectical
varianis of the areas or sources from which tl‘m:,' Came or
in which I'J.Iirj.l were recorded. As far as pmss:i]:llu, 1 have
trled to standardize the textual languagc, using standard
Yoruba unless c]:l.anga of the word to its standard form
Prmre;i impmi]:ln or LI.'I'ml:l.‘i."iB'a]:l]Eq Ag in my work in
ancient Egyptian texts, | have tried to recapture in the
Yaruha texts the poetic beauty of the moral imagination,
imagery and instruction of the Odu Ifa,

We, at the Kawaida Institute of Pan-African
Etu:liaa, have collected these texts from a wide range of
sources; often a few texts or event one text From a series of
-ing!e gources. But :laarly the major collection of texts
from E‘l.l'].]." and current authors are the main source of the
texts in this mn-rl:. Even t]n.uug]i the Odu are sometimes
Jup]inatu] in various sources and may have varied in text
and dialect. We have approached the Odu Ia itself as a
C OITITLO ]Jm-itnge of African Pmple available for varied
translations and interpretations while still respecting prior
and ather parl:icu].ur translations and interpretations as the
protected intellectual work of each author, The model for
this is the ability of interested persons to translate and
interpret the other major religious texts collected by others
such as the Quran, Bibls, Husia, Dhammapads, Torakh,

ol

Bhaghavad-Gita, ete., without infringing on the rights of
those who collected am:].l'm assembled them. 'nms, n
preparing these translations and commentaries, | have
used the existing original texts and benefitted from the
carly and current translations and studies of the Odu
wl:lin]:l., as mentioned ﬂLE‘p‘B, are scattered t]tmug];mul; the

]il.ﬂratura.

.Afkﬂﬂﬂ)v’#ﬂ%lﬁ.ﬂwnﬁ

My list of acknowledgmente in this area is
u]:nrinuul].r and ng]ﬂ:l:u“}r |ung. And a selected list of Ee_-,—
gources follow at the end of the text. First, | am
meﬂumu}l' indehted to those who recoeded this cral
tradition in writing and began the dialog around and
within the lfa tradition: Babalawo F&,Ei:enru Beyioku,
Rev. EM. L{jﬂdu, Bahalawo Fela Sowande and eapamuﬂ}r
Rev. D. Onadele Epega who has prm'ﬂul us with the
most complete corpus of lfa texts and who founded the
[mole Oluwa [nstitute for the :Lud].ri.ng and pu!:ulishing of
Ifa texts, Likewise, | have benclitted from the work of
Bahalawos Afolabi A. Epega, his gr.an&ann,. and Fhﬂ{p
Neimark for Prm'il:ling an Eng]iz':l. tranalation and
commentary on this essential and extensive text; lyanila
Aina Fama Adewale for her valuable work on the
'l;]:.l_ulnﬂidl.l narratives of the Odu with accompanying
Yoruba texts; Babalawo S, Scolaghade Popoola for his
inwightful tranelations and interpretations of the Odu

il




tencks; ﬂ.]ag]m David A _n!i.:].aniii and De. Akinsola Abiwowe
for their invalusble woek of collection and interpretabion
of the texts, !‘H[Efia!].].l' the Aldstiwddt text of l:ln.'gun{la.;
and William Bascom for his collection and commentary.

Certainly, 1 am greatly indebted to Dr. Wande
Abimbola, the internationally renowned scholar of the
Odu Ha end Yoruba l:t':E-;!l]:ﬂ'g;r and culture whose seminal
work in translation and in Ln,gumhl::. poatic, textual,
historieal and eultural arul}ruit of the Odu texts has been
an invaluable source of knowledge for me. Moreover, he
hae given mae vahzahle support and advice and hag prmrlt]ed
me with LI:I.EIIEIZI.'I.'.EI.IJ. and ]'.'I.E].PE.E.I reviews of both individual
texts and this work as a whole. Such an interest in and
annnumgamentufmywurli have lpacul meaning, not mﬂ}r
hecause ::1“115 i.nieﬂmtuai status as preeminent .nuthnr}l;-_-,r
on the Odu texts, but also because of hia status u.rll.t.ur‘.:rg
Agbdyé {spolesperson for [ in the world).

[ owe thanks also to D, E. B:::[n.ii [domr whose
work Oledumans: God in Yoruba Befief was my introduction
to Yoruha m]igicln and ethice and which T read while at
UCLA in the midst of ﬂ.mml::lping my p}lilulap]:m
Kawaida, in the 60's. In lact, I taught from his book in
Meoalimu class, a class for the training of moral teachers
now called Seba in the Kawaida tradition. And I am sure

the Yoruha stress on character as a parsluna] and sooial
value as discussed !}].r him influenced gm.uﬂ].r my Im:ua on

W

values as central to personal and collective practice in
Kawaida philosophy. Libewise, [ have henefitted greatly
from the ineisive interpretations of art, ethics and culture
of Dr. Babatunde Lawal and Dr. Rowland Abiodun.

| reserve a special thanks for Dr. Stﬂ'p]'lﬂl]
Adewole, an uuc!umplia]:m‘] linguist and my first tuter in
Yaruba, who offered important ]jmg‘uiu'tir: as well as
cultural inaid]:ttﬂ as we mcﬁc'ulcruslj' worked our way
theough the Odu. And thanks i= alsa due to Dr, Yetunde
Laniran, also a meiv:im’t ]inguis'l:, who nitim.u}r reviewed
the final manusoript to insure the ACCUrACY of discritical
marks and standardization of the hngua-.ge. A ipe-::l.ul
thanles goes also ta Dr, Maleli Asante, a colleague of the
first rank whose continuous discussion of Alrican culture
with me ie a]fl-'a].rs engaging anil valuable.

As always, 1 give the greatest thanks to the
memibers of my organization s who provide me with the
suppark and intellectual ci:aﬂeuga and e::ﬂl'.:.mg&
im:linp-umu!:nie Lo this and other of my projects, eapaci.u]]:.'
to Thahiti Ambata, Tulivu Jadi, Tukufu Kalonji, Thanayi
Karenga, Tiamovo Karenga, Mp:indu:i Khuthaza,
MHimili Kinama, Mshinda Nyofu, Aminisha Tambuzi,
Robert Tambuzi, Marck Ta.n;gulifu, Chimbuko Tembeo,
Limbiks Tembo and Ujima Wema. Moreover, 1 am
g:rqheful to ’g]'l.n- members of the National Association of
Kawaida Organdzstions (MAROY), ﬁpﬁ:inﬂ}r those in New




ok, Pliaclabobie sl Chiusgs b i sliv priciilied
me with an important context of suppoet and exchange.
My gratitude is also special and continuing to my
[.‘III]:IIiE]!'l-EII!ﬂ and friende, Chimbuko Tembo and Limbiko
Tam]:q. whose in?nlmnﬂu’c in my creative projects are
a]u.ra:.ra pupportive, sustained and grea'l'_ly La&lﬁl].

As ever, there is no greater debt 1 owe or thanks 1
naug‘hut]unt]:atw]ﬁc]:lmmrlghttuquﬁimd,ﬁ{i
and companion in all i'}:l.i:uﬂu g:clcu:]., pure and ﬁtamal,
Tmunyaﬂamn,fa ]tmu]lslrlmuialwaynm}rﬁntmd
Lnalnuﬂa]mmtnraﬂd m"aagua my t_r,.lplit, Pruﬂ.[:nead-at
a&lturandcu—mﬂtarnft]mgﬂud I]':reqrt]:.aimr&enﬂ{:mr
own mistakes, bul eny good which comes from this and
ﬂﬁuuumhmm&yhihuaﬂﬁfhnﬂﬂimelﬁumﬂeﬂm
FI‘.‘HB.I]J].B Mqrt]:amuwatmwlmgmusﬂ:.a“imhmﬂu
good and the right and wha opened the way to the goad
society and warld for we, be pleased with our efforts and
our humble offerings. Ase.

Maulana
F‘m{-:-ur and Cln-li:r.. D:partmt D.['Ell-r.'h Ehlh!ll
California State Univemity, Long Beach

Eawaids Tnetituts of Pan-Afsoan Shudiss
Lﬂ-aﬁmplu_, Califormia
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THE ETHICAL TEACHINGS
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I I_ el us not engage the wald hurﬁaﬂ.ly.
= Let us not grasp at the rope of wealth

impatiently,

That which should he treated with mature
iu:lgment,

Let us not deal with in a state of
uncontrolled passion.

When we arrive at a cool pla:‘.&,

Lot us rest .'I].'LII].I'.

Let us give continuous attention to the future.

Let us give deep consideration to the
CONSBUENCES of ﬂ‘lingi.

And this hecause of our eventual passing.

K'a ma b kanjikinja 'ayé,
K's ma fi wardward n'okin ol
Chun a ba b ;.'.!.glﬁ,

K's ma Fi gi'bing.

Bia ba dé'hi v'a tath,

K simi-gimi.

Kb wi'wajih ojé lo titd.

K titn bo wit r'ghin drin wi,
I itoet At stin ara gui ni.




EJi OceE
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ASOYE

This is a!aac]:l.'mg on J:l.amlg a measured appw.no]:
to adlimingﬂmﬂuu:l life. It reflects the Odu stress on the

virtue of hwin, or balance, and the smiwse, the halanced
person, We are not bo engage the warld in & hurried,
heedless or reckless manner. Nor are we to seek material
gain i:npnfrienﬂy. Far -alﬂmug]t Odu ethics poses wealth
as one of the main ]:lnnngu in life as well as an important
condition to live a l:rul}.r full life and a means to aid and
share with others, thers is continuous concern that
pursuit of material gain not be excessive or all-consuming
(Odu, 82:1). The gun& or moral life, the teaching tells ug,
also necessitates that we treat important matters with the
reasonableness and calmness t]:.:}' require,

Moreover, the text suggests that the gr;:—n::d life also
poquires that we know when and how to rest. It poses rost
as an essential condition not nnl;r for the Hﬂﬂd life in
genenl, but also ipem':ma]l}r tor serious moral and eritical
reflection. Finally, the text tells us that we should give
full and angoing attention to the fiture and he constanthy
and p::ofmnﬂ}' concerned ahout the consequences of

£

ll'li.ngs. This dual meral :mp]lasis Epealm to our need to
be concerned with the offect of our actions, not un]y on
the quaLl}r of life and relations in the contemporary wnr'::l,
but alse on the future of the world and generations to
come. And thus, it has particular moral meaning not only
losr the qualil}' of human re]aliuns, buat for the inbegrity of
the environment [Odu, 10.5),

Such moral COTICETTL, the text suggests, is to be
embraced not n-nl}l for the gn-m{ life ]:I.B‘-Iﬂ_. but also to
HECLLEE CLT p-lan::-a in etemnity given our eventual passing. [n
a word, it Epoaj;l;tuuu.:nmd. to live a life that leaves a
|ugi|r.::|.r of g-ucn:lums in this world which not u|:||1:|l].r promises
mapuctfu.l memaory in this wordd but alse eternal life in the

next.
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O runmila it should Leﬂmm].iﬂ]eh]it-ﬂe
T say it s ttle by little v eat the head of
the fish. i ,El,BP]Jm o

Wa are not as e as the t nor as

as e Pl *
The sash worn underneath is not aqnal to the

uu}ttieﬂnnh}p.
Nunnﬂehaagmtmtheﬂnia“&.
Nn#ﬁngnfjmuisulmg‘ut]ntnf

Yeomi

TBmid-EIE-‘EIJB i= at-'u.ra call the cwner of
the

Orunmila says that we should measure the length
and measure the breadth of 'l]\inﬂl,

The hand reaches much higher than the head.

And the you palm fronds extend much higher
tﬁnn‘:ﬁﬂ ald palm fronds.

But o forest is so dense that the iroko tree

cannot he seen.

And no celebration is so loud that the gong cannot

heard,

Eugi Oceg

Ortinmila nf & di birckics.

Emi nf kirgkérs '3 'orf eja.

A ki igha tohi t'erin, a ki se yékeee t'éfin.
Oja ki it" dja igha le.

Ela k'sla ki it° Oni He.

Oktin awé pyg ki it'shin Yemidereghe,
Vornideseghe Voethya g sk,
Ortinmila ni k'a win n'iba ki win n'ir.
Ghogborogho I'owd yo 'ox,
Ohaghorggha ni masiwd dpe yo i'odome
Tihes e dt ki 1z ki & mi o,

A L ik'ere jo ki Yagogo ki 6 md vo.
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This is a teaching on maderation in our apprm::l:t
to life and in our truthful evaluation of our a.]:ufjl:}r,
puh:nﬁa.l and pmm‘.]:ril':’ti:u. T]Iings should he done “little
by little” or “step by step,” the text tells us. For such a
measired lppmu}\ enables us to make adaqu.atﬂ
evaluations in our engagement and understanding of
things. In a word, the text savs, “We should measure the
length and hreadth of things.” This also implies cur need
to: debve into the depth of things. For the metaphor of the
mll underneath of the one on top requires our going
below the surface to see difference and distinction. And,
'n:l.q:lmc[, the examination of each situation itmlf, pequires
depthful reflection.

This verse also teaches that even 't]u:uug]i we mugl
not overestimate nu:s-alveﬂ, we EhJ.E musk 4:|.a'termiua oLr
posaibilities, pursue them and make our cem distinet
cr,mtril:utim o ttm w]l-u-ie. T]'l.uslJ we may nok be as ]arﬂe
@8 an Elephmturmucl}l a:al:ul:l-a]u, hut we each have our
ovn strengths, We are not the king of [fe; nor do we have
the riches of the sea, but there is r-:-z.rnllj' in ﬁght:ﬂusm!ss
and riches in good character. And if we are not

:Ijntnﬂecltu.u.ﬂ:.r ilmliuacl. we must still use our heads the way
r can and find the ]:igl'.l::: work our hands can reach and
b,

4 Mareover, the tﬁaching suggests that there are
_'dunntagea to I:Ei.ug hath young and old. The old palm
fronds have defined and strengtheuad the tree, but the
Yo palm Feands, ]:uﬂn:lil:.g on that base, must find their
Ineaning i pu.uluing forward further and higl::r. And
-ﬁnlﬂy, the text teaches that in the midst of the many, the
:[iil;J;m:t, J:n:.r Jafinlﬁn:m, stands out. Thus, no matter how
dense the forest is, the iroko or African teak tree will still
rtlnd out and raga.ndleﬂﬂ of the loudness of the
nlc]:umﬁun, the goig dares to be heard.

In conclusion, we must approach life and the
things hefore ug in a measured and refllective way, And we
must not be immaobilized o -l:iiﬁpirihe& by what we cannot
dn- or E-:, ]:lul: mﬂmr we must discover and ELB.B.I CHIE ORTL
paths of possibilities and puesue them.
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I
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D \H.FL.EI'.I{' does not endure ]JB:FD‘I‘IIJ its usnal

time,
Night does not last heyond its regular limit.
And darkness does not continue ]:lﬂ}rﬂncl
what is customary.
He who provides a pair of sandals for a
child's feet
Interpreted the teachings of Ifa for Baalejo
wha was coming from heaven to earth.
1€ we have a problem,
We should take it to our ancestors.
He will protect ws;
COhur Patmal ancestor will never desert us.
She will protect us;
Ohur maternal ancestor will never neglect us.
Tl:ﬂy will protect us;
Qur Ifa lcuhing: will never forsake us.
It shall protect us;
Our Ord, our inner |1|Bat|, will not abandon us.

Eui OcaE

Olsén ni & sdn pé,

Olrw ni & ru PE-
Oktksin & kivn ph.

O pa bata m'omg lzsé pée pés pié
A difs fan Baalgig

Tint' Tkale Srun i:-ﬁt wiyé.
Biaba ]-Elp;'r A

Ze |:|'|3|:1i11 g la 4 baa el
Yoo ght ¢ o

Baba pni ki  ghe'ni 1 1.
Yas ghe § o

lye gmi ki § ghe'ni 11

Yao ghe & o,

Thin e b ghieni [ 4.
Yean ghe é o,

i gni b ¢ ghe'ni i 1.




EJl OcBE

AsovYE

This Odu focuses first on the lagson that we
should he knowledgeable an how the world warks and have
enough patience to see it unfold, [t suggests that night
and day become unbearably |u|:|;g for the impatient or
anXious persomn, hut the wise and self-conteolled persom
sits dowm l."-l].‘l‘l‘ll}’_. as the ancient Egyptian says,
anticipating what L.i[l'pl.‘]:l.l, ]ml::-mni w];ut' will ooous,

Allso, the text teaches that we have no real reason
to worry unduly. Caution againet injury, Odu 2222 SAYE,
15 1ot ]:eit:g mraﬂ:.r E.u.[-ul, for we must defend curselves.
Here the answer is spiritual and moral grounding through
linking with the ancestors and, by extension, following in
their ways. The portrait afa caring Creator is i.tu.:na-u].{.&hal}r
pmi:r:!:ﬁi l'r].r his praise name, He who pu:cnrir]n a pair of
sandals (even) for a child's feet.” And the way of the
ancestors which s always and in.Eian}y moral and
apiritualiah:ytn]mww:].tﬂnmﬁmdprmper in the
world, Thus, the advice of the Odu is take cur pm.]:'aml
to our maternal and patﬂm.al ancestors, stu:l].r the WAYE
and ’tea.:l:jnja of [Fa, and honor the council of the Inner,
the dhine]y-piau&& gu[tie and ground in all of us,

10

EJi Ocai
I

I fa Eriend is m:eﬂingly Lind,

He is like a relative of one’s mother or father.
Ha BAYS that ene who secks a new friend
Will find that friend to be of great value,

B’ 4ré b nindrere '3 nintrere ji,
A dabi vyélean.

1£4 ni eni ti ifé ni $ré titun kan
Qré néd yid se nf anfaang Als,




EJi OGBE

Asove

Here this Odu reafirm the social basis of
relationships. The Frend who is exceedingly kind is
described as “dabi iydkan” or a person who resembles a
relative of one's parents, Cleady, we are not talldng about
p]:q.rnical Eilﬂjlﬂ.!!i.t}" here but moral and apmtua.t
resemblance, ie., Lr:n.ring. kind, giving, protective, a I:rrin.ger
.ufgu-m:l. Inherent in this hrief esé or verse is that medsage
that [tiau-:lu]:.ip ks a spauial Plﬂ.ﬂﬂ in Yoruha social and
ethical life. Many of the ethical t&ad'.ingl measure the
qun].ity of our ethical commitments and ethical life i:j.- onar
rslal:iuml:lip with our friends, Injunctions are t]:lmughcmt
the texts on lcw'ing and iu!lp'mg af friends, on Erp-eal'_ing
truth and |:L|:ri:|:|g justice to them, not Eretri].ring them or
mdum'.ug their partners.

The text encourages ug to seek new friends, saying
we will find them of greak vahue--indeed, of great value in
EVErY EENSe of the word. And this is 5o nutunl}riu the
sense of support, creative nhﬂﬂange and the oy af ﬁh:uing.

&

bt alsa |:r].r serving in the wole of mirror and honest
advisor in the midst of ocur constant iruwl'!:l and
development. As for others, we might find reasons to
réject their advice. But with {:rlcmis, we are n]:l]i.gﬂtul:] to
isten.




EJl Oceg

I hﬁupnwammdwnﬂhlju}ﬂ
satisfaction.

This was the im:Ling of lfa for Orunmila,

They said Baba would not be able to carry
out his responsibilities to the end
of his life.

But I will carey oul sy responsibilities to
the end of my life.

Amim. I]i‘&"l.‘lp FIY 3ETS mdwaj.hml'ja
clignitg.- and measured movement.

Mo sipd; mo yan gede.
A difs fan Ortinmila.
Wén ni Baha & ni 1 rerd ¢ dalé.
Emi nikin ni a 6 reet mi dalg,
Mo sipé; mo yan gede.

EJi OcBE
|

;

AsoYE

This is a imhing an the joviul acceptance amd
sarrying out of our rﬁﬂpﬂillﬂ.!:lijﬂiei af life. The teuh{ng
heging with the teacher declaring that he will lift up his
arms  in  joyhul satisfaction of cerrving out his
l'r.'ﬁpfmsi.]:bihtius. He notes the sentiment that Ha.i:ua,
meaning Orunmila, will not carry out his responsibilities
lo the end of his life. But we who know Orunmila will
indeed carry out his Iﬁpﬂnalizllltuea For ﬂimugl-_tmﬂ: the
Odu, the text tells us that he will not move ar be moved
|:r].r the seductions of maney and material t]u_Eng.a, BEX,
comlort or power. He is the master teacher of Ifa, the
gmr! life, witness to creation and he cannot be diverted or
dispirited.

The verse turns to each of us and gives us a chance
lo answer a question inheront in the discussion: will we
carry oul your responsibilitics to the rest of oue life? This
question, of course, raises the related question of what
leind af rﬂFﬂniij}'i.liHHi? And the Odu reveal both grand
and speci mpm:ikihﬁﬁ. We are first of all reminded
by 78 that we are chasen by the Divine to hring good
Inter the woeld; that we should let no good be lost; and

I8
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joy. Epnniﬁmn:y and within the framework of this moral 2
giui:]a].'ma, the Odu instruct us to Bpaalz tnItJ!i,. de justics, Bl

care for the vulnerable and needy, honor and cave for the

elders, raise our children J:ig!:d:, relate nglll'f'u]}_l.‘ to the

world around us, and again do it with a hi'u.mplu.ut genae E
of joy. -

m‘urtmily ilhil:l:l.ng is a boat on water,
And eo are human beings.
This was the teaching of Ha for Ona Ishokan
Who was a child of the King of Oyo.
One who is brave
Should not assume the voice of the timid,
And one who is timid
Should not talk like one who is brave.
| town of women
So that we may go with them.
| Let us conduct curselves with gentleness
S0 that we may pass plua{'u.]l:.r,
Anil so that our children can stretch forth
their hands fully
O us in burial,




Svexli MEJ]

Birthiri I'ghea dd.

Beendni ni gmg ardvé.

A difs Fan Qﬂh iﬁhun

Ti ise omg ql'la l'ade 'Ojrﬁ
Eniti & bi fs'akin

K'é mé m'shin ajon

Eniti & b ngaje

K'é ma m'éhiin akin.

Oha kb jiki 4 s'ogun siila obirin,
K5 hs won lo.

K'¢ni hirwa ghedzghéd:

K'émi la ki pilf pilé.

K'émg gni la n gy g]:lclg‘]:lngl'ln
L'eni gin,

Overl MEJ
2

AsovE

This is a taacl:ing on the virtues of Eenuineness,
gentleness and truthful sclf-presentation, [t begins by
reeoEnizing that human I:m-i.uga are in a constant process
of ¢'|1,ung-e, e, 'nn.m’tanﬂ:.r ului[‘t:i.ng" from one pia.nc..
position, level of &ew:].apme:nt, ebe., o another. The
ImPl.i.cH; nha]lﬂige here, then, becomes one of alwa]m ]Jl:mg
uurlsmlm]finthemﬂatnftha{ltman{la uf:l'languTl'r:
text also teaches that a person should neither hide one's
courage nor pretend a courage one does not have. The
courngeons ae n:mnpuuﬂd to step ‘urwa.rd and the limirl
are counseled to be modest in l:|1l:i_r claims, This teaching
is important in stressing the need for those who are

ddpﬂ:'b tor always show moral courage as well as conrage of
heart and mind in diffcult situstions when it would be

ecasy to step back, remain silent or “assume the voice of

the timid.” The counsel here is to not disguise oneself and
by extension to stand up and step forward in the service of
‘#ﬂd (free) O the other hand, the verse counsels the timid

1@




not to pretend courage hut to strengthen themselves
t]:l.mugl'l IEHvII]E'FEIDFH’tEn‘: ani practice which leads to the
acquisition of courage,

Likewise, the text suggests that the &tmple of the
coward POsing as a courageous person is found in men
who would "make war on” or attack women in varioug
ways to have access to and control of them. The te-ﬂ.cl'iitlg
is that in a geoup situation, a real ruler or leader would
not permit it and that the moral pai:ll to access and
exchange is through gentlesness, “We are to hehave gently
then” ta achieve our ends in the world,

The last part of this Odu, then, i a teaching on
gentleness of behavior, It advises us to be gentla in all we
do. And a!’l]:ic-.l.gh there are numerous other reasons gdiven
in the Cdu for heing gentle, this esé gives two main ones.
The first reason this verse gives for our need to be gentle
is eo “that we nﬁ.ght leave life puﬂﬁﬂ}y," that iz to Ay, B0
that we may dic at peace and in peace. Ta die or pass af
peace is to pass into the next wordd without undue WOITY
about what will be left behind or what will be met ahead.
And tuﬂi:mpassr’n peace i to lie down to make the
transition to the next woeld in the midet of |:|iu-n1||:|-|:q,--J ]mra,
calnmenit, comtentment and untroubleness. [n a wm::L it

in to leave life in & moral community we ourselves have
h p:u] croeate.
The secand reason the text gives us for behaving

' I_Hh ll].r tn life is so that onr ehildrets whe experience it
lpwving kindness will reciprocate and vespond lo our passing
ina ||:n-'ing and reﬁ[ractfu] manner. T he ﬁe:uc.l-i;ing tells us
Hhal we must live our lives in a manner which causes love

il respect fram our children which in tum causes them
ko steetch Tocth their hands Edl}r upon I.I.E,ﬂ that is to say,
li eimbrace us fuﬂ}r in death as tj:l.a].r did in life.
: In sum, tlu:n, to leave life P!E.EEI'LIH}' is Lo act in
life with such g‘mt]c kindness that we leave a Ieg.m].r of
'nut'nm in this world which is the basis for resp-ectful
Iemaory in this world and eternal life in the next.
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et us not lie against & companion.

Lat us not break a commitment to an
associate.

And l'.]1il, because of our eventual passing.

B'd mi p'ﬂtﬁ gg]:é.
K's md da'lé ggha.
Wftort &ti shin ara eni ni.

OvEKD MEdi

Asove

This is a teaching on not lying against or to a
Hriend, companion or an associate, or breaking a commit-
ment one makes to another. The emphasis is on truth-
elling and commitment- Laapmg as essential to E:amla:]up

ﬂ by extension to all relations of closeness. Eu.ml].r, these
i e i cesblal s aiay eelabtoiiag, bisk Hsy eke
t!n added meaning in close relations like Emm:];h:p or
gom p.a.munalup The mpm:l:a.nn: af a\rmdmg' such
hehavior is underlined by the verse's n:mmdmﬂ us of our
gl n:falﬂ:,l.r and the need to live in such a way that our
{ is & good ome, That is to say, that it is peacelu] in
i ]-iEn and promising in the next,

It is important to note that Ia ethics uses arg,
lelend, or similar categories of closences, i.c., gghd (com-
I' aion, comrade) or dghd (associate, peer), rather than
ugh, h!.lE!:lEﬂf to teach moral lessons and moral
Tragiice nfurpﬁl:ltlnﬂ.mnmﬁnﬂt]:ela T}bemn-ral
eascning voncerning this seems 1o be that human
.'ﬁ' larity in hest achieved in the quest for and practice
ncted toward Friandship. Likewiss, the violation of a
Iiilll.p even more than a similar injury Lo a neighbor,

ad




reveals the gravity of the moral offense. My sense is that
& neighbor requires much less of us. We may and often do
Leep a rﬂpﬂim distance from most neighhun, lolerating
game and ;ﬂtuaﬂy lm'ting others. But friends, real friends,
are here, as in the ancient Egyptian and Kawaida
tradition, a mirror and map of the best of what we can
become as an African and human bein.g.

This does not mean that friends cannot and do
not sometimes injure or even hctra}'us Bust the value of
Fri.endalﬂl:, the text sugigests, E:ut“ig]:m any risks such a
relatiﬂni]tip might bring.

OvErG MEdi
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I fa says that a visitor is coming
Aml '['Ilit‘l"E E]:iuu.ll:ll t.aju! carg u“]er

Lest her kindness and goodness pass us by
For there is value in the presence of a visitor,

1fa nt aleje kan b

K& tojn e,

Ki oore it ire ré mé ba kojd eni
MNitori anfaang wi ['dra alejo nia.

“ fa EAYE that a stranger is coming
And that we should take care of him,

Leat his Itljndnnus anil gnm:lncss pass s I:l].l
For ther is uh.lu in the presence of a stranger.

(-1
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This verse focuses on the moral considerahility of
the guest or stranger. Like many other Afsican languages,
Yoruba uses the same ward, “aleis” for both stranger and
guest, For c'.\'.ampje in Swahili, Zulu and ancient Egyp-
tian, the words “mgeni,” “isthambi,” and “kn" may rmean
visitor or stranger, This suggests a positive approach to
the stranger which welcomes him or her as a guest as
distinet from a xenophobic response which sees the
steanger as thireat or ENEMY. ':Imr}].r, ins the Maatian cthics
of ancient Egypt the moral considerahility of the stranger
is n basic principle. Thus, in the Husia, the stranger is to
he ':'-rt]r.'nmatl, and we read assertions that one was kind
m:lgtntmsbuihumw]mm one did not know like thoge
"]'Iﬂ'lﬂ ke di.d LE.III:I"I-'}

The key point here is that in many African
societics, the considerability of the stranger is a central
element in the moral caleulus of the right, the wrong and
the worthy, and in Yoruba culture counts among these.
In this verse, the moral assumption is made that the
stranger hrings uumet]iing of gl:lml and value and we righ

28

lussian st it '|:|} nat wp].;:-::-ming mui tajeing gm&. CaKE uf !'u.m or

The issue of p-nasill]e w].nara]:liiit}r from tao qui:,';:
ot oo close an embrace of a stranger speabs to the virtues
il halance and reciprocity found throughout the Odu 1fa.
The licst virtue teaches us to he balanced in all tl:u'ngs.
luke  balance of heart (moral sensitivity) and head (social
wanoning informed by moral sensitivity) are central. One
isumes, then, that the other is a potential good neigh-
for ansd pl:nsEij:ch friend wuntil actions prove otherwise.

il never invests heyond what is warranted by re-:ipra-:al
punse, Such a posture hecomes an important way to
; r] Muemi:if‘il‘_l,' to upiuitnﬁun anid INJUEY o e hand
anil wnwarranted |||:|5'l'i]i1:l_.r on the other,
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E ven if you move away from your position,

[ will et move,

The foundation stones of the house must not
fail the house.

And the crown of the head must not fail
the person at the market.

Sa | will net move away,

J!Lml}rnu will not move away.

Tulight ts just appearing in the heavens,

But some pBuPIE ﬂuclu.g]nt :]E}r had q]l:em.']y
dawned,

This was the teaching of Ifa for Eji Oye

Who would dawn on earth like dny]ight.

So, if it were TMIOTEY that meoved me,

I would certainly say so.

But Ifa will assign me my own good fortune.

OvErd MEJ]

Bi o b4 v,

Emi & ve.

Yangi ils, won & ghods vele.
Aari, won b ghodd ye brd oijd.
Emi B Ve,

il.n;: & ye,

Oyé séai 6ls bo Loz,

Won se béjims of Amé.

A difs PBp Oyé

11 6 t'ojis grun 13 wiyé bi gharike.
Ni¢ owds 16 ha fani mi,
Dandan, mo wi,

1 ni & ye're bimi Fémi.
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This verse stresses the virtue of steadfastnese in
the right and the gachi It promises that such a
commitment to the way of lEa, the way of rightm::s, will
bring a good fortune heyond material gains. Moreover, the
teaching invites us to see the vielue of steadfastness as
essential to maintaining the good in the world as the
foundation stones of the house are to upholding it and as
u.ﬁh'h&pmmnaath{:cmm&th:hmdhm one in the
market who uses the head on which to carey heavy and
valuable loads.

The verse ]:mgins ]:J_!.r dwluiug a commitment to
hold firm to the position of the good and right even if
others move away from it. But it also expresses a moral
optimism in others ]:"_l.r :lan:lm:ing however that *[ will not
move away and you will not move away.” This suggests not
only & genuine moral optimism about the human will te
hold ta the gmd, but p:r]-mp: also suggests our constant
need to support others in their sl'mgglt b kﬂﬂ[ﬂ their
position. Also, important in this teaching is the subtle
lesson that pen]l]a are often drawn from their positions of

a0

steadfastness in the r.ight I:i}' miamading signs of
achievement or :l:an—ge. Thus, it =1y nlthuugl'l it was nnl}r
twilight which was appearing in the heavens, some timught
Il was alréady Ja].r].ig!ht and .a.ppa.mntl)' acted ac:c:n:nrdiugly,
The sense seems to be that tl'mj', misrem:ling the
situations, moved away From their positions prematurely,
Mnt those in stru.gglﬂ miuﬁl{li.ng l:lm Lurn -u:llf évents,
apsuming victory hefore the battle is won and walking
wway [eam the hattlefield.

Finall}r. the text also suggests that materal gain,
I'iun: in the form of motiey, dan ales entice us to leave the
way and lose the way. But the assertion is that if we don't
mn.Eum MOoney or material gain with the gnnﬂ fortune Tha
alfors, we will gain a spaciill glzu:ni and be among those who
w-]ll, l}:rmlg}:l. steadfastness in the gr:u::-c! and rig‘l'.l‘c,. 'duw:n

 an carth like daylight.”
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F iorce is the fire on the face of those who

gather homey,
Severe is the sun on the hent back of the farmer,
The one who gathers |1-:|nq.r suffers ]CIBEEE,'

The honey bee moves away and the honey is
wm’:uaﬂ].r exhausted.

But the house of the teacher of [fa is never empty.

Iﬁmys]:mwiﬂnataﬂqwulh?mmnup
empty-handed
In1 that for which we seck the advice of 1fa.

Ind kankan ni'wéjt aréyin.
Obriin kankan n'badi aghé.
Ti aryin 4 di eghé.

Olyin of ati ads rg.

5&;}1611 ilé awo ko ni g]:l'd-[n.
I£5 ni un kb # jaki upb[o.
Ni chun t§ a 44 1§,

OvERG MEU]
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ASOYE

This is an eze in praige of the rewards n[jtuﬂ}ring
and following the counsel of the Odu. It tells us that
I gathering of the sweet of honey hrings with it the heat
s the fire used to smake out the bees and that the sun
8 BoveTe on the hack of farmers as '|‘J'IB}' works the Helds
o thes :,HEH These EIIEI]ILPJ.EH teach us to recognize that
| gain requires sacrifice and effort. But then the
athering of honey as a Pml:!emaﬁq. quenti:ma]:nle and
phismeral gain is contrasted with the counsel of Tfa as a
we and lasting good.
~ This verse numplmmts the previous and following
which praise the power nm] promise of aur Hul:lj.r
il i nf 't!'u: t:;m]'lirlg! :::I I;u. Alm, it ruﬁ-lmu ﬂqe
ol b0 hiald on to what the ancient Egyptians called “that
:rm.‘]uwl in the midst of that which is overthrown,”

oy our moral and spiritual principles which give r_||.-mv:
i Mﬂﬂilﬂ‘!‘u“mtuwhvea Anﬂ&lemyn“ﬁ
o ltlrl errtainly the central source and ground of
boxts.

in these
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’6 runmila saya there should be a gntbm'ng

tugetiwr like trees do to form a forest.

| say there should be a gat]:-sring 'h:lgat]mr.

W find mnnhcy& in groups.

We find wild pigs in groups.

We don't even find “one who keeps silent”
walking alone.

Nor do we find the greedy ane walking alone.

1a gayE we should gal]:er h::ga-l]:ler and not
walk alone,

= s o — ————— T

Orcinmila ni 6 ba di ighs.

Mo ni & di bi igln!r nk.

Tgha ni a4 ba ehan.

Ights ni a4 ba esi.

A ki of arikarin nadunadu.

A ki o anikarin yuneg,

Tis ni a b di igh&, b st 11'45&3:: rin,

Iworl MEdi
3

b runmila says we should cry “watch out!"

I say “One wha is in the way should move

to the side.”

He says “We should lock before we throw
out water,

So that we don't throw water on a stranger,”

I n].'t u'|'.|:|'].1a.t I*IIIIEET?—

He eays, "a visitor who brings fortune,
a spouse, children, or honor.”

Ia sayE that he sees the ]:rlemin.gﬂ of visitors,

The Liemiu.g of Eﬂ&uner the ]:lﬂuiu.g af a
spoEe, the Llaauin.gl of a]::'lqi.rau,
and the E-f-:uing of honor,
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Orinmila ni & di “sit.”

Mo ni “k'é ra ﬁ'!:la."

O nt “k's 36 ami da.

K's mé b& da omi =i alejs iz,

Mo ni “alejts wo ni?”

O ni “alejd ajé, aya tahf gko, omeo aH ove ni”,
16 ni ddin of ire Alejd,

lre ajé, ire aya tabi gleg ati ire oyl

iwdrl Mt
3

] ta voumng peraon shows deference to an aldar,

~ Everything he attempts to do

Will turn out mtml:ly ﬁglit,

And he will be extromely serene of character.

This was the teaching of Ifa for the yvoung
person of guntla character

Whe did not Jiﬂraupect his mother or father

And whose life was Emer]ingl}r Plaaa.u.nt.

Bi :;uru;::lé ba I:lpn'jil Fan ilg]u,
Cﬂhun g]:ug]:n:l tiaha IZII.WHE.

A ma gin gigbge.

lwd i & a1 md tuth pisp péed.
Ti ke e Mojadi i iya tabi haba
T ayé e din joje.
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|1|u!tiw well.
I travel well.

I am one who uaruﬂ"}' travels and finds fortune.
Just as they were laying down riches,

1 entered without hesitation like an offspring

of the owmer

But [ am not an D{:Epuring' l:l.f the owner.

1 am nn]:.r one who knows how to travel

And find good fortune.

Mo dé rere.

Mo rin rere,

Firs nilea 0 ma m rin drinksdrin.
A gase fkshun ged slf,

Ni me wolé wiré bf omo oldhun,
Emi &6 5"omo ulf.!l'.mn,

Irin arinkd ni mo mé o,

Obi MEui

ASOYE

This Odu teaches us the virtue of expecting and
\ g EDD-I] wherever we go, [t Fays that to travel well and
ﬁrl.'h"-l-* well enahles or leads one to find g‘m}l:I Fartune.
i text suggests that central to ing and arriving
pll i a positive attitude that expects and finds g.:ml T
world, It also suggests that when we find good in the
aeld we should ]:IﬂIFLIJI' and mnmeuﬂ].r reach cut to
e it and ghare in it. This isﬂmmmmjug of the line
il says the person in the text "anteref.l without
wltation lile the offspring of the owner.” But as the
:1 an gays, sfhe was not the oamer’s offspring, only “one
i lenowes how to travel and find good fc.-rl-urﬂm -
ﬁl.gl{n the central lesson here s that Eind.inﬂ
Irkune or gﬁnl:lnm in the word ]:Elgmi with a positive
Mitude, a necessary sense of possibility and culminates
. '- h o bold and confident self-assertion at the right
wint 1o embrace and share the good of the wodld. And
#E couree, is a reatfirmation of the sense of human
ay which i so central to O ethics and spirituality.

T
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4:2
TI‘IH‘}" said he should sacrifice and
| Y o arcive well, E'na heard an:] EEIIIIP'liEtI-
| You travel well. When ke areived in Benin, 'I‘-"-"E-I']-"Hlinﬂ he
You Emnh;w to walk on foot and touched turmed into something good.
gtill be on time. [fa says one who wants o go on a joumey
Just when the valuables are being layed out should sacrifice.
on the ground ! Sa that s/he may gain honor, respect and wealth
You ur::tj]:: like you were an offspring at the place where s'he is going,
OWIICK. And s0 that there she ma dreat rewarids.
This o i Vot of B i i i
e e —————
Whe was on his way to Benin City.
'I11q.r mn:l 'l'lmf someone’s lmd 'n-"r:luH
|:ri.ng him to a place

They said that in this very place, good things
will be accomplished.
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O dé rere. -
© din rere, J ay we not die young,
O md Irin asiko fn I'ése méjaéji, e, [ | P
A sese kdohun ord sile, R
O dé gégé bi omo onthun. And may we not have to walk around
A difs Fan diefl godighs with & stick
Ti lo i dde Thint. Searching for food at the place of sacrifice.
Wén ni o enikan yi6 miu dé ibite
Yia glré se iwi kan -
Wian ni fgangan ire ni yid mia ge.
Wan ni 6 mibo; o gl:uil- & ritho.
Nighati & dé sde [hint, chunkshun K'd ma ki ni kékeré.

6 ba b owd et kan ni 6 ndi rere. K md d'aghaligha et
TF4 ni gnikan £ & nfé lo si idilg K'd ma Fopa ta il

ki mii ara ki & ribo. ' Ni *bi ije ehwg.

Ki o b I of gld, ivi ati ord ibiti 6 nlp nda
Ati pé L 1he bi 6 18 san déradira.
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This is & teaching on expectations concerning
mc}ling an old age. It presupposes that one has lived a
moral life and can thue legitimately or justifishly expect
gm&mm to come from this. Thus, the frst expectation is
that the person of character or good person will indeed
reach an old age and not die :mung.'T]ﬁn lpnn]n to the
conception of dying young a2 a greater tragedy than dying
a ripe old age. For to pass young without hnﬁng lived a
Full and meaninghul life seems so meaningless in the
scheme of tl:jngﬂ.

The second expectation is that the gunrl perscn
will not reach old age i a state of wretchedness. The
category dai used in the text may mean misety, poverty or
the gemam] state charactorized by distross, misery and
losdiness which is transl.l.bﬂl here as wretchedness. Thia
expectation is also, then, that we will die in Jiinit].' and
not be left to waste away in pain, misery, poverty and the
like. The third expectation of the person of charscter o)
is that sthe will not have to look for food at the place of

or gaceifice. This may mean the p&nue ol making
sncrilices ar the place of feasting tied to sacrificing.
These expectations are rooted both in the Yorsha
and general African helief about how the divine worls and
Jiw society asd Eumil;rul-mul:lpwﬁaun. Gl-:lagcianatahn
ol hanor and deference in the family and society and thus
the iuu]ﬂng is an indirect reminder to i.amil;r and com-
uriity ﬁlfl ’c]'L-EI't' ﬁ]:Eig:ﬁun of care and .II:FPEI‘J.E.I]J]].‘[":}I' of E]:le.-
el
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I he huttocks are sufficient support for a They gave the gatekeeper various kinds of
person to sit on. products like corn and yams.

This was the tr-u:l;mﬁ of lfa for the Eﬁhﬂh“PH After the g.h:imepm had eaten and suEuml:nil)r
of the city DE.I.‘I'LjE]:I.ﬂIJEI'E Mogun, satishied himself

Who would stay in ane place and there find He would then sell the rest of the products
all goad tlﬁngs. It is in this way that the gatekecper became a

Th:mmsmkmﬂnfw&ﬂutdmgdekeep&r ﬁn]]mqn!lym;'mginﬂ[mimﬂﬂp{:m-
had not done.

But he did not remain Iung in the same pf.ar:a-

Gkl o St Kbt v hig ? B ——

This is the guestion he suught the answer
to from lfa,

It wae said that he should practice sacrifice.

And he practiced sacrifice.

After he p:a.l::fi::&d u:ri'im

It happened that when farmers arrived
[I:DI'I'I 't.]‘l.ﬂ'i.l' £urmu

And when artisans returned from their ’traw]ﬂ,
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1di méjeejs b6 atiward joka.
A dis Panthods Ajpnghers Magan.
Eyjﬂ Cili EFI:L'ﬁ]u kan riire EIJDELD ‘E&:r Orrisha had married this cectain WO,
et isa ti onthod? & ge tin, = He was afraid because it was said that
Okan & pé e nibe. anather person would take her from him.
Ovin I rire bayii, So he built his house on a road at the hack of
Wi onthode dafd e, a walled courtyard.
Wan ni gho ni 6 wi ri. And whenever anyone passed,
O i it u. He began to suspect that pechaps someone
Egb& & riho tén, would take her from him.
La ba di pé halako ftoko b, Then the people began to sing:
Bolona ntana by, “The noon day ripens quickly into heat waves;
Wan nfian onihodi ni origirigi nnkan And one who seeks teouble will find it.”
bi aghado ati ipu.
Bénibodé ba je t6 v5 tan. e e e

A & tan t2 ning nnkan wonyi
Béé ni anthode =e ti & f dolaws.
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Nighati arisd gha ablrin yif tan,

Era ibid nitord 17 & wipé elémirin
Yis gha ni gwd dun.

Nitoringa & lg ka ilé e of dna aghals,
Nighakadgha 17 ewiyan b ko nibs,
Ara i bird of fun arisa pé haya
En‘lhan]rlfltﬂ:l gJJa-Erun ni pwd ¥,
N{g]:a nid ni won wa fi d'sin P
“Olgdn pan wirdnded;

Eni 6 fin'dan 4 «i'dan.”

OWSHRIN MEJi
S

t is stone which breaks sul:lclenlf
without ]:leeﬂing.
This is the h:av:luing of 1fa interpreted for Hand,
Dﬂapring of one wha inherits five fingers
and retains all five.
Hand was asked 1o sacrifice for her children
Because of the threat :;lf &a&}}.
Hand performed sacrifice for all her five children,
And all the children survived,
She said “Hand's children should not die in
the presence of Hand.
Fool's children should not die in the presence
;:l[ Foot.
Very soon, at no distant date,

Come and find us alive, strong and L:alt]:q.r then,”
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Obkeiita la phd mo sgj¢

A difs FQws,

Qmg lLﬁrlinj.b.rﬁn

Wan nl & rihg fin gmg
Mitord ik.

Ghogha ome mirdacin 4 Owo
Bi nda 16 ribo Gin.

'D]:rug]:ln awon pmp nda st yé

O nf, "omo Owo B { t'ojt Qwd k.
Omeg Esé ki 1 t'oju Esé rdrun,
Kk pé o,

Kk find,

E téte whd b ni laikd kangiri' "

OKANRAN MEJ]
&

‘ IJEt]:aLmrt does nol invite ane to the
Cerermony,
It is not proper to participate in it.
An improper practice causes a stern and
shameful face.
This was the ’tmi:l:ling of la for Eji Okanran,
Who was guinitui}m city of Itile
May he just be allowed to walk in peace,
May he he pm&l"l::-l:]. to walk with dignity.
== B e ]
Béleho & pe ni,
Asilin b ye ui.
Ordn 1 & sunwin,
Konko A,

A difs ban B Qkaseaa,
T arele ftilg.

F o83 j¢ 6 mdo rin.

I Jé 6 mig yan.
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hunder does not crash during the Jt'].r SEasom;

|_I Lightning does not flash in secret,

Male and female partridges do not have upright
combs on their heads,

This was the teaching of 1fg for black Ereje, the

mother of Agho, the Ram;

She who had given hirth to Erin, the Eltplmnl.

and to Efon, the Buffalo,
And likewise gave hirth to ﬁg]:n:l, the Eam,
as her thicd child,
When Shango, the spirit of Thunder, roared at
Eleplunt and EII.'FHD,
T]:le],r fled into the forest.
But when Shango roared at Agho, the Ram,
This same ram roared r]gl'lt back at him.
He would not run; he fought with Shango,
the spirit of thy nder,

CORANRAN ME]
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After they had !-'trugwgfml for a while,

Shango withdrew and returned to heaven,

Since that time, Ehmgnr the apirit of Thu n:!e:,
remains in heaven.

And whenever the t]'.l.LlI'I.I:IEI roars and the
]igl:i-nin,g flashes.

A.gr:r-u-, the Eam, paws the gmutld and Saye:

"Chur Eg]ﬂ: iz not finished yet."




is the fret-hom of COUTrage, determination and com-
mitment, one who would not run, who roars at one who
roars at iu'.m, wha wrestles with the spirit of t]:undur, and
who alwa}ru stands mml}r for the ongoing atrugglu. He
hreaks the mould; he thunders at thunder and wears an
invisible crest and crowm on his head. T]:l.uu, the Elﬂ’]‘.‘l‘l of
his deeds does not flash in secret but streabs across the
heavens like lightaing and is known world-wide.

OcUnNDh MES
o

T he powerlul person craves the crown.

' This was the teaching of [fa for Ogun,
He was advised bo sacrifice,
The symu!uL af the sacrifice:
a sword, a rooster and a roasted yam,
Ifa said that it was the sword which Ogun would
use in the pursuit of prosperity.
And that he should carey it with him evenywhere.
Ugun was advised to eat the roasted Vam and
he ate it.
When he became thirsty, he went to the river
ko drink some water,
When ke had finished l]rinhing the water,
he gaw two Pmple quﬂ.m]]j.ﬂg over a fish
they had caught
Oyguin told them that they should be patient
A that they should divide the fish and g0 home,




0

OcUNDA MEJI

=]

But they refused,

The first parson said he came from the West.

The second Person said she came from the East.

After lwnring what ilmf both had to g4y
CONCCrning the matter,

Cigun took the sword which he had in his hand
and cut the fish into two equnJ parts
for them.

The first person thanked him and said that he
wanted him to OpeTl 4 Way for him
so that he m:ig}ll: reach his city.

He said that Ogun would become a prosperous
PETROTL

He said that he would acquine an abundance of
good things.

And that he would suffer no hardship hefore

hefore reaching his city.

OcUNDA MEJ]
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The second person also thanked Ogun

And she asked that Dgun not :l:ilm’t to open
the way for her to her city in the same way.

Cigun told them that he undeestond.

Thercfore, since the Ja].' that Ogun divided the
fish into two for the two peaple wheo
WETE qua.rr:[!ing

He has been called C‘ngin&.'iméji, Ogun who
divides into two E:qual parts.
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,P.]Eg]:u!..m ni :ﬁsqltﬁn a.:]vE li.

A difs Pﬁ:}gﬁu.

A niki & mibp.

Ebq: hgeu:la, hltﬁ[a;i ati isu sfsun,

[{5 ni: hg-.m]a yen ni C}gﬂn il Rpe i qrﬁ

Ki 6 mia miu ['gwd kaskin.

A niki ki 6 i 151 Eisun, &) 0

'ﬁ'l‘ﬁng]:e sl JigB-gé-, é o st odo lo mu omi.

Bi & ti mu omi tén, 6 = dwon méfi H ni
nitori eja kan 4 win pa.

Ogiin niki dwon méfi ndd mi sidra

Ki wén lo pin ja nad lp o'ile stighén win b

Ekiini go pé iwd-obrin ni tun H wi,

Ekei s go pé ila-odrhn nd dun H wi.

Lé.lﬂn g]:lngi:ln eyiti won go fin un,

Owsiin 6 add £ 6 wa ni owd 6 di eja néd s

méji fin dwgn

OcUNDA MEJ
=

Eikiind dipé I'owd ré 6 ni dun & kis la
ond wi dé 1 dun.

O i Opn & sodi olord

© ni gwi o oo ti ppolips akan

Ti oji ki nitfi pén on ki § 16 dé 6d5 cun,

Enikefi tin dapé, & bi ki Optn ma sai la éna
wi dé il dun bikan naa.

lii‘.lgﬁn ni dun gha

Nié ¢i¢ ti Opiin ti da eja st méfs fin awon méji
H nija

Ni a ti fipe ni Ogandéméi.
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AsovE

This is & t-e-mhi.ug on the rig]:H: use afpmr ag a
means to upmtllemyfm:rumﬂ]:}rnyming t]:bem}rﬁ:rr
others. It L:gi.m with the assertion that a povm::[ul prsOn
uauaﬂ}r sechs ultimate or maximum power which is
symbolized here by the “craving for 1‘]11: crown,” i.e., the
p::-wm:nf!:]m rn}'al ruler and all its benefits. The text 5aYE
]jt:raﬂ}- “the p-uru.-Erl:ui person Cries for the erovmn—sokin
adé,” Civen such a craving for mawirarm power, the
person of power must sacrifice in order to use power
zi.gl'ltfu]l}r and to cultivate moderation in ane's desire for
increase in power. 1t suggests that we don’t all have to be
l;-j.ng; and fquesns o livea gﬂﬂd life and that parving, it:e“,

: J the preseribed sacrifice for the person i the sword,
rooster and the roasted yam. The sword iz to be
Wliced as a weapon of war and aggression and used
lnd to “open the wa].r--uh dmd," to the g'cln-d life, The
. wler is to be sacrificed as a giving up of the Bggressive
jjance of power, in a word, the “cockiness” associated
i the rooster or cocl. And the roasted VAN S2rvis a8 &
whol of the sacrifice of [I]l:.l‘li-'.‘ill. needs and comfort
i pursuit with power could lead to excesses againat
and destructive Ielf-i:miulgenec.
Ogun iz the parfect example and focus for this
itrative on power, for he is the orisha of war, iron,
i gfi.m!rela.tadnmu. He is told at the outset that
4 sword will be the key instrument in his pursuit of
Mperity, or the gmd life. Tt is both the symbal and
oo of his pOweT, the instrument of his work and the
---| af his way to the good life. When he sees the two
bo [ighting over a fish they hath have caught, he could
w simply took the fish for himself throwgh killing

| rn]:]:ring them ar bath. Instead, he acts as judge and
. . palience anid the ahlrlng af a commen good.
r f]uy refuse, he uses his sword, his power, bo cul the
L in bwo,

iz greatly rewarding. This Odu offers three ohjects of
sacrifice which at the same time are Y mbaole of areas of
sell-sacrifice. (A similar spmbolic cﬂ:ming iz rocommended
in Odu 119:2 to teach on the need and value of "imrh.:i




By this act, he “opens the way” for their sharing
and thus the practice of justice. Justice here is a shared
good and it reminds one of the ancient Alrican teaching
in the Husia ::I anotesnl Eg:.lpl in which the officials gay,
“l judged so that both parties were satisfied.” It is
important to note also that Ogun listens Lo each person
before deciding and taking action. As judge, justice
requires him to listen before deciding or acting, even
though he had the power to impose bis wishes arhitrasily,
However, this would not have heen Justice lﬂ.ii :ﬂ‘]‘ltr il‘hﬁ
arrogance or “cockiness” of power, As judge, his
responsibility is to “open a way” E::r justice to emerge, a
juskice of shared g:am:l., raga.ndleaa of whether one comes
from the east or the west. And this is what he does.

Ins addition bo using his poweor to open the way for
justice, Ogun also uses his power to open a way for the
teavaller. This “way opening is hath Literal and figurative,
hoth actual and symbalic, He actually clears a road so that
the twa persona can use it to reach theie regpective citieg-.
in the east and in the west, It is here that he is promised
compengation for his work which points towards his
realization of proaperity in abundance. The central losson
here is that it is by opening the way to good far athers

i we open the way to good for curselves. The journey to

ity 15 a meta.pl:.u-r for our journey ﬂumugE life o o
| end, And Ogun's example of opening the way for

mwelf, by opening the way for others is an invaluahle
il of how we can live full, Eﬂm‘l and ml:nn.ing['ul lives.




he head of a PECSOD with a bad future

does not swell up.

No one can recognize the lootprints of o
madman on {Ee road.

And, no one can distinguish the head of an
honorahle PEFSON 1N an num:n]:lg.r of

peaple.

This was the teaching of 1 for Mohowu,
Who was the wife of Ogun.
Sur:l;-', the head that will wear the crovn

Eosrriorrorss,

Mo one can recognize it.

Tlmrel;n:-e. lot husbanc]. .ml:l w1£e- stop c.uﬂing

each other NRITES,

And skop ta.].];d.ng‘ Eaalls]:l]y to each other.
For the head that will wear the crown

bortroreon,

No one can tell which one it will be.
e e e

i burdkea ki wi tuolu.

A ki 1 dd esp asiwbe md l4ja-gna.
Akt m'arf oldye liwie,

A difs fon Mabdwn

i i pe obinrin Ogiin

O 6 joba lgla,
[intkan & mid.

Ki h;l?lg-'t.tg.ra 6 md pe ra.
Won ni wied ma.

Oed b & joba lala,
Enikan & ma.




ASOYE

This i a teaching on the need for respect for
BVEryOne rega.n:]luu of appearance or status. The sensc
given here is that we cannot .!l'l.rn}ru distinguish the person
with a ;goocl or bad [-uture, the sane or insane or the
honorahle and dishonorable noe the one who will become
the mya] ruler. And thus, we should be careful not to
nus;udge the value ar importance of the persot. On first
reading, this may seem to be simple prudence to avoid
uE:m]ing one who m:i.gl:t One -:ia:.r be in a poeition of
power and thus, hring injury or loss to those wha did not
respect him or her. But at a dmpe.r Leuel.. the Ifa tradition
sssumes an equal and inherent worthinese of all and here-
warms agaitak Eﬂm.g to give each proper respect, r-ﬂga.u&.l.am
of appearance or eurrent status,

Moreaver, the metaphor af the possibility of any.
head hecoming the one that wears the crown in the future
speaks to the assumption of human potentiality. Here we
read the “crowned head” as the one who flourishes. And
we respect others not enly hecause we recognize their
inherent worth, but also because not respecting them

| diminish their human potential, destroy a potential
in and deprive a head a crown of achievement that
ld have been its destiny and rightful heritage. Such a

dheinig and preventing of human develﬂpment i :!ll:a;rl}r
woral and therefore this text suggests we should not

linguish persons in ways that diminish their dignity or

5 take into account the humian p{ﬂ::nﬁal inherent in

B of .
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E his is the h:l:r:l'l'mg of 1 for Odu, Ead T I'l:l.i the age bo do l.rl]ﬂ'.l'l:i.l‘lﬂ’
e Oharisa and Ogun, he wishes to do,

When t]:'IEj' were coming from heaven to earth, What is 1y PM?

Odu asked: "0 Olodumare, Lord of Heaven, Oladumare said: "you will be theie mother forever,

this earth where we are going, And you will also sustain the world.”

What will happen when we arrive there?”

Olodumare, then, gave her the power.
Olodumare said that they were going to make

And when he gave her power, he gave her

the world the spirit r of th ]:u'ni
So thet the world will be good, e
He also said that everything that 'L]-u!].r wore It was then that he gave women the power
going to do there, and authority so that lﬂ]ﬁ}l.illﬂ men
He would give them the age, power and authority; wished 1o do,
| ta .u:c::-mpiial'l. it, ' They could not dare to do it mnmsfnﬂj.r
I Sa that it would be done well. withoul women,
Odu said that mt}rl'.]'lin.g that pl:n]}]l: would
Odu said “Q Olodumare this carth where want to do,
we are going, I tl'l.dji‘ do not include WOITIETL,
Ogun has the power to wage war. It will not be possible.
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Obarisa said that pwl:lla should alwa}ri! regpect
WOITIEn graa.tl}r.

Forif I]:lEq.r a.].'l.rmyi reapect women greathy, the world
will be in rjg]nt arder.

Pay hommage; give respect to women.
Indeed, it is woman who l'l'l'ﬂl:l.gi'.l.t us into heing
Before we hecame recognized ae human heings.
The wisdom of the world Lelnngl to women.
Give respect to women then.
Indeed, it was & woman who hmgh{-

us into heing.
Before we hecame recognized as human beings.

Qsh MEi
1O

A difs fan Oda, Obarisa ati Ogan
Nijg H dwon atihole drun bg wh ilé aye.
Oda ni: qu Oladivmare; & i, ilé ayé
Fawon dlo yit,
O ni, nighiti dwon bi dé Shiin nks?
Olsdimard ni ki won & lo méa ge ils ayé ki ils
ayé & déra.
QO ni ghogbo ohun i w6n vi6 bé s mia,
O wi dun & Fan won L'ase ti won 6 méa § see,
Ti yié i fi maa déra.

Odar i tu.u; 'Dlﬁl:liima.r%; ile aye t dwom ﬁlq; ¥if,

Clgﬁn l'igiléra agun jija.

O ni: Ohariga, dun nda 'age lati ise ghogha
shun t's bi Ep B,

O nf kini aghdra ti dun?

Oladirmare ni “iwg I'é mda @ iy& won lo lailsi,

O i two ni o 68 miilé ayé 6.

Oladimare 1'a b fin dun aghéra.

Mighati & fin dun l'dghéra, & fan dun l'ighara eve.
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Ni & ghé Fin obinrin I'age wipé ghoghe Asove
ohun yié wi, y | _ .

Chamnlegit liotoion e N o0
?ii?f:ﬁ: ::.f:n ik by creation narrative, explaining the order of things at
O ui bt B e . ' hoginning and the cstablishment of the principle of
'i?]ﬁr‘hi i Lt won & mia fi iha fon obincin luflermale 'ﬂliﬂnlﬂ}' in the creation, stoucturing and

slieming of the world and in all t]ﬂnﬂ of importance.
' _D-IIIJ opena with Olodumare, Lord of Heaven and the
of all IJ-BiI:Lg.B,. sending three divine bemg.u to
o the work of creation, Up to this polnt, as other

O nf ti won ba 6 afi 1ba fan obinrin,
& ayé vid mda tded.

E kanlé’ o: e kanlé Fabinein, o

Chinrin I's b wa . 8 dell us, the world is only a watery and macdhy
K'iwa t6 d bnivan. ibility. Oladumare thus sends the divine ones o make
Oghin ayvé t'abinrin ni, il gocel and gives them the ase so that they could do
E kdnle £abinrin, ' work woll. The word wsed here is “dara”™ which means
Obinsin 1'4-htwa wd, not m.1|}r in the sonse of beneficial and suitable to a

... B, hust also plc-a.san’l' and anjoyahle, Here we have the

K' danlyan.
dwa 16 o enly wination of the inherent goodwess of the wodd, an



The Odu next turns to a teaching on the special
poat we should have for women as parkiers who are
i Fuu]:ie to the success of an}"ﬂ:-iug that men attempt
fle wnd to the right order in and of the world. Finally,
1 :mu stresses the spec:la! respect we should all hold for
en as women. In a sense, it is reaffirmation nf the
| for eespect for women as both mother and sustainer,
II: ﬂlll}f in the Iuge: wﬂrlt'l senge, but cspl:acwﬂy in the
wonal and -dwpl}' human sense of ]:lri.ngi.ng us in the
Wrical and social, i.e., cultural being.
Again in the best of lfa tradition and African
: il bieris in g:m.*r-ll, all ]:u.lr.nﬂ.miII men and WOIern,  —
iherent worthiness or Jignit]r- But here the text
4 ui to give addad respect to women, for their role In
aging us into being hefore we hecome recognized as
man b-linga. The text literally says “before we become
nar beings.” But the cxtended sense suggests the
fling as “belore we become mﬂ:gﬂman' as human
winge.” This parmcl of not }Jei.ng recognized as human
0§ weems to refer to the Pﬂl'i-l:ltl in Yaruha and other
L . societies before the Laby has heen iumrpuut.pc]
| i iowiety, It is the time when the !).n]:jrliumnﬂmcan&
i pubil:ﬂ:ill porson. Mdtor seven o eiglll- |:1n_-,.-;, when

inherent gﬂm:].nm God ordains at the beginning of
creation.

E:n:.muﬂy, we are instructed that the divine El:ings_
represent male and female EI]'_i.I'.I.EZi._ErI.E‘E in and of the warld,
cach with an Equal yet different power and authority, i.e.,
ase, to be used to cnmp]etﬂ creation muperat'wa}y.
Special attention, however, i given to defining the role of
the female principle or woman in the world. Two major
roles are assigned to woman -- mother of the world and
sustainer ajf:l:j:.: world, To be mather of the world clearly
speahs to a joint effort with the father of the world to
repmdm:a and insure continuity and to nurture, care for
and teach. But to be sustainer of the world is a widar role
and one rich in possibilities of p-erfnrmanm:. However, we
know from other texts that this role is ahove all related ta
the role of creatar and guardian of culture, lﬂamingr-
refinement and flourishing of I'Lumnit:.r and the world
which includes a vast feld of social rﬂpm:lsilrilih' which
ranges from rulership to education. This is reaffirmed |:r_i"
the fact that in Odu 248:1 it is Oshun, the :ml‘lﬂdimmt;
of nu!’tun::. ]umiug and human Enurishi::l;g. wha

ACCOMmpanics the male divine powers to make the wcl-rltl

good,




the child appears to bea permanent member of the Emilg.r,
athe is given & name and status and thus, is "recognized
as a human heing," not a spirit or albkt, i.e., one
reluctant to live in the material world.

I this period of teansition and possihility, it is our
mothers who nat only bring us into being physically, but
hegin the process of cultural nurturing which lays the
basis for our social imncorporation. Ina wcln:L she malds us
in the image and interest of human society. And it is for
her giving us this physical and cultural hirth that the text
tells us we should respect her in a epecial and meaningful

WY

In addition, the text tells us we should respoct
women as the possessors of wisdom in the world, This, in
the 1fa theological nareative, refers to the special power of
kenowledge and spirit power symbolized by the bird given
to women by the Lord of Heaven, Olodumare, at the
beginning of the creation. |n Kawaida tradition, this text
reaffirms the need to respect women as rational and
hmrinrlgﬂ]:ie human ]:H:ingl as well as actual or p-n’::nh'.u]
mothers and sustainers of the wodd. Thus, the meral
ohligation here is to respect women in their whaleness and
as indispensable in bringing into heing, physically and

. . urally, the human person, And it also reaffirms the
i ljil-'j.f and indispensability of women in the structure
Il functioning of the world and the ongoing requirement

m.nJL- and female cooperation im any project of

Mportance,
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P
A b, an elder who commits excess will he

thoroughly disgraced,

This was the teaching of Ifa for Odu
When Odu arrived on sarth.

Ah, they said, "C you, Odu;”

T]iﬂ:." said “you must he careful.

You must be patient.

.e!"_'qd vou must not be Eham.&lamljr
Jisraapaci!:u.l."

Odu ashed “why?”
T]:\E].r said "it is because of the power
Which Oludumare has given you.”

Ha! Agha 1 6 b se dscjtc Hité nif t6.
A difs fin Odu

Nighatt Oda ddle aye.

Ha! Wen nf “two, Oda.”

Won nf “a b gora re.

Ki o # pe shiirh.

Ki 0 m4 yadja."

Odii nf “étin?"

Won nf nitoef aghdra ré

Ti Olsdamare fan un,
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Asove

This iz a teur_'].'ling on how one who is an elder and .
powerkul person should act, especially towand others, It
]:u.-g.ins by asgerting that an elder will lose respect if she
commits excesses, The moral pr-:l].'li!:liﬁun againgt excess.
(dgei) indicates both an ethical concern with halance and
propriety. In the first case, halance is prtmﬂ]ﬂl a5 @
central virtue in Ifa tradition and appears as an amp]uuiu.
tl&rmlg}n'_rut the Odu. A balanced person hecomes a model
of the moral person, one who has no hahits or tendencies
which lead to Jiagriﬁ:, self-destruction or self-
J.iminis]ﬂing.

Propricty, as a maral category, suggests
:ig]-ttn-,-n of d-}itlg whal is Etting, appropriate and in
mn;ﬁunﬂit}rwit]: maptecl moral and social standards, An
elder should be concerned with the &ignil‘f and respect’
:equira& u[ one Luming EHEI'.I. a status. ﬁmd a power. i.
person must likewise act in such a way that she is not
abusive or a d.isg:m to herthis office. Odu, as a p-:rwrh ;
Eil:El;!rJ iz advized to he carehul and patiend and not to he
n]lam&fu“}r diarnspuct{'ul. Here careful rn[.ura

a4

naintaining a considerateness towards others which is
- i."wpl:r:l:l:ul and caring. The virtue of patience iz a central
[aie virtue and mm.piemenls the virtues of calmness and
Ilnti-mutml, so essential to good character, wdrere,



T e band of a child canot reach the

T high shell.

And the hand of the elder is too |nrg¢
to enter the mouth of the gl:.rurl:]..
elder to 'I:ll:|,

The elder should net refuse to do.

All of us have work to do for cach

other's gcu:-d.

Ciwi twe & t5 pepe,

Ti aghalagha & wo akéraghe.

Isé 2we be agha

Ki 6 md ge ko mo.

Gl}ugim wa la nigé a jp fibe'ra wa.

1 ;4 [y

0

sa, the hrigiitl}r Bluining one, Babalawa
of the world,

[ntarprata-:i the t&-ﬂ:c];'iinﬂl of 1fa for the earth,

TEI-EI:.I' said that the earth should stop ma]ziug
sacrifices for wealth,

And instead make sacrifices that would
protect earth from its enemies.

In this way, we will live.

And 5o we plead

That as iunﬂ as we live on na.rl‘]J.,

That the earth not be ﬂ.mi:nyu]

Qb 428, babalswo ayé,
L dili Py

Won liye & Febo old 1§
Bho ajogun ni & ge.

Nip hwa nhé,
A iy
j':'_ mih mo abp ayé o,

O nil panin.
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il|£ all pEﬂp]e were destined to be huried in

catfins, Bi & hi se p& ghogha orf ghogho ni { sun pésd,
KlE i Gk s il B e Irakis ghogho 1ba ti tan n'ighs.

heen uged up. A difi fan E}w&r&.
This was the teaching of Ha for Owere, one Tt it Thls grun be wi of tays,

called struggle, Wan ni dward 14 ja, ghogho wa.

Who was coming from heaven to earth.

Hey saied we are constantly struggling, all of us.

We are nﬂm'cmﬂy ltruggiing.

Those wha choose gc::uf destinies are not many.
Thus, we are ::-Dnﬁnu{:-uuhr ﬂmgglin.g. all of us.

We are continuously struggling.

Owiet Ja 63,

Eii té ].'in'n' rere kb mﬁ-p.ﬁ 3
thwbré Ia nj, g]mg]m wa,
Owien 1 fija.



I ]:la.r:rl:. one who pavs hcrmmage {'mm l{'-l.:.
the priest of fire,

Interpreted the teachings of 1fa for Fire,

They said that wherever Fre emerges,

It will make 2 wayr far itself,

Thtj.r said its head wdll clear a way For it

Ifa says that anyone who wants to achieve
any‘[‘]:ling,

That person should practice sacrifice

Sothat a WaF can be crpanac] for him,

As it is me:m:] for fire.

Forifa person praclices sacrifice,

Anything she wishes to accnmp'ish,

Whether it is work or some other
impaortant thing,

That thing can he done,

Eos A
Ika MEJI
I

ILHI-H:I‘E, AWo I,

A dif fin ind.

Win ni ibikibi ¢f ing i oei le,

Ni yidh j& fnd Fin un.

Waon ni ord rg yib la ona fin un.

[f4 ni enilean 6f¢ se ohun kan,

Ki olaware ha riho,

Ki gna ba la la fin un,

B & e la fin ins.

Nitariti bi olgwaré ha nibg,

Ohunkahun i & f B,

Ibdge igh ni tabi bi 6 bi £ se ohun
mirin pataks,

Ohun naa wils g g
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‘ E ven a wise person cannot tie water into a
— knat an the hem of a garment,
And ne sage knows the number of graings af
sn.uti on the gmuru{.
The Ifa tmching-s were 'Ln’c:n'pr:'c:cl for Ori
Ifz was ala inl:l:tp[:ini for cl'l.i.lra.c'u:r.
Ori asked the interpreters whether he could
have all the good things of hfe.
He was asked to practice sacrifice,
He pr-l-l:’r.i-n:J it.
And when he p:m.'ti-ne-cl sacrifice,
He had all the good things he wanted.

OTURGPGN MEJ
2

Oléghén ban b ta koks omi seti ago,
Qm-ﬁrﬁn kan & moye e

A difi fori,

A biv Fin wa

Ori ni ire ghogho 18 t& dun lows bayi?
Won ni & rmihg,

'::'r gt T W,

[gha 4 & ribo tin,

O 5 ni ghogha ire ti & nlf.
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m* is the Ethiu?m Ll which builds Then, he tock his situation under consideration

) And went to & habalawo for advice

And puts its entrance face down in & curve, e adoiid thit 3t wan b soisond s

The nest neither touches the water nor touches gl skbee

s Wi b bl e

UL 185 en mnmpclm B OWT 1M 4 COrve, mtll&mil‘l mﬂl‘: ﬁ]ﬂhﬁiﬂl’l.

This was the EMLEDE of Ifa for C}PHWI“ He was told to g bo the graves of his ancestors

':J'Eﬂpnng of those who p:rfnnu the ancestral . pay hnmm;ge sk ik guidlﬂ-c:.
sites of e, After he had done 40,

One w]naaa mnt]lar left him all alone when he i otared b enjoy hig life.
WRE VALY Voung,

Thus, when Oveepolu grew up,

He did not know all the rites of his ancestors. e =7

His life became chaotic.

He sought a wife to ATy hut could not
find one.

And he did not have even np|m]:.euuul:|

call home.
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Alapandede I's kdlé tan,

L's kojit ré sédbido.

Ea lzinmi, ki ];-I-tllaé.

O wi kojti re séddado.

A difs Fan Oyeepola,

Omg isord n'Tf,

Fyitt tyd e o fi sily

Ni dun nikan soso lésije lénje.
Ighati Qyeépola dagh tén,

Ea mo chun crd ilé baba e mi.
Ghogho nakan é wa dara.

O wi obinrin, ko o,

Big ni kb o ilé ghe

L4 ha mé kéta,

O lp oo aldwo.

Wan ni ghogho nakan ot ilé baba ¢
T i ghaghe,

L'o v'da a laama.
Won ni ki 6 lo sf 0jd 06ri awon baba o
Ki 6 mda lp jiba

tg]:li t & ge bgg tin

L'é wi here sif ghadin ara 6.

1 3

ja

| |_|ving does not mean that one will not
e becomae rich.
And l}ma.hng commitments does not
mean that one will net reach
an -l:ll].d age.
But on the day of death, the sacrifice
will be required.

Ies pipa ki wipé k' md lowes,
11 dida big wipe k'8 mi digha.
Soghdn gjo ati san [ ghe.
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This is a teaching on the possihility of srongdoing
gaining advantage in this life and the certainty of its
diml:].\rantage in the next life. [t concedes that wickedness
may gain wealth and that h&trﬁyﬂ ar ]:mhng commit-
ment does not prevent one from mach'tn.g ald age. Butit
also expresses the pmiﬂunl:l convietion central to Odu
ntlﬁm, that in the eml one will have to answer for the
wrong ona does. This reflects the Yoruba helief in dndne
jul:tg:me-ﬂ‘l: and 1n the eventual triumpll of l'i-EI!'It whether in
this life or the next. It recalls and parallels the ancient
Emtm Hus=ite h:;::hirlg that thoge who vislate the lawa
of Maat [r]g}ltnzss] are eventually Puni!ll:d whether in
this life or the next. The Book ﬂfﬁa;rjmiap BAYE 'B‘.Iti'.'l.mlﬂ]l

wickedness may gain wealth, wrongdoing has never

]jml.l.ﬂ"ﬂ: its wares to a sake port, Ins the *.'nl:]»_. it iz Maat ilu.l:
endures and enahles a person to say it s the |=gs,ny cri:my
father and mother’.” Thus, in both texts, gains from
wrongdoing are not Enl:lmng gains, On the contrary, the
bescts suggest rightness is the real and lasting achievement
and reward in this life and the next.

Ba

OTlRA MEJ]
I3

1 3:2

‘he unrestrained muut‘ll;
|T The mauth that cannct govern itself.
The teap set by the mouth never fails to
caleh vicHms,
It is the mouth of the tallative which causes
the talkative ta suffer,
It is the mouth of cne whe talks overmuch
which Enn.ga suffer; ag to him,
It is the mouth which talks too much that
CIEEE One augﬁﬁﬂ.g who tallks
What the €} 3ee5,
TI'II: ml::'utl'l talhs BB&H{:,
When the mouth tal!ﬂ,

It is torn apart like a piece of cloth.
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Ayoded enu.

Apbird gnu.

Ebiti gnu b tasé,

Fnu of6es nii po£|5rﬂ

Enu ofard nii pﬂ[bl:-b

Enu Farobiro nii pofére.

Bi oja ba o,

Enu a wi.

Bi gni b wi,

Enu a sl ya phira peara bi aso.

PSS == s

IRETE MEJ
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m}m teachings n“hmﬂin’m:pzd:e-d for
) Aduke, she who EYELFO0E imlulgus,
An uﬂ-zlpring of the kind-hearted 'p::::pla
of ancient times,
Wha cooked a simple digh of maize and heans
so that they might scquire character.
She woke up early in the moening,
Weeping and chanting the Funeral song of
sorrow For the loss of i!uud i hee life.
Aduke was advised to saceifice.
And she did so.
After she bad practiced sacrifice.
She gainaﬂ honor.
She acquired wealth.
And all the good che was looking for,
She was able to grasp it firmly in her hands.

e e T —
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A difs fan Adukg,

Qmy oldore atijotijg,
Asewd gsfsd riwi.

O i i kv,

O nfomi vjdt goghéed ire.
Won nd ki ;su.l:].ﬁ]r': & :ﬂbc.‘.l.
O g bég.

Ighi ti & rabo tan,

O s l'ola

& lawa lgwd.

Ghogho ire ti 6 fod pitdpiti
Ni 6 té ¢ lowd.

IRETE MEJI
| 4

| he fine sand which children play with on
i o the road to the land of lesa,
If it is used to teach children how to walh,
Tt can also be used to teach them how to
walk gracefully.

Bistirhiiti gna I]A‘!-.i!. Iqami;ﬂé fig BErd,
Bi 6 hi kémo ni ridn gsé
A komo ni yiyan.
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‘T he torrent hreaks through hills and valleys.
" This was the teaching of Ifa for Crunmila,
Who would ’d‘iumpl:l on earth,
And would do likewise in heaven.
Orunmila was teld to sarifica,
He was told he would triumph over his enemies.
And indeed when he praﬂﬁ:ed sacrifice,
He was victorious.

.&.gl:.lr.i laks, lale.

A difs fan Qranmila
Yaa sfgun apé;

Y& &1 aé theun,

Won ni ki Oranmila ribe.

Won ni yod gegun otd ré.
Tghati & rabe tan,
'f-" §i of lsggun,

OFln Medi
| &

{-ri he iﬂ[ﬂ‘- of the feet are -alwa:.rs flat.

_!Tl'le ’r:ﬂﬂi‘]h‘lga of Ifa were intzrput:ri for
the one who cannot ]:-e -:-mque:m].

One who cannot he Eﬂ-ﬂ:]llEt'El:! is another
name for mountain.

Many years fram bu:iu:.r,

The mountain will be as alive and '[:i.rml:,r
established as ever.

The mountain is alwnyn as i'irml:.i estahlished
AE BVOE.

The mountain, the mountain, fin:ul:.r eatahlished.

Years and vears from now,

The mountain will remain immaortal and
immovahle,

lmrncvable is the mountain,

The mountain which is firmly estahlished.
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| &:3 I 7:1
!ﬂ fa says shiat we should mot-beesk 2 ‘l__llﬁ says he sees someone who owms neither
St et b s Sk, a calabash nor pLa.h:.
| G | Sy unl:]’l'_Ell:i:fl:J death. Eve:}rnnn in::lul:]ing her owm relatives sayE she
1f we discuss snmctl!ing with a pCrson, o i’:j; La:ldﬂr';ir
And that person wants to break a And is ngmn o :
promise to us [fa says this person will become impartant
B | ! : in the near future
The ancestore will judge him.
t s - And that she will overcomae all ohstacles.
e e e e e e ) S ————
[f5 nf dun i enitkan t1 ka ni ighd t
1£4 nt bt & mé dalg gr. s

Ki & m4 bad b tha ated tala,
Bi a ba enthan peo jeg kan,
Bi oliwarg nf¢ dale «'eni,

Ard Srun ni yis s déjé oo 8,

Ti ghogho éniyan 3t iwon ara ilé
ré nwipé ni oléet bibund

T won & afi sé eliva.

1 nf oltwarg yia di eniyan ali
I"éhin ala

Ati pé yi6 st md segun ghogho idiwsd.
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!_I‘ fa says that there is someone who has a Htle
— Who will be replaced in his pasition.

And a person wha stays in the background
Will be chosen to succeed him.

Evervone will rubs their hands tcrgst]:mr

in honor of him.

And l]i&j' will rétognize and respect him.
There is also a :[nmrl'j' that was once revebad

I.'Ilj.-' all the pmpla of a house.
But t]'ka:.r do nat revere him anymaone,

And the forest has CREEE oW his shrine.
We should renovate the shrine,
And we should tie young palme fronds at the

entrance to it

The persomn in the E&l’igmund that young and
ald punple are sneering at
Will indeed become a public figure.

s ni l,en'llun ni & wi U6l oy yiL

Tia yid pa nrf[hh di.

Ti a yid [i eniti wh of tkals dipd 8.

Eni tkikd nda ni g]:mghcr ard-ayé yio
mi :a'u.r:ﬁ 8 A,

T4 won it i ma jaba o un.

Orisa kan 81 ni i ti ghogho ilé ti fsin,

Ti wn ka si sin mé.

Ight =i kin ba cjiho .

K. tiin see;

K'4 si ta moriwd si eni dna ré.

ni ikika i tomode tagha ti 46 oja tiinrin e,
Dandan vits di eni ghangha.
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|Q ne who does not want to wall around naked,
Will fied & seller of cloth when the
market apens.

This was the Tnat]ling of 1a for Olofa, “the
ruler of Ofa wha sells a box of velvet,"”

The nf‘l:a.pring of ane who ml.lgl'm like the
trumpeting af an eleplunt,

Descendant of one who uses a lnrge contaiter
ko messure ouk ieu.:e]! lor kis beloved,

T]Jl:-:]:iid.nfnn:w!mmj'u}rﬁlif:muiallnd
smooth like a person cating l'lunl:]r.

Olofa, “the ruler of Ofa who sells & box of
velvet” was an old man

Who owned neither calabash nor pli.ta.

But he had a lirgt pieoe of cloth put away,

He did not allow himself to uee it.

But others borrowed it to dress up and go out,

Olofa prepared himsell and went to the babalawo,

OcBE"YEKD
| F

And he asked them what he could do so that he
migllt #ain importance.

T]ll::.r said that he should practice sacrifioe,
indu:li.ug giving up the Lu.l:ga piece
of cloth.

He heard and sacrificed.

Not the next day nor the next month, but the
king of Ofa eventually died.

Then, the people of Ofa made Qlofa king,

Expecting that it would not be long helore
he passed away,

But after he had assumed the office,

Instead of J.]riug. he hecame mct:uum;gl)' stronger.

The life of the people of Ofa likewise
became good,

It hecame soft and casy for them.

And then L’:m_l.r 14l 1.0'[1ﬂE:' wanted him to die.



Ifa says the persom in the background will come
to the forefront.

Ehe will achieve an important position.

And she will remain in this position a long time
hefore her passing.

OGBE'YEKU
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Oiei 11 ety bs i vin thaha,

Yid o alisg nighati ¢ja to,

A di fan Olgfa-a-ta-apéti-ardn,
Ome awikd ghinrin bi erin fon,

Omg a b thaks won tlek fin ayanie g,
Omg a § ayé gi:erleglm:l-: i eni als ovin,
Olsfa-a-ta-apéti-aran i@ arighs,

st nf igha tabt awo.

Ei'lglufm & ni asg fild kan nimi odidi

Ti dun padpas ko jé la,

Sighdn dwon eniyin nf mi toro of lo sade,
Olifa mdira 6 to awon babaliwo lo.

(O hiere pé biwo ni tun vid ti so nf lidd,
Wan niki & rihg ni i péla ase nls,

& g]:uﬁ; o rihg.

Ka l'ajd, ko ot oha Of ka.

J!kll'qtll'.l. fira 'E}FA miil 'tﬂf:{i WO ki ]:;lea

K rétd pé ko i pé ki o 1o la.
Bughon nighati 6 dé ori oya tin,



D_Gﬁ.lé_'ltg.rzé D_“E‘__El‘f;Ef_U

Asave
E&Lniﬁi]:.ﬁﬂlzﬂiﬁa,niamrﬁl:ﬁhﬁﬁl:n’.
Ayé dwon ar Cfa ot wa din,

& & de fon won | rim.
Wﬁnkﬁﬁtﬁn[{zpﬁh[éh&mﬁ.

Ifﬁ ni gni J'I:-::lltr;:l kean wity di £111 igl:un,g]na.
Ti yits 51 dé ipa fld kan,

Ti ity 81 pé plipd nind ipd nad ki & to ha,

This is a teaching on striving and succeeding
Bjjainst all n-ﬂnfu, atl on the promise of those in the
uekground moving to the forefront through sacrifice and
| rugg]:. The Odu Lugim with a Pl"ﬂ'ﬂ:l'LiEI t&m]:ing 1
aw we will and should find « way to do Hﬁngs which are
hocessary. [t also suggests that a person of character will
einonstrate his or her worthiness and will eventually get
in or her due, This is exemplified by Olofs who is an old
W, poor and of minor importance, but EH‘EEI{'II-EJ.I}I'
omies king,

. Olofa is called “ruler of Ofa,” even though pace
L without power, to indicate both pnasi]ji]t}r and
pomise, An ethics of character assumes that possibility
ini |i1r.ing a rightful life and that the promise of real
' purity, u‘eﬂf:mmﬂ and achievement is tied 1o and
pondent on living a good life, sacrifice and struggle.
”-|- the sacrifice and :tmggh are L:c}.r because as Odu

P
Wl ways, even il we are going to die, we must wage a life

gl doath struggle.




Olos is contrasted with his father who {s defined
as [u-v.rjng heen strong “trumpeting like an -:Iuplu.nl:,
w:a]ﬂur. measuring oul jewels in o Ja.rg‘er container” s
iaapp:.- enjoying a life as smonth and sweet as fmna}r. Glml:l;_
iz an ald man, less strong, poor without calahash ar plate,
hnﬁng only & long piece of velvet cloth. Moreover, he i
not ]Jappg.- and is Eea.n.-r.'iling for a way ta end his condition
of unimpartance, )

The priest tells him to sacrifice, This ig koth a mﬂ
foe self-sacrifice, i.e., sacrifice of things that make the ; A
unable to realize it pf_:-benl.ia], and a call o sacritice
abjects, especially this one piece of cloth Olofa has. Ta
sacrifice it, to give it up when it is the only thing he has s
truly a lesson in sacrifice of smalles and replaceahle {-]11.113'[
for that which endures and is irreplaceahle,

The people of Ofs choose Clofa as king expeating
he will die soon. But he becomee increasingly strongar,
And he improves the life of the people and tuems thefe
wish for him ta pass to a prayer for hitn to endure. :
lesson here of giving to the people reinforces the lessan
satlier when Ofu does not use his owm cloth but shares I_
with others,

The lesson in both cases is that what we wive
returns in abundance. As Oy 95:1 aays, 1.0, “ote
gives one thousand will receive twg thousand in retuen,

Iia
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{-Ij'lhg hunter opens his pouch and pulls

oul poison.
Aronimoja, the healer, untics hiy bag and
tikes out medicise,
And the farmee seaks VEry soft gn:nu.ul:l in
which to cultivate his ¥ama.
This was the teaching of [fa for Oluorogha
Who was the messenger of the king of earth
And whe pounded palm nuts for Olushonsho,
the meésgenger of the ieing af heaven,
They said that i it should happen that the
earth falls into disorder,
Then Cliunn::-g!m should set the carth rigl':t again.
And if heaven were to experience disorder,
Then Olushonsho would zet heaven
rig|11 again,

e,
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.ﬁ:ﬁnimqja LG Apd vo GOghn.

igj:;i'lé;f;mih:ul’w ipu 6l This is a I:Bal::l'ting on seing all things in their
o _h? aﬂ:::ﬂ ¥ e per plme The hunter kills and thus, pui]s- oul poison;
o {:l:n i o hiealer heals and thus, makes available medicine; the
e FOnS0, ers whao produce crops look for the hest sail in which
1ipe Prun. o gow their seeds. Thie EII.ti.l:"tEla.t-Bil order of things, this
Wan nt bt & ba da ki aye b, wpected regularity is reflected also in the teaching that
glll:;n;zgdb;ii ;ur::}:h:: the messenger of the king of earth is to set things right on

garth and the messenger of the king of heaven is to set
things right in heaven. Kawaida reads this as an
obligation for us who are on earth to set the earth right
when it goes wrong, to constantly put forth right and
liring E.:nud into the wordd as Odu 78 teaches us. For such
respomsibility for bringing good into the woeld s the
fundamental mission and meaning of human life. Thie is
at the same time a teaching for those who would be so
concerned about the affairs of heaven tlu:y are negligant
in the affairs of earth. The affairs of heaven and

Oltisonso & tin drun se.

=




rmpnnsibi]it:.r for it riglﬂ:ly i}alung tos the ]‘-emnl}r hosts,
spiritual aides to the Lord of Heaven, Our simple yet
Jummrling task is to cﬂmtmﬂ}r bring good into the world
and make the world a good place in which to live and
flourish.

OGBRE IwWoRI
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he teachings of 1fa were interproted
o= e

When he was in the midst of much trouble.
ﬂq eaid that this wae the YUAT that he
would achieve wealth.
T]:Lu].r said he should sacrifice.
He heard and he mmplieﬂ.
T]:Leg.r said that when ke had pt‘.u‘;l'.i-l:'q.-d u-:riFi::.
He should fo and pav hnmmag-e to his mother,
T!:Ley said it iz at home that his good Fortiine
would be found.
And that he should not go anywhere else.
When Odogho had offered sacrifice,
And had also paid hommage to his mother,
He !rta].':d home for four da].rﬂ.
But he did not see al'l]."l‘]l‘i.l!.ﬁ whatsaever like
Eﬂﬂl.'l .I:ﬁ.rlu.nlz.
Ow the Gifth day, he got ready and went to
the farm for wood.
He said he would not die of ]:.unge:-
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When he]:mﬂ at ﬁedfa.rm. he cut quite A dils fan ‘:‘-’Juglﬂﬂ
a bit of firewood. Ni o t & wi nint ovikiti ipdnji.
He 'che:!:;i::imf:amr back as large a load Win of ni oddn yii ni ped @ pé.
As he was retuming carrving his load, Wirn ni ki ¢ nibo.
The spirit of his mother .np-pe.;m:l in the ) g]:nﬁ ; O I1.JI1:II;|.
form of a bird Wén of hi & bs ribo tén
And she began to speak saying: Ki & lo b iyé o
“Odogho, throw away the wood. Wen nf ile ot i 1 5 s
The gﬂﬂi fortune arrived at your Lionsae s o
sbitle i wi. geciss” Ko ghéd lo s ibikibi.
When Dﬂnﬂl:i heard this, he said he would Nighati Odogho ritbo tn,
carry the wood home anyway. Ti & 5 bo iyé ré.
When he arrived I:u:un‘u.—*J he threw the bundle &5 i&]ﬂ?ﬁ‘:’éﬁﬂ di 0id dhiarin
of wood to the gmum{ J 4 :
And it broke +_11m1.1g]1 the ground to a pit of heade, 51'.'13':!1;.!:1 o rf ohunleshun bi ire.
In this way money and wealth came to Odoghe, Nighati & di pjé ¢karisin Odoghe
And he hecame a rich man. miira lg =i cko igi.

O nf un kb ni jpki ehi ki 6 pa dun ka.
Nighati & dé oko 6 s6 igi daradira
O &l ri ni el t6 e,

1 &4 |25
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Bi & ti ghérit 1i & fiba,

Tyi v di gye.

O =it bark s wipé.

Odogho da ‘i ni.

Ire ti déla I'¢hin e

Nighati Odogho ghé 6 ni dun yio ris igi
vii déls,

Bi & ti délé +i & f idi igi sl

Bigni & jin s'1f akdn.

Béyif ni owé dé H ol dg,

Tt & & di ol

OcBE IwoR
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This is a teaching on the need for moral reasoning
I the context of tradition. Ttis a rare verse in that even
thou g!a Odogho seems to disohey instructions of the
hlﬂllﬂfﬂ, he is not punished nor does he lose the good
Morlune pmmtaad him as in most cages of Eu'.]:uru tea
womply. He is told o sacrifice and he does, but he is told
{o stay home and he does nat.

Two thlnga should be noted here. First, he does
ice which is the eritical aspect of this moral tradition.
"gl-' ug, he has done the essential thing. And secomdly, he
toes stay home until he is 'FEEEEI!I'[‘E-I.‘]. with the puﬂE]}iIH:_v.r ol
| ation. Then, he chooses to live, even if he does ot
btain a great fortune. Now he does not clearly defy the
Anutruction of Ifa, He simply reaches a point where he
Mt make a choice about the greater good: a) follow
mtructions which unchanged could lead to death, or {b
'- acse life |:l_1-' reasoning I'l'lmug]: the instructions and
woing that morality is not simply following rules hut

127




ﬁnﬂliﬂ-ﬂ ways bo maintain p:inc:ip]g in the context of
'-'r'luﬂ-ﬁmé and often ﬂﬂﬂﬂicl:ihg' circumetances. Here the

groater gﬂux' 8 preservation of life and the sacrifice a2

required is to pass up the promise of fortune for the
maintenance of life. Mm. i:I} going to gel the wm:rcl, he ig
not simply waiting for good to come to him. In fast, his
going out to get wood to save his life is the very way ]:r!,r
which he comes into a double good fortune. Alsa
instructive is his not tlamwing the wood away in spite of
ancestar advice given by the spirit of his mother. This also
suggoste that we should think tEiuga through, recognize
that we might not a]'u.'aj.rs read or hear our ancestors
correctly, and ]lavm.g thought about t!ﬂing:ie d&ep.ly and
soberly, make a decision based on the best of our moral
values and thinking as pessons and as a pecple. .

Finally, there remains the lesson that it is "at
home,” within ourselves, and among our friends, fami 1--:
and pmplf., that we will atwnyi find the EEH'_‘HJ_ fortune Wy
might often seck elsewhere. This is o reaffirmation of Odu
147's taac]:ing that “the very t]:L'Lng we are !nnﬂng for in!
near us." So was the message for Odogho and each of s,
For it was when he reburned home that 11.,- [mml:]. the gl

fortune for which he was saaml':i:ng.

| 28
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|]u-|:']:|ing the feathers of a li'uing fovod ruins it
~ Nol plucking the feathers of the fowd
leaves it with its ilplendur.

This was the teaching of [fa for E]’Jl.'l-E:.l‘in,,
internal deterioration,

Who is the senior sibling of war.

They said the people should sacrifice,

But they turned a deaf car to the wisdom
of ma.king sacrifice.

Tl'u:].r were nol wige to da so.

They were not perceptive,

Tlll‘::.l did not know that

I is at home that the war is lost hefore even

reaching the hattlefield.
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Titu nii m"adie haje. ]_r Liose who are in the habit of Hu-mrini water

At nii m'adie se yghiveghs. in the strests,

Difi Fin EIIﬁ-Eﬁ“a Yeu should throw it muﬁaml‘j',

Tii e Egl:éu o, So that you migJ.-Lt not wet your own guest.
Win niki win ribo. This was the teaching of Ifa for Orunmila

Wm kott gghén iseho.
I:-I]E w8 gi:-frn soe.

Whe was going to take Dll:liﬂ', the ml!‘ﬂi:

guest, as wife

Win & moran. Olojo had promised to come within nine days,
Wén & mé wipé Bt Oloio actually arrived in five.
Nile I'ogun i hajé ki won to
¢thi ogun. e ——
L o Domi, domi.
E faedr domi.
Ki ¢ mi domi 6lojd léra.
Dk fin Ortnmila
'Ti & sl gh'Olojd n'fydwd.
Lo I'Olasjs s,

Artn I'Oloja dé,
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‘ B ad conduct i= what is attributed to ynutl&-

Bad character is what is attribuled to elders.
e e e

iankﬁw lewe L se.
Iwa thikubi ni ti aghalaghs.

OcBE IWoRi
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' |n alder who sits down without |E|a.1:|.ir.|i: back
! Has the appearance of a person standing up,
This was the tc-afhing of [fa for 'Diﬂ.:.filnhun,
whose name means “wherever honor
turns it finds fortune.”
She said that her strength was not adequate
[or the world.
But {'lu:]r said her :itreuglj] would be equal to
her tasks in the world,
Tlur].r sald she should sacrifice,

R a—w
Ajokaa ko Fahin ti agha

B eniti 6 nard nird.

L'6 difi fin “ols-yi-lia-okan"
O ni ips oun b ni b4 aye.
Won nf ipd o yid ki ayé,
Wan nt ki 6 ribg.
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!- ‘ghﬂi Perepere was the one wha interpreted Oghi-di-pérepire ' difd fin O
L= the teackings of T for O, Ti & kanle i 6 van iwa 18,
Who had kneeled down and chosen his destiny, Ti eléning ki jgli & pee,
And whom detractors were preventing 1[& fi: dun of dwon u]i:hmf: ti won kb I(é ks
From achieving it. a seun han pni.
1fa zays he sees the evil wishers who do not O ai: k' riibe,
want us to succeed in what we are Juinﬂ.;-. "-li ni Gn vio bd eni sfFun alir&mn;': ndl,
Ifa says he will join us in overcoming the High&ﬁ O t6 riiho,
evil wishers. Ni ohun ghogho ti 6 dge t6 gan.
He says we should sacrifice, Ti & si ni gna.
When O had done what was due in
practicing sserifice, r——————
All that he was elui::l.g fell into pl-lﬂB and
straightened out.
And the way became clear.
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|§|uiaﬂyl ga, imﬂﬂl']ll‘}' | return.” "l mi L;i,. g mi ]:H';'l."
This was the teaching of Ha for Ariwowo, L'o d'Tf4 Adwdws
the Hook, the Grasper, Ti & ngbagun lp si i-n'iti,
When he was waging war against a tangled knot. w*iﬂﬂll!ﬂﬂiﬁml}ﬁ-
Tim}r said he would not retumn Empt}r-l:lm:leﬂ.. Wan ni & rihg.
Tl'm}r said he should sacrifice. '8 ribo,
He made the sacrifice. Lliﬂgl:hl ndd ni Arfwdws ki 6 sinwo,
Since then Arimowo, the Grasper, has not Bi & bs na a8 & bs b ohuskahin.
been empty-handed, I ni a nnaws sf chun kan,
Even if he reaches to the top of & mountain 1 niks a rtibg,
to pull ““““’H‘f“? dom. K'& mi bs pafo ninfi nnban 4 3 Anaws ef nia.
Haaa}'EwuarE El'rei'c]ungaut our hands ILﬁa:ipf:téLi 0 M T
toward something,
[£a saye we should sacrifice
S0 that we may not he unsuccesehul in that e
for which we ma.cl:t,
Whether it is in the work we do or mme«l.]il.ng
else.

Fee———————— = ——— e
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T he teachings of Ifa were interpreted

for Nwonmile

Who would see his father in a vision.

He said “[ see my father today,
father of the leopard.

Father, come from heaven and L:lp miz.

The father of a child should net fail 1o
}I.qlp his child.”

1fa says someone has forgotten his father.

And that if he does not take care of his [ai]:nar,

He will not bind snyone on earth to take
Care af him.

Ifa says this person should sacrifice

3o that the way may become elear far him
in his affaire.

Indeed, something helonging to this person
will he ::nmpietel}' minﬂ],

If he J:]ﬂEB not care for his Entl'u:-r,

Whether his htl-aer iz in heaven or on earth.

OcBE'RosUN
3

A difs Ths Nwgnmile

Ti & filp of baba £ ni ofa 3l3,

O nt: mo of baha mi lr::lnE, tha -eleﬂn.
Baba ti drun wi g]:hé mii.

[ha pmo ka sa1 gJ:le Qmo e,

It nf enikan ghaghé baba rg.
Ti ko ba téja baba eg,

Ko ni i gni thj6 dun nda ni ayé.
18 ni s riabg,

Ki ran o b |2 nf gna.

Niikan elévit yid bijé pitapats,
Bi ko ba toja baba 2,

Yala bi 6 wi ni drun tabi ni ayé.

L} =)
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I'_-r|]11: elephant makes a place tremble
o by virtue o ity power,
And an ant’s size cannot be compared to
that of 2 buffalo.
ﬁl-:.rinh the one prai:ad everj'w]num,
habalawo of the world,
Was the one who interpreted the teachings
of Ha for the wadd,
The world was advised to sacrifice
So that good things might be said about it.
Awin, the praiser iz praised everywhere.
The mouth with which you praise me,
May vou not turn it around against me.
For the peaised one should be praised

everywhere.

PE—_EENE e

OcbE'RosUN
23

Erin nif fi ihi mimi sold.
Eerd & ni joho té efan.
A}rln]:ei awo ayé

L'e difs fin aye.

Won ni ]E.E}‘E & ritho

Ki win [& ma so6rd £ nf rere.
j'q.rln lea [34 vin ayin,

Enu t ¢ mii yin mi

I ma ma p-ll:]ﬁ-.

Ayin ki 134 yin ayin,




OceE'RosuUn

23

| [ we would listen to the tna::l‘unga af I:Fl?
We would last like our ancestors lasted.
If we would follow the f:uﬂ]:.iﬂgs of
e, Drunrm'.h,
We would grow cld like the ancient ones.

B'6 bi se wipé ti [f I'a ba aghs,

Aba pé bi ara iwdja ti pg.

B's b se wipé ti '-..‘-:]]11', I'a ba A to ll;i:u.n,
Aba :La.;l:a hi ara ighi]:un-ig]:rihnn,

OGEE'ROSUN
23

?| he teachings of Ifa were interpreted
— for Orunmila

When he was foing om a :Pirihu.] MissioT
om the shore of the ocean,
When I'leu.ra,ﬂiui]ua mn&.{lieufdl:laﬂaan
At the home of the sixteen owners of
the market.
They said Baba Orunmila would never
return home.
But it came to pass that Baba Orunmila !:-:g.nn
to cry out in a powerhul way, tuming

his cry into a sheut
And he turned his lamentation into a sotigd

of AOELOW.
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He called out saying: Aghe bird, carry me home,
O Aghe.

We do not go on a joumey so that we may not
retuen home.

So, Aghe bird, please cacry me home.

Then, hefore long and in the not distant future,

Come and join us in & victory achieved
theough sacrifice;

Victorious in utmgg].c as we have come to be.

234

OGBRE'Rosun
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A difé fan Qrinmila

1£i nsawo lo si dpa dkun
T'bun ila méji =i,

Nilé olgja mérindinlagan,
Wan nf Baha & nif pads délé,
Baba wil m'ekain §'elin ighe.
O fi iybrd ge tydrd aro,

O nt: Aghe ghé mi déls o & Aghe,
A Lif rajp ks ma dele o
.ﬁ.glm E]:lé mi délé o.

Kb pé kb finna

E wé hd ni ba arisé ogun
jqa!n.ge (aT= (L E4] I's wi wi,
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=271 evr.2
hassock has a hard chest.
A This was the teac'llin.g of Ifa for Olokunde ! o | ghe 'cw.“mmﬂl tl‘iﬂﬂh
P Sy e 1 AU ) But the critics remained.
Ifa ﬁﬂﬂﬂmpliﬂ.l‘ll:-l:]. H‘b’&l‘_lll'lj’lliﬂg mmﬁg“ﬁ

the strength to endure will arrive,”

When she was erying and praying for a child.

But the slanderers continued to exist,
This was the teaching of Ifa for Edu, Ornmmila,

They said that she should sacrifice. -
They seid that i she did not sacrifice, she would ey :; ""”E“E‘ E”“;H
still hear children. PSRN/ Bapkonboiocin.

But so that her children might not become
enemies ta each other, she should

OHfspring of ane who produces wonders upon
mlﬂf‘ﬂ.

The wonderous things which 1fa brings forth

& i cannot be ruined.

e TR s e TI'IE].’ Elimpi].r confinue to mu]tip]y.
Tirmittiemd bi ayd pi. And the wonderful things Ifa says that [ am
L'a difé fin Olékunde, to amump] ish
N3 t5 4 40 ebain oja fissazdbin me. Cannot be desteoyed either.

Wion ni ki & rlﬂ:ln;!.
Wan nf bt kb rubd yia hime, ey

51:54:!&11 ki #won omo g mi ha maa ha
arn won o otk ni b 6 ribe,
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OoBi' BARA OGBEE'GUNDA
27 e}
?ﬂgll:'%gf;:&;ﬁﬁ' IA 1 uncontrolled temper does not create
piF : - mytlzing_fm- anyone,
I£ se ﬂflm*l shogho tari. Patience is the father of character.
Okuts #1#::1- A person who is patient will become the
A difs fan Ed, master of all things.
Oma ng]'lipﬁ llﬁpif Bhe will reach a ripe ald age.
Qmo aghé rekete ot rekete. He will live a healthy life,
Ara ti 12 da, And she will enjoy lile thoroughly
Kb led hajé. Like a person tasting homey,
Pipele nii pele. b
J!Lti i 104 nik i'.l.-lii.,. L ———
Ki» il parun, Inthibi ka d4 nikan fan poi.
Biwind ni baha iwa.
 aa—= ] Enits & ni sitiri ohun ghogho I's ni.

A fagho
5 A Tﬂfb

A {ayé dndin-rindin
Bi gnl ilé oyin,
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OGBE'GUNDA

3|
12
1 B
‘ N ight falls and we spread out our Ao
al— ing rmats. ek :
Day ]:E:S we roll the mats up This is a teaching on doing what is appropriale
One who weaves cotbon yarn must wind it ] n it is appropriate. It suggests we not JEJE]" ‘Iﬂinﬁ
while walking back and forth Ml is necessary, nor be afraid to do our duty in taxing

es. Thus, it sayE we rmust EIIEIEI! when it is lime and
0 up when it is time. We must walk in the wodld in
' appropriate way in order to weave the fabric of life we
r, t, And when it comes time to deal with crisis or

iger, we must have the courage to do so regardless of
dl[lf-l.‘l. bo which we must dig or the extent to which we

And when a person dies, we -Ellﬁ into the ground
Going much too far down in the mind

of the timid,
This was the teaching of Ifa for Orunmila
When he was going on a spiri'h.w} journey to

the town of Tka.
unl go to achieve our ends.

S e The teaching suggests that often people seek: magic
Alé Iz 2s 15 ent. s to living a good life. But this verse suggests that
Ot m a4 ks et | Jnung the simple, appropriate and necessary things
Adirs i it s ol il grounds our life and lays the basis for our successlul

allng with larger and more complex things. Therefore,
_. ._-_i"llﬂ. a I‘iﬂl.l‘t]:t].r life we must not aimp-l}r wait until we
' l':mi from a doctor, but must Lagiu by u:!c-ing the

Olet I'6 ke i a ghi ilé

L's fin ghangban I'8jd ojo,
A di fin Qranmila

Nijé # & fisawa re dde [ka.

—




aimpl&t]ﬁngs: being modeeate and salective in what we eal
and ﬂ.nn.h, exercising regul-url}'.. mi:ﬁing UNTECEsFary
stress and strain and at the end of work well done, findin g
a cool and pnace[-u.l plaoe to rest adequately and ¢ :

deeply about the future and consequences of things
{:}-ﬂu 141 laauhsﬂ 14,

OGBE' GUNDA
3 |

{C haracter is all that is m:;uim&.

= Character is all that is required.

There is ne d:ﬁ-ﬁﬂ}' that needs to be called
unfortunate in Ife city;

Character is all that is required.

[wi nikan I's gdeo o.
Tort stk |5 g2vocs.
Ori lean i, buri U'ota 1z,
lwa nilean I8 géro o.
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AsOYE

This is a t:m:\:ing an character as the centeal, if
not sole, determinant af a person's destiny. It is an
extraorinary assertion within Odu ethics for at least two
reasons.  First, the Odu also teach that destinies are
chasen by persons as spirits hefore coming to the world
and that these are essentially unalterable, But there are
passages t]i.mugiwu‘c the Odu which suggest a moral life
can and will in fact determine onc's destiny. This passage

on character is such a passage. For it clearly states that
no Aﬂltin}r i% :'p&n_h:-‘h:l or needs to be bad o unfortunate, ]

buru. For character is all that is required for a good one.

This passage is alse important in its stress on
character as the essence of the moral persomality. It
suggests that the cultivation and possession of character

is the :Henl:ial IEI.D.I:I] 1;43‘! and the gmund fora g{?{l{l h."l
in this wodd and the next, This euggests that character

suhsum:s n.nl:l m.altu pﬂwl-ll-ln the fulliliment of all
moral ohligations.

(BT

OGBE'GUNDA

3|

W\hut we hear is the sound of {']:linga

done |nu::]13.r-

We do not heae the sound of things
dene getlt].y-

We Jra.g the one who does things ].Dulﬂj-' to
the back door of the house of the
unpretentions person.

Orunmila says he daes things gently when
he gives someone his destiny.

Ifa say= that we should not engage in fighting,

And that we should sacrifice

So that our relatives will not imjure 18 in the
evil of fighting.

|E5
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Parapach ghii n'ilé 'a ghé.

A ki ight pilépsle ghii,

Ehin lgkun ile awuretete 'ad ti wé paripara lo.
Oriinmila ni 6 a ge pilépele i iwa jin eni.

T84 nibf a m4 ec ja.

Ki enikan ribo

Ki araalé ré ma ba gee !J."lilm]:ﬁ ni ihi Tja.

OGBE'SA
e 1

33a:1

[ he liar dies and dies in a forest of fire.
The wicked dies and dics an a sun-scorched
iﬂ-“i-tlﬂi-]’.l..
But the righteous dies and dies peacelully,
Leaning hack against a water jar decosated
with j:aweaz.
Orunmila, priest of the wodd, interpreted the
teachings of lfa for the people of
the world,
When l:l:tq.r were creating a wuri:lr
A world where there was no peace,
A world where there was no Imrmm::y.
Tl:u}r were advised to sacrifice,
But ﬂﬂlr the rig]:.tacruﬂ remained to
practice sac rifice.




%

OcBE SA
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So, ﬂpaalz truth; do justice

Be kind and do not do evil.

Truth travels on a narrow p-;l'l':

But the wicked wander on a wide read.

Epl::llt teuth; do justice

Do justice and speak truth.

For one who is righteous is supported by
the Divine.

e .

OGBE'SA
33

Purg-purg ba, & ka a:'igl:-:: ind.
Sika-Sika b, & ki ' 5dan saetin,
Sodtg-poitd ko, o ka ghedemuke,
('J' fé]l'int{ RTRRRTY ijglzé

Qrﬂm’lli AW Ay difa fin QD ariyd
Nighiti wan iige ayé,

Ti ayé ko esja,

Tt ayé ka jo.

Wan niki win rﬁ]:u;r.

Olsets nikan ni 11]1& ]El'ﬂ.n L :'ipf,]:u;u
P:';E s atitd; pe sdedo.

Soore; mé a'i]ta.

Otits a bona téérs.

Osika a bina ghasan,

So otitd; se ddodo.

Sadodo; sbtits,

Enilf sdbitd ni imolé aghe.
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ASOYE

This is a t.B-ch]:LIJ:Lg on the need and value of
righteousness in the wordd. The wrongdoer who lies and
iz cruel is pcrr’r.mye.-ii as one who does not find cool relief,
but rather searing heat signified by the "forest of fire" and
the "sun-scorched savannah.” These matﬂ«plmrn for heat
and discomfort are contrasted with the metaphor of
leaning against the jeweled water jar which signifies not
anly relasation in wealth, but also a coclness or calmness
:uﬂeﬂﬂ& by the image of water.

The verse urges us to practice two of the cardinal
virtues of laic and Maatian ethics: truth and justice.
And it assures us that the ng!ﬂ'tuu.! who practice these will
be favored by the Divine, The verse also encourages us to

“be kind"and not be evil, This joining of kindness to I-_'I:g F
virtues of truthfulness and justice is key to the care and
reapunail:ilif}r wg must [eal and exercise l:mml ong

ancther, For both truth and justice can be harsh, And it

i B

is with loving kindness that l:|1l:r]-r are balanced and serve
their essential function of Eu:inging and supporting Eclud
in the warld. Tt is through kindness that the moral
excellence of i'mdpf?fg’, gcntlc character, is Efmundﬂ:]. and
[ourishes.




Ocei’SA et
3.3 7
a3 :'-
iT.I“ teacJ:L[ngs of Ifa were En{ﬂpreie:{ lor A difa Fan Elﬂ'ﬂ-}"&'h“"'
o Eni-aye-kan, "one whose turn it is A bir Sée-rere,
to take responsibility for the world,” Sée-rove; ghé prir rere.
And the same was done for Shemm. “one Eﬂ.i'-ﬂ-}"é—hﬂ-“r
who does it well.” I3 & ayé ire.
Do it well; bear the t‘ﬁpcrns:i]:li]ity well. Bi 6 j¢ 1wp l'ayé Lan,
Those whose turn it is to take responsibility K o #'ayé ire o.
for the world r I
y Bi & jé 2mi I'ayé kan,
Tl'll:_"',.' should da gu}ud for the wodld. Ei ma ﬂb& il Tere.
When it becomes your turn to take responsibility Kf mo §'ayé iee
[or the t.rnr]d, :
You shoold do gunr.l for the world., T
When it becomes my turn to take responsibility
for the world.
Mn:.r [ hear the hurden well.
And may | do gﬂﬂﬂ for the world.
e = )
153
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’E‘wn il a babalawo is in dreat need,
e .!'{ I:l-a]:.ajaw should net ll-e
And even if a healer is in difficult
circamstances,
A healer should not be dishonest.
Indaed, no one should lie or be dishonest.
This was the interpretation of Ifa for Orunmila

When unknosm persons were waging war
against him,

He wae advised to _-:urir:'u!c.

He heard and made the sacrifice.

OGBE'SA
33

Bi ofii bi A pén babslawo,

Ki habaliwo mi purg.

Bi aja ha & pon onistgin

Ki onigégiin mi ge pard.

Gidi, k'gni ma seké tabi pe pazd,
Difi fin 'i}rﬁnmﬂ&

Nijé eni &imé wi iths ogun ji dun,
Wan nili & rithe,

0 EJ:IEU & mihao.
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m stood for a lcmg‘ time,

But [ was unable to reach the ishin fruit.

I bent down &ruf:mg‘thua,

And 1 still could not reach the ishin Frusit,

But thanks to some special elders

Who advised me to prostrate myself in respect
and without regervation,

[ pmﬁrﬂtﬂi m;m:“ in respect and without
reservation,

Then, the ishin fruit dropped into my hands.

And the ishin fruit I:I.IHJEI-PEEI. inke my mouth,

This was the teaching of 1fa for Eiﬂu—gﬂg{mga

Whe was going to carry Osu to the sacred
grove of Ha,

Tlm}r were advised to sacrifice.

i b nni nomsloal

May Qsu stand up straight.

May he net lie down.

Standing firm and upright is how we must

a]wa_'.m find Osu.

OcBe'KA
3s

Ma dars-dars,

Ohwed mi & £5 isin,

Mo herg-hire,

Chwa mi b b6 igin.
Qpelope dwon agha kan,
Ti won niki ndohdls vk
Mo dghale yeks.

lsin fihd s mi l'dwsd,

Isin 1ihé sf mi l’ﬁnﬁ.

Difs fin Bilka-gagoogs
Ti vits ghé Ostr dé'ghadi.
W ni b won riho.
Win ghé; won ri.

Nig Osih m'6ri 6 o,
Kiamai Jhi:-ﬁ]ﬁ

ldes gangan I'ag ba Osi.




Cost'KA IBCognize those who have achieved these pogitions of
Yivatness. But in a deeper sense, it teaches us to be
umble, to he w'iﬂj.ng to make oneself low in arder to
ain heights, to submit to instruction in order 1o learn
ul then be able to ta.a,uJ:., and to open oneself in order to
i filled.

35:1

ASOYE

This is a tmhi.ng on self-surrender and mastery o
the teachings of 1 az a foundation for succese -.-'-
achievement, Here the effort of ﬂhmli.ng and staoping &
achieve is contrasted with an effcrtless prosteation §
respect. The teaching is that sometimes outward salk
assertion regardless on what ]f.'vt]--l'rigii (standing) or by
(stooping)--does nat yield the desised results. One, the
must turn inward and in profound respect for the wisda
n£ ﬂie ancestors as -e-uprﬂse:l in Ifa, surrender unaaal'[.'
Ftudy and reflection. H..wing' done 1]115, one 1§ -:'“
prepared to stand uprigl'lt and step forward with a £ '
Energy and Pl'Cl[-l:I'ul'll:I- i.migl'tl',

The metnpl'lur of prostration in respect is |
fmportant one. [t is at once a call for anl[—diqciplinur_ .
soll.surrender. It is rooted in the Yoruha custom
]:u:rwi.ng to the greal, ﬂmna great in age, great in wigdoii
great in status, And thus, carries with it a -

i &6 E-1=3
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“—-ﬂé said it's a matter of q{;imapact_

IKA'GRE

35
I

I gaid it's a matter of Lamg Ji.lreg-u\:lful.
He gaid pe::lpje dare not he 20 dhr:rpa:tful of
fire that t|1¢j- would rall :[q.r cloth in it.

I said people dare not be e disrespectful of &

snake that they would make it into a

And fl:e:..r dare not be so disdainkul towards
the child of 2 ruler

That they would strike him on the crowm
of his head.

Thus, nray pnnp!n respact me likewise {-m:lq.-
and always.

e e i

& nt: abojadi.

Mo ni: agfaghidi.

O ni: won kif fojitdi ing ki won fi m'igg ka,

Mo ni: win ki bojadi ej ki wan fi ¢6j4,

Wan ki fojadi omo olgia

Ki won ban ni ihd atari.

Ki win biv gued fan mi Font ati nighn ghoghe,

OcBE TURUFPON
a7

O gLe, IJ.:m] wour ql'li.!l:I B:r.w::urelg.r O p{nir Izmﬂz
~— Nureing mothe, FJ.ﬂ'l'l.I}' fix your child on it.

Carrying othere' ehildren is not as benefictal.

When a child eries out,

It is the mother whom we should inferm,

This was the advice of lfa for Adiro
Nighagi-ghagi, the firmly fixed
hearthstone,

Whe will sustain the wall without wavering.

She was advised to sacrifice,

It s when Adiro, the hearthstone, carries the
wall on its ]:um’:ﬁ,

That we have wealth,

That we have childeen,

That we have all goad things,

—— T i
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a7

Gg]:i, Hin'mg pon.

.ﬁ]:i].ra.m:;u gfin mo g1,

Aglﬁpﬁu ni ka lére,

B'omg bd fks,

Tys Jas wi Kin.

Difs fan Adirs Nighagi-ghagi,
Ti yid ghé dgiri pin Umdtimd,
Wén niki 6 rﬁ!m-

Q gha; & rithe.

Teba Adirs gb'sgiri pon

La ba 1 laje,

La bd sibime,

La b f nire gl:u::g!:n.

8

OoeE TURA
ao

I

I f we have money and do not have character,
The money ]:lulnl:lgﬂ to someone else,

Chﬂ.utﬂr, iwa, in what we are ln:\alri.ng Ecr:',.
character.

I we have children and do sot have chamcter,

The children l}e[-tlng to someone else.

Character, iwa, is what we are ],mhing for,
character.

If we have a house and &cl- not have ﬂl:l.iml’.'tﬂ:l,

T]lﬂ ]:1.011!& |:|1=l|:mg‘u to someone else.

Character, iwa, is what we are Imlzmg for,
character.

If we ]JE?-E clothes and do not have ::f:mracter.

The clothes l:r]::nug te someone olse.

Character, iwa, is what we are lnnltin.g fio,
character.

All the ga:u:u:] tl'iing: we have, if we do not have
cllalantar,

These gm-ll things belong to someone else.

And so, it's character, iwa, we are looking for,
character.
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Oni b6 lows, t b niwa,
Owé oléws ni.

Iwa, iwa I'a fiwd o, i,
Omip I'a bi, £ & niwa,
Cmo qiﬁlmﬂ ni.

Twa, 1w 's fiwé o, twi.
B a nilé, 44 4 niwa,

11é onilé ni,

Twa, iwa I'a dwé o, Iwd.
s a |'dsg, 4 & niwd,
HAso alégo ni.

Toas; iwa l'a fiwd 0, el
Ire ghogha 14 & ni 14 & niwa,
lre onire ni.

To; iwa L'a fiwh o) Iwd.

QOGBE TURA

39

OceE TURA
29

¢ n.-i:a].dl:u] 4
St

There iz no one who turns his back
Who does not become the subject of slander,
This was the teaching for Crunmila
When people were directing slander against him.
He was advised 1o sacrifice.
He heard and he sacrificed.
He gaid: now, you may continue your slander,
But ridicule cannot remove the sweetness
From honey,
It is when you direct slander against me,
T]u-l; [ ]mr:ume axtmme]:.r w-nali]:qr,
That [ build houses upen houses,
That | |J-n|:|.g into heing an abundance of childeen,
And that I become the pumnmuruf all
good things.
Sa, continue your slander,
For ridicule does not mean that honey will not

still be sweet.
T
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OcBE 'TURA
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Sirtsiti wiyvewiiye.

Sirbisiehi weiyeoiye,

Ka s'#ni ti yéo pehinda

Tt bty nii I'érgio sinki D'ara,
Difs Fin G‘n‘inmﬂh

Ti gmg ardyé yéd mia yostiti sfi.
Wén ntki 6 ribo.

& ghé; & mibg

é‘nir E ge mia vositi -E:rin L}
Egin & pé k'syin ma din,
Siti le yo &f mi,

Ni mo i lawa l6ws,

Wi mo f Luﬂé mé]d,

Mi ma A |:lﬁm;u le DTG,

Ni ma fi niire g]:ngl:u.

E s¢ maa yosuti ¢vin lo.

Egan & pé hoyin ma din.
e e ey

OceE TURA
32

33

|A| MY who wighes to have guud fortune
== Will constantly practice sacrifice.
And anyone who cultivates the habit of |:|.1:.|ing
gooct deeds, ElI.‘IEEiEJ.I.]." bor the n:i:l:]:.r.
This persom, in pirl:lculu. will never lack
happi‘n:ns.

Eniti & bd ai fiwd ire,

1’4 mia fig'ebg.

Eniti 6 b sf fgein twi oore sise, phiphd Fin
Fwon alding,

Chun paapaa |y ni }rﬁ nif tdfnd,




OcBE ' TURA
39

person who i= in :lcq: distress cannot afford

& to take an afternoon nap.
And a Lrﬂﬁrlr trap cannot afford to a].o:p at :|:|i5!|1t.
This was the teaching of [fa for Kosolu,
Offspring of Ojo; offspring of Owa;
The one who interpreted I teachings

for Ininirin,
The clﬁupring of the ruler of Orin-Abokun,
When ehe was t::lu{'i.nua.]l].r lu‘HEI['iII.E sickness
And Iu-ahﬂ.g forward 1o the da].r she would

rise up recovered,
'I'h:_-,- gaid she should sacrifice.
Shia Tuerl 453 soinglia

L

Ipénripdnji & sin corun Jedn.
E]ﬂtl kd stin gorun dru,

Difs fin Kasaly,

Qmo Qie: omo Cwo;

i fn ninrin,

Omo Qlérin-Abakun,

Nijé t6 i pighoghs arin

Té i najii #t dide.

Wan niki & ribo.

O ghé; 6 miba.

OcBE'TURA

39
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39:5 39:5
=il
\&1 L el bt M B L bl ks
person fnrg:t: it. any ].Dl'IEBT-
This was the t:n-c:!l:ing of Ifa for [gun And he lailed to recognize and respect
Wher was going to gdive advice at the p.ulme of 125 priest as priest,
T iiﬁﬂs];tkgmuﬂl?mn?ﬁ’fh"? It ie a kindness done which endures;
ould sacritice. . .
Fie v and e ovmelier Rtk s e
lgun, priest of the WMHJ interprel,ed the
teachings of Ifs for the Olofin at Ife, = eeaa—— .}
the cradle of the world,
When his life was broken like a calabash,
When it was torn EEmP!I:t-I:].:f apart like a
piece of coth,
'I‘.l':ll:j' said that he should sacrifice.

For he did not recognize [g‘un, the priest as
priest :m-tl respect him a.c:mn:]ingly,
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OGBE ' TURA
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Olare pg, astwied ghaghe,

Dits Fin lgfin

Tt dlo gh'aws nilé Qlafin.
Wen nikt & 1"E||:|q

O ghé; & rbe,

[gin, awo ayé,

Difs fan Qlofin n'Th Oodaye
NG  ayé r¢ £ bi ighd,

Ts Ii.jm g]:irigél:la hi A0,
Wan niki & rﬁi:-l;h

Nge be & m'awo |'dwo.

ﬂiﬁﬁn '8 un & tan mg [gin md,
ﬁ[p& ]f & m'awo "dwo.

Qare I's P

L'agiwded gbhghé.

Daué.n‘r&
< |

E ‘uen il the b-eginning Dfmﬂn.g-llaing is

p]l:ﬂ.saut,

The end of wickedness will not be good.

We cannot use evil to secure gqn&i and expect
them to be anchored ZI.:II'.I'.'I:I]:.J

These were the tr-achingn af Ifa for the
uptigl'rl; e,

The offspring of the inttated one who treads the
earth in humblenese.

Olodumare is the lond of the land,

Qlodumare is the owner of judgment.

Retribution h-:lungs to Olodumare.

The king of the wadd will reward everyone

Precisely according to the work of their hands.




OGBEATE
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Bi iwijt 1ka b diira,

Eyﬁ': 1k bty nif sunwan.

A lai ks di erir ks giin gégs,
D fan Otitd-ing,

Om btitg afitels firelitirelp.
Olsdismare 16 ni ils.
Oladimars ls ni iddjs.

Em ni i Oladimars.

i:ﬂn yiod san-in fan ontkiluke
Gigé bt isé ows won,

ﬁ he detractors m—k!‘, he would die in the fnml,
I But he was huilding mansions.
ﬂmy.amﬁ he would be buried in a hill n[uamL
But he was mulitmg and wrearing
fine clathes.
T.t:a_r,r said that no one would assist him in
his work,
But he was Jiamuuuting male horses and
mounting female ones.
This was ﬂ:tiu.c]:l.mg of Ifa for Omunmila,
When he was in the midst of ETEIMICS,
And when he was mr}lﬂn}r engaged in
thoughts about doing hattle.
'ﬂwg zaid he should practice sacrifice,
He heard and he ::::mp]ie&.
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[ghé ni yos ki &,

[l¢ Alasla nii maa k.

Ok yepe ni y50 stin,

Minpé gwil ]"Imlua-j]mim nif méa w.
Kb nii r'énikan rén ni'sé,

Latari akg exin nif tif b «'ori abo esin.
Hig]ﬂt[ o fihé nirdngun §ta.

O Pﬂfnﬂjﬂmﬁn koming ChgLn,

Wén niki 6 mibo.

O ghé: 6 ribg.

OGBEATE
41
|T!i‘|.# El:mt].ﬂ EII!BEEE CAL8es ]eq.'l.!:s -E!E t']-:m froos

— on the farm ta FWity,

A strong wind shakes the leaves vialently.

This was the teaching of [fa for Orunmila.

Ifa said that the honor due me will he
shown to me.

Ifa asked me how prosperous would | like to be?

I said 1 would like to be A5 prosperous as
Olajugha of the city of Hala.

'Dla.i'ugl:li of Hala turned 2 forest into'a
:iw:lii.ug pim::.

He turned a refuse site into a marketplace.

He built a home for his mother's family.

He huilt a house for his [ather's {am:’hr.




He hecame a greatly respected person, one
whom upon 'Im!dng one greets Fiest,
He became a highly adored person,
one for whom people gather to praise,

May ifa permit me to be as PrOSpeTous as
Olioghscel Tals,

Ocbeate
4|

Adets ].;!LE- nii g'ewe igi oko lislo-laalo,

Efaukn 512 nif ¢'ewe igi oko ghadrikaks.
ghidrikoko.

Difs fan Qranmila.

16 I'éun ¢ Fols témi han mi,

15 fi béwo ni ngo e b3 té .

Ma ni mo ¢ lalaals bi CQlajugha Tlala;

Olajugha Ilals la sq ighd di ils.

O s'atin d'gja.

O kolé nils iya.

O kélé nils baba,

O di eni ajiki.

O di gni apdgin,

M jekt o a bi Qlsjugha Tals,
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|ﬁ- aw, if | have been made,
— 1 should reconstruct myself, L et us close our eyes and pretend to be dead,
The fochidden il:l.i.nga which are So that we may know who will mourn for us.
:nu_[n:rﬂtﬁ:l 'En.r me, Let us 'ﬂl"ll.l? l.l.thﬂ'ti!ﬂ-l:l-il}’ E.DIZI. P'I!'EltEl'l:IIJ. to I-‘|:1.1:I1'II:|II|!r
| will comply with, So that we might see who will express concern.
For | have been made, It would not be a bad thing, even if we could
And | must also remake m].r:elf. count on C‘I'-l]}' one person.

But whe will remain is difficult to determine.
Thie was the tu:ching of Ifa for Orunmila

T ———— When he was going to make pmpla think
that he was dead,
Wi bi a b té mi, Sa that he might know who were his trus frends,
N & tin'ra mi 4. He was advised to sacrifice.
Eaws ti a ba ka fan mi, He heard and he complied.

N & ghi.
Tite V'a t¢ mi,
N yid Hin'ra mi te.




Orunmila who was said to be dead was not
dead after all,

He diseovered that their mou rning was a
mourning for themselves,

And their fasting in sorrow was a fasting
for themselves.

Ounly his true friends remained to mourn him
and help his Eaml.l;.r

Lo =)

oG al’l:.n.‘r%
< |

K'a dija, k'8 pé a ki,
K'a m'eniti yi¢ sunkiin eni.
K'a bivein-hivein, k# koss diowd,
K'a mg enitl y6d seni pgle.
K& ni buriberd bt ks mi la[!nlkin péré mé ni.
Stighdn enitf yod kn I'a & mo.
Diki Fan Qrinmila
Nighati & afi ilea tan win jp,
Ki 6 m§ gniti Abe dré olaastd ri.
Wan niki & nibg.
O ghé; 6 riibo.
C!rﬁnmi]a pie péa ki ko ki ma o.
O wi o pé gleiin ara won ni won Asun,
Pé arfiwd ara won ni win fgha.
Awon dré olodsts e fikan ni abe I'ahin
b Asunltin Ati ti firan dwon ara re lgws.




OGBEATE
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Hut they had already revealed themselves! Tt was his true
friends to whom he turned in reciprocity and even deeper
mspect.

The lesson here is that true friends not cl:rll:r aid
and praige each other in each other's presence, but also
Jumonstrate in each other's absence an l-‘q'il!]. or even
greater commitment to the {'I!iEIlE]-‘il‘lipn This is a situation,
our ancestors in ancient Egypt say, in which one friend's
Hithteousness and gum].negs aqua] the other's. It is {:l-mu,
snced, mutually heneficial and worthy of the highest
pacrifice.

ASQYE

This is a teaching on the test and discovery of
friendship. The narrative from which this teaching comes
telle us that Orunmils was being greatly praised by
persons and Pan:nple who were da.iming a riendship with
him and vet he felt uneasy about the gincerity of the
praise and the qufil}r of his friends. Sq, he preb:nn:].u:l b
die =0 that he could test the sincerity and commitment of
the peaple. Once the pretenders heard he was dead, they
collected monies from his J.-i.i'.ﬁJJ.].I' uniustl:.r,. did not !'I.EIP the
family, mourned falsely and d!mﬁp&ﬂtad his METOLY,
But some PEIDI:IIE who never made outrageous clatms nor
pmmiseai great things came to h'u]}r manirn his pa&!iﬂ
and to he]p hiz family with all that was NecessaTy. Th
Wers [Bﬂ.tl}" to stay 40 |:la:|.'5 for mourning, hut Oru
returned on the Tth |:1a.j-'. When the Ell'EtEIqurl o ‘
Orunmila had returned, tI:IEl].I' came to ask for f::rglwnur_i

[ R
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= as hushes in the forest. IE{‘r‘i':;"ﬂ; n ”I'ill:-i "
Agm& persan is as mreaﬂa.:m'rj'mre:.ra- 4 tO rl gnirere, P
To f:m& i gocn:l peréon, one must travel Dlj{'ﬁ' ['L'm ‘:'»'rﬁnmﬂ!:

a long way, Higlﬂlﬂ & filp réé 5'oko ayé,
Theso wess the bisciings of Thi ket Ormmil O ilp raé ha Oladumart pin ayé [ghoogha.
When he was going to become hushand Wan niki & rihe.

of the world, O ghé; 6 vabg
When he was going to share the world into

two Equ.iLt parts with Olodumare. e
He was advised to practice sacrifice.
He heard and he practiced it.




OGBEATE

[eCOgnizes the spcc:.{-'.m assignment which is given to
Drunm;i]a,. to be hushand of the world, But it sees this
I:u:hi.ng in its |ar[|!e: meaning as an assignment for all
hu:nuu in the model of Orunmila. Tlma, it i the la
lua:hings that are both husbhand and wile of the wodld and
perve  in pa.rl‘n.eml:tip with Olodumare in giving
mﬂ{sperua]:]e meal and spiritual vision and values Lo the
world through Olodumare's assignment, For to dghtly
and :I':l:mzﬁwly AsEuIThE rﬁpnmi]:ilit:.r and care for the world
requires the lligbmt ap'r.lzitua.]: and moral vision and values,
F:i.naﬂ].r, the text says that useless or unl'mlpfu]

persons are E'I.I'EI'}I'WL.EI!'Er but one must teavel far to find a

ASQYE

This is a teaching on accepting responsibility ko
the world we live in and knowing bath the difficulty and
the honor, The hanor is to be husband r:-_rlr the world or i _.
of the world and to share this responsibility with the Lo
of Heaven, Qlodumare. This status and role as hushand
or wile of the world, ko ayé or aya ayé, calls for all e
virtues of marriage - love, respect, care, mmmitma_
pnrtm:nhip, sacrifice, shared wark, shared jov, shared lif ;5'=
The second aspect of this role and status is to be partnog
with the Loed of Heaven in care and respansihility for | o
world. This realfirms the divine character of the role
status and reaffirms the teaching in Odu 78 that sayy
“surely humans have been chosen to bring good into the
world.”  This adds the dimension that this hringing
good into the woeld is in partnership with the Divine,

It is important here to note that Kawalds

luuﬂ person. This is a I:c.a::l:mﬂ that in carrying out one’s
|.'|||-|:u;|n!1.i1'.]'.11'lil:",r one must realize that nrr}_',' a few will he
| Immudiatel].r useful to the task of Lﬁnﬂinﬂ gmc! into the
world, 1t is important to notice that the wordd lisan or

wpeless is used here to describe the many rather than evil
' ap in some traditions, It therefore does not :']:la"augl: the
dinceplt of our chosenness, It IPE—H]E to our Ila'iﬁllrﬂﬂa'ﬂ or
| Ro- mﬁfm& a8 l:u.umn Lemgs in ca.rr;.rmg ok tl:.v: tasjt i:rf
:Imngmg g«:u:ﬂ into the world at any given time, And it
.]ui]n.-ng:n Lig Iry me!n:atmn to dare to be those rare and
oy gmxl persons caring to m:mbaut]].r lifs up the ]Jg]:tt

(B=]:]
= ]=]



that laste, those eternal moral and spi.n:itunl ptinci.plea of
our ancestors as Brplaamlf in the taml:ings of Ha, For
ﬂtmug]n this, we Open the way for athers so that the truly
gch'.:n:l PeETBONSs are no lnnge.r rare, hut are regular everyday
pauple and E?ar_\rw]'mre.

OcBE'SE
a3

i E ven if we are gﬂhﬁt{:dk.

= ‘ We must wage a lile-and-death strugele.

We should still struggle hard.

This was the te'.ac:lu'ng of Ifa for the lame person.
And the same was glven to the blind person.
They said that both should sacrifice.

s basind and Abir eniliad

Refore Ir:lng and not too far in the future, then,
You can come and join vs where practicing

un:ri[iua Prnﬂuq:m victory.

Bia yid Lfiu,

A yid jomird.

A yidh jorwiei.

Difs fin arg.

A b kin nfﬁjﬁ.

Wan ni ki dwon méjadii ribo.
Won gh&; wén rihe.

Kb pé, ko jinna,

E wih ]J.i'ni ni arige ogimn.,
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| ' ‘ pursue the work my ('IEFﬁ.Elj.* has uu:i.guecl ma.

| follow the path down which Ifa directs me.

This was the tua:l:l:'.ng of 1fa for A,g]mn]:-ula,

Who would drain the EIH-B[I-EE‘E waters in order to
be PIOEPErOUE,

'nia}r said he should practice sacrifice.

He heard and he cnmp]ied..

[ will not fail to deain the &EEPEF‘E waters in
order to be PrOSperous.

[ will not fail to drain the deepest waters to
achieve g‘m:rdnem-

OceE'SE
43

Igg orf rhn mi ni ma nge o,
'::'ni'- El:l'u rdn mi ni md Ak,
Difs ban Aghénhila

Tt véé ghén iba la.

Wén nJ'L'i,& rﬁl:n;:u.

O ghs; 6 ritbo.

N k# pai ghén iba mi la.

N k& gai ghén ihi mi nire.
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almmiin EaVE that we should endure
i ltu&sluip in the E-Bgiuning,
So that we might enjoy prosperity in the end.

{}rﬁ.nmﬂa nilef a 1hd st siwdji
K'd Pqtﬁ- u‘ﬁi‘:in.

OGBE OFUN
A5

I made a small sacrifice,

And it Fie'dad a small result.

This was the teaching of Ifa for Iya Ajija,
When she wae crving and complaining
That she could not achieve any good.
They said she should sacrifice.

She heard and she made the sacrifice,

Mo i béné,

O ds kert,

Difs fan Tvé Ajga,

@) nmdéji gh'ﬁn sun rihim

Ki 6 ki |2 ge tin ni ire ghogbo.
Wion niki & rﬁll-.’,'r-

O ghi; 6 riihg.
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he way af Ha is very straight.

[t does not deviate.

This was the teaching of Ha for Oye,

When he was doing to marry a bride
from his awn m:*igt'l.lmt]:lnml.

T]lc].r said he should sacrifice,

So that his ponis would not put him to shame.

But Ove would not sacrifice.

So when he took his wife home,

He could nat a]eep with her.

T]:l.c}r said that Ohe had died at the waist.

ifa FAVE & PErEON should sacrifice against

discases which can be concealed

under one s L'lcltlms.

=1
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ini’f;s_‘ KU
50

Chnd 16 to tadsh,

Ko ya.

A di Fan Ove,

Nighati 6 nlo ghé Wiws adaghs wa ils.
Won niki & rabeg,

Ki oké ré ma ba déjati oun,

COvé ko rithe.

Nighati Oye ma fvaws déls,

ko [ basim.

Wén ni Oye H & ti ka ni 11 ni.

I[& ni ki gnikan riho arin, a i ago b mdra,
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‘ O n the I:Il].r that Olodumare would think
that a star was J:uing arrogant,

Wewmlaleethueta:mdganiyﬂﬂaﬂﬂ
{iiaapp-aa.l:intud.i.l:lmesﬂ.

Ni gja tf Olédiimard ba

Ti 1ghéraga traw kan,

Ni a e nodi i iraws ndi sidii lajin
a5l wg Sikin.

OvExl OTURUPSN
S5

a5 |

\:C)-‘ runmils will forgive me.

The forgiving one will forgive me.
If water kills a person, peﬂple will Earg:iue it.
Orunmila, may people forgive me in this matter,
Even as the entire town usually forgives rain,

Cirtinmila fibun jims

Ojii fhun jimi.

Bi omi b4 po'ni, wén 4 fips.
Orinmila, ki win £éran it jfimi,
Bi ghaogho il nfi Faran i a2,




@ﬁm father of Ehu, was searching

fora way to aveid death,

So that death would not Ll him, his children

and his Avag,

They said: if}rclu want to avoid death,

You must saerifice and follow the
teachings of Ifa.

Ifa will teach you the conduct and character

Which will enahle you bo avoid death.

T]'lt'_-,r said when you !iaEriF]::E, you should
l&egiu :lning Euclﬂ Feom this |:|.a}r on

maore than ever before.

For your sacrifice is in vain, if your character
ts deficient,

Fiel

IRETE YEKL
70

Therefore, you should take the sacrificial
pigenns and chickens home.

You should release them.

You should not kill them.,

You should give them food, if I‘Jl!!j' COITe
to cat at your house.

And you must not kil un}rh]'jing whalsoever
from this :|.:|:,r o,

For one who does not want death to kill him,

Should not kill anything whatsoever either,




Otrifusi baba Elu fiwa ibi a ba y3 ikd,

Si ki & ma |2 pa dun,omo ¢ 1 aya T,

A niki hi e |:niwi1:|E Lt shed ma le pa eyin,
Ki e riibo ki e 51 wé te 14

1£5 vty mi ks Byin, nf ise ibi wh

Ti ki jekeis a ki

Wén ni bi e ribo,

E hirist rere-ige liti onf lo i ti atéhin wi.
Lisgan ni ¢ ribo, hi e b din twirere.

Ki g ks awon g_',‘slé ati adiye lo =i ilé gyin,
Kie L4 wroam d.ln!ii.

Ki ¢ mi g pa won.

Ki ¢ mfa fin won ni otinje hi win ha je wi ils.
E k& ghéda pa chankshun liti oni lo.
Mitoe eniti ko £ ki ika pa oun,

Ki & mé se ik pa ohunkshun si.

e e o —

JFO2

IrETE YEKD
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‘_@a}' death not rain my hause,

[ have not done evil.
May discase not rain my house.
I have nat done evil.
Whether enemy or friend, | have shown

them kindness.

1 have not done evil.
When panpic were unga.g-:d in litiga.tiﬂn at Ake,
I was compassionate and | was kind to them,
When people were involved in lawsuite at Oko,
| was compassionate and [ showed them kind ness.
[ have not done evil.
May litigation not muin my house.

I have not done a‘ﬂ]



TOE
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When 1 found two puuplc fighting,
| mediated hetween them.

I have not done evil.

May poverty not ruin my house.

I dare not be lazy.

May loss not ruin my house.

| dare not steal.

Fo:2

70

Thei ma go'lé mi d'ode.

N ki mi sika.

Ariin ms ap'l& mi d'ode.

N ko md gila.

A otd ati Gré, mo se won léore.
N ki ms a;l'i‘.lﬂ.

Ejo hs won |'.|E.hé,

Ma dérsdéra;: mo ge won laore.
N ks ma gilea,

Eié hi won ['Oke,

Mo dérdddrd; mo se wion laore,
N ké mé gik.

Ejo mi sg’le mi d'ode.

N k& mi sika.

Mo b enilei A3,

Mo 1a wén ni ija.

N k& m4 gk,

Ok mé polé mi d'ode.

N kb i s0'le

O mé o'l mi d'ode.

N kb !5; EE

"YEKU
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|Lrhm tauc]:u'ﬂgm D‘E Ifﬁ wers 'tn‘cerprelad in: t|'|¢ Lot t]m corrupt go hamie to receive
Fis=ie wise ones. - new tl'ua.ructar,'
Who assembled and invited some babalaws to S 'E|'1-E:.l' may return to the drodd.
interpret the teachings of Ifa on death,

The babalswo then asked:
“What is unpleasant about this?”
The wise ones bowed in reapeat for 1fa, saying:
The HH:EEEIIE has been made; may it be accepted;
and may it he blessed.

They ashed “Why is it that death kills people
and there is no one who does not die?”
The habalawo zaid that 1fa says it is gnn&
that Amuniwaye, the One whe I:nmuglu{ us
into the woeld, created death.

Th dispersed and went away.
Water which does not flow hack and farth Anzmd:]lwm 12:::,_— :n ::Iijt:lnal as a matter
Becomes a [u'md n!:;m"'ll’ctf] water, a P'J"-'I-'?]« of jmmw_ b

water which cauges disease,

Water takes Peupta away Era-el}r and water
]:ringﬂ them hack I:me-l'_l.r

Let the ill go home to receive a new hady,;




i (2

g.ir_v~ EKL E SE
it
A difs Fan awon ambye,
Ti win ghiri jo nipé babaliwo wi difi ke,

Wén ni: #atiri ik §i Apo'ni 6 kisi eniti kit ka?

Awon babaléwo ni: 16 wipé ire I
Amuniwiyé nfi tha se.

Omi 4§ ko sdn siwja 11 kv pada sehin

A dsgods omi b, 6godé omi drin

Omi ﬁgE& won o réré; omi 1iké won bo réré,

Qlskiran k'a re'lé lo gha aws titun;

Azehaie k's re'le Lo gha iwa titun;

Ki win ]JE!H{:F“E-

A‘l'{ll'l hahalgnn ni: #wo ni ko don?

;!L'l":lll amiye foril‘ra.ii: fom 165 nwipé:

Oninmila, ahort; boye; bostse,

Won tika lo.

Won ko gha ik si Grin pdin ma,

iwori Ooi
75

7ol

T here e o chidbearing woman who

L= cannot give hirth to an Ifa priest.
There is no chilﬂ]:aariug woman who cannot

give Lieth to Orunmila, himagelf.

Our father, if he fully bringe us into being,
Eventually we will heing him into being.
Ohar m::r’r]:l.lEJ:, if che [1.1].].],:' gives birth ta s,
Eventually, we will give birth to her.
This was the 1:-‘.~a.f11.ing of Ta for Orunmila,
Who zaid he would bring heaven to earth,
And he would take earth to heaven.
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Kdel abivamo i b 18 bi awo I'omo.
Kbei abiyamo ti ka 1& bi Ortnmila.
Baba gni bi & hi bini ni pépe,

Bi & b p¢ titi & tan abi baba ¢ni léme
Yiyé eni hi & hd bini uf pépé,

Bi & ba pé titi 4 tan nbi yéyé eni lomo
A difs Fin l:brlinm'ih,

T3 & wipé dun mdd mi drun bo sdyé
Ohun maa mi ayé lo sérun,

ol " Wor
il =1

\I|4c is Ela Inori who will not allow the warld
to be ruined.

When the world of Oba'lufe fell into disorder,

It was Ela Iword who restored order to it

When the commitment hreakers in Akila
{!l:u'ruptar] the town,

1t was Ela Iwori who set things right again
for the p-eupfa.

When day turned into night in the city
of Okerckese,

When conditions in this city hecame chautiu,

And when the priests there failed to find
a Eln|:|nl1.1ti|:r11.r

It was Ela lwori who helped Oluyor,
the King there, to set things right again.
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W]ﬂen E]eg]:gm plu:ui o Furm the world
upii.:le dewn,

It is Ela Iwori who hlocks hie wWay.

Ela Invori does not accept momey,

Ela lwori does not accept lwola nuts.

And yet, it is he who sets right unfortunate
destinies.

B
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Ela Twori of kit jéki ayé ra'ji.

Nighati ayé Oba'Lufe dirt,

Ela Twivet I'a ba tin ayé o se.

Nighati awpn odals ila Akila ba aps
ila won je

El& lotirt I'6 b won tin un ge.

Mighati gesn d'deu nitle Olirikies,

Ti ayé il nda di raduridu,

Ti awon awo ihé Iﬂ!:'i,

Ela Twari I's bi Oliayori Oba by tan un ge.

N[f]:r.hﬂ El&glﬁm ha nfi g'ori ayé koda,

Ela iwar ni mia dabivd dna .

Fila Twan ki ghows,

Fla Twaat bat gbobi.

Oun 16 61 Atan ori t kb sunwin ge.
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|1|f we have wisdom and do not use it
We will become uninformed persons,

I.Fl'ﬂ]!.iwa]:l:ll'!'l}' and do not uge 1t

We will become u!uggi:]:«.

This was the teaching of 1fa for people

Who were not associaling with the wise,
noe with the worker;

And who ware [orging [riendships with
the unw-&r’chy of the ——

Ifs reprimanded them Faying:

You are not associating with good people.

You are not keeping company with PCrEONs
of worth.

And this usually |3|.':'.11|;E mislortune to p:n-p]:.

762
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Bi a l5ghon ning bi a ko laa,
A & d'ggber.

Bi a laghdra ning bi a ks lss,
A & d'dle.

A difs fan awon dniyan,

Ti win md ]:r'q:tflgl:lﬁn rin m4 b'asisé
Ti won sooré 2rd 1saly ayé,

14 1ibs won wi & ni:

iu.rq k& b4 enirere rin,

[y ks ba enirere saré.

Ori burikd nif s b éniyan,
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W I'.I.l.'.'-]II. il nl:w:la}rdawna wshnul&ﬂﬂtlﬁu
T uniformed as ]?aitatdgy-
This was the teaching of lfa for Komo,
the uninformed one,
Who was med:itnﬂng on how he should have
dome wmcthing }':utnr&aj.r.
He meditated until he fell aslesp,
When the r].a;r davwned and h'ljlg]\t EI-PPI:I'-II'!'EI,
He still did not know for certain what
he ghould have done,
Tl'mmﬂ:lre, we should steive 1:15.3.' abter J,n}r
to mamp]iah a task.
And if that i not encugh, then we should strive
month alfter month to suceeed,
Until mnlm:aﬂ}r we lenow what we should do.,
T]lq.r said he should sacrifice so that
his pla.ns would prosper.
He heard and practiced sacrifice.

iwoRl'Rosl
b

Bi ojtimé hé nmd, a kit nii v'dghert bf gip dnd.
Ni & difs fin Eamag,

Ti & firand bi oun 4 méa se kinf vi =f lénas.
O rond Ui & shn.

Nighati ojtimd md & dvé [a,

K img eyitl dun mil e dandan.

Nig ki a jeki gjo bort gjé.

Bi L b4 8, ki osh héei opi,

Béipetiti ad md eviti & mdd pe.
Won niki 6 nihe, M éro r¢ md ge ori.

O ghé; 6 riibe.
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L‘c’: us do t|1.1'.1:|gs with jary.

Those who want to B, let them go.
Thaose wha want to stay, let them stay.
Surely, humans have heen chosen to bring
o) vl

The .G.H-Kuu'nrjng Chne, priest of Orunmila,
i.'nterprehad the te.ac]:l.ings of Ifa
for Orunmila.

He said the penpla af the world would come
to ask him a certain quesiion,

He said that Orunmila should sacrifice.

Orunmila heard and i;l:lmp]i.ﬂl:L

One c]a.].r all kinds of people, good people and
thase who do not allow good in other
pwptn's lives gni']wmd bn-ggt]:rer

TEIE}' then went to Orunmila,

Ti-:e].l said: “Coming hack and forth to carth
tires us, Orunmila.

Therefare, please allow us to rest in heaven ™

T8: |
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Orrunmila said: “You cannot avoid going
back and forth to earth,

Until you b-:iug about the good condition that
Olodumare has ordained for every
human lmi.ng.

After {-lwrl,. you may rest in heaven.

Tllq.r asked “What is the gnud condition?”

Orunmila zaid: “The geod condition iz a
good world:

A world in which there is full knovledge
of all lj'li.nga;

Happiness evax:,'wimra.'

Life without anxiety or fear of enemies;

Without clashes with snakes or other
iuqnmuu animals;

Without fear of death, disease, ]iﬂgﬂtinn
IEIBEBEIr wizarde, witches or Eshu;

Without fear of mnjury from water or fire: and

Without feae of povarty or misery.
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Because of your sdsdom, your compelling
desire for g:.'-uJ character and VOiE
internal strength.

The things needed to bring about the good
condition in the world then are:

Wisdom that is fully adequate to
govern the wordd;

Eacrjficl:; c-l'La.mc‘tar: the love of dod ng gmad
far all pwpln, espeu:‘.ia]l}r those who are in

And those who seek assistance from us;

And the eagerness and etruggle to increase
gou& in the w-m'ch

And not let any gl:u::ul at all be lost.

P'mplt will continue to go to heaven;

And 1.']11‘:]: will go hack and forth to earth afior
their ’tm&iﬁuuﬁc@

Until everyone has achieved the 'EIIN.'II:I condition,

Tlluar when the children of Oduduws guthar

l:ngall'-ﬂr,

Those chosen to bring good inte the world are

called human beings or the chosen ong

78:

imost Woni
7B

K'4 B nodidin scé,

Eni maa lg, ki 6 mialo.

Eni méa dghin, ki 4 mia dghin.

Du}dnn,h‘iﬁm ni a yin ki wén mi're lo adyé.

Mérantan awo Cranmils l'o difs £ Orinmila,

f::' ni dwgn pmg-avé fihgwa hilsara ard kan.

A niki Orinmila ribe.

f:}:ﬁumﬂi g]:uﬁ: & riba.

Nijikan onirfurd dniyin, dwen dniyin rere it
dwon niyin ma jeki ['aniyin sunwin
g]:ﬁrnj-l}.

Wan b6 Oranmilh wi,

Won ni ipeard ayé yi a0 wa l:},irﬁ.ﬂmﬂ.h

Nitorina, ki & jowd jiki a simi sf drun.

Oriinmila ni eyin ki |2 431 mai paara dde-apé,

Titi eyin vob fi dé ipd rere nda ti Olédimars
yaii Fan gimgim Eniyin.

Lighinngs ni gyin véd simi sf drun,

231



T

irost WoRI
78

Win ni: kini ipd rere? Laijiki ire dyikéy 41 a ti ni lo,
Qfﬁﬂﬂﬂh nf ipd rere nad ki ayé rere: Awpn éniyin yoé mai lg of grun.
Ayé dmotdn ohun ghogha; Won pob st mid pada wi ¢ '6de ayé
Ayd i'lll:li-g'i:lug].'ln; Lehin ipmﬂi win,

Wiwa latsf omind tabi therh G4, Titi enikddkan yas fi dé ipd rere nia.

Nitoringa nighiti dwon gme Odadua pé jo,
Awon ti & yan liti ko ire wi s'6de ayé ni

Laisi ija ejos tabi pranko baburt mirin;
Liisi iherts ke, drtin, ¢, oFn, 036, ajé tabi Bsiy

Laisi théets arapa omi tabi ind; a fipé ni: dniyin,

Ati latat thir aing tabt s,

Nitorl gghdn, ytin iwircre a4 aghéra ing.,

D]Junﬂ}ﬁﬂrﬂbénﬁ&éipbmrenii: B ————

Qebén ti 6 po 5 eyiti a 1t fise akoso ayé:
IruJ:uEr, Twd, 'F.I;Erm pore-sise fiin gh-:g]:n
niydn, ni patakd jilo awon H ise alding,
Ati awon H 6 fs tranlowd 16dd wa;
ltara fin at alsd ipd lati £ kim e 45 &
wik i ayé;




ness” is signilicant in several ways. First, il represents the
Ilifl'lﬂﬂ-t level of ethical humanism in ite conception of aff
humans as chesen gyt without distinction ol nation,
gender, race, ethnicity, class or a special religious rela-
lionship or promise, [t, thus, poses the ideal many other
warld religions are still trying to establish as a central

780

ASOYE
moral doctrine.

Secondly, this moral and spiritual con-
peption of the human person is important because it is a
chosenness endowed by the Creator with all the
transcendent and ultimate meaning this ]::ings with it for
8 a3 persomns, pecples and members of the human
grammunity, T]:iirdl}r. the !p:cial status of human as
l;llmun ones (@riydn) is a companion concept of our heing
g Ofidamare, the offepring of Clodumare, God. It
thus, reinforces the Hfa concept that we are in the image
ol Ged and gives au:lgmantal:l grounding to the concept of
o inherent and inviolable worthiness which we call
Iwiman :hg‘nrl;.- This moral sense of inherent worthiness
ol the human person is reflected throughout the Odu in
ructions to mespect all perEans and in the constant
Wi for honer, dignity and respect, and the need to
'j 1t 1, defend and maintain these. The various words

No Odu and ese is more definitive of the rich
varied range and &Epﬂ't of the moral concerns ang
instructions of the Odu Ha than Odu Trosu Wori ('IEI
Its richness, range and depth are rooted in 2 mos _:
anthmp-oangj' ¢ aconception of the human peTEan and thi
meaning and mission of human life, which is of [JI!'D.[CI i
human lig,niﬁcanm both in a peﬁun.n] and collecH
senge. At the heart of Ifa moral antlu'npﬂhgr is -.:_
tmlﬁng that humans are chosen by the Creatar to brin
gnnd into the wordd and that this sp:::!;ial status and tau
are the fundamental mission and meanitg of human li '

In Fa.ci, the central word for human in Yoruba is én |
which liberal]].f means the chosen anes. This fact ned ol
stresses the moral signii:ir:nnm: of this status, hut also
clear and constant point of reference in our understandin

and treatment of human J'.lt'i'il'.lﬁ!ﬁ. This conoept of “che L



for these concerns are olf, iyin and wg which may be
used to indicate both inherent and sn-ci.al[:.r achieved and
mm-gni.w:l warthiness.

The significance of the [k concept of chosernness
rests also in its role of adding an active dimension to tha
u:;lirii'ua] and moral HtldErHi‘ﬂnJing of what it means to be
in the image of God. For it requires that the image not
he one aimp]j.r of spiritual arigin as divine offzpring but alsa
one of moral action as ]Jriugcm-l:-E—Guﬂﬂ-in-El'll:-er in
emulation of the Creator, Therefore, being in the imaga
of Ged ar like God is not nn]:.r an affirmation of inherent
worth or dig’ml'_'.r hut alsa a certain way .;:u[a.gua:tin_g nnenej.'F '
in the world. |

The Odu hegins by teaching us that, as the l:]:lruaﬁ:l.
ones, we should do t]llngs with j oy, This speaks not o
to the happiness we should experience in our divi
ﬂenign:ﬁnn and assignment, but alzo to the [fa conceptic .
of the world as eaaentiaﬂy gcu:lni bt ummtml:l:.r n-an-]ing ---
be renewed and enriched with added gixuf Eemndl}r,
text speaks to the issue of free will in its apparen
suggestion that we may accept and engage in our divine y
assigned task and honor our special status or not. Clearky,
there are CONSEQEEnCces tl'u:r.nlglmul the Odu for those v

reject or act in contradiction to our divine chosenness.
But we can and must choose even as we are chosen.

Also, the value of this text is expressed in its
affiemation that the Creator has not only chosen humans
a5 Lﬁng:m—u{-gnﬂd-iuvﬂw-wru, but also has crdained
that each and every human being should anjoy aymuf e
itk agmd‘ world. In fact, the text says that not u:mljr should
we have a gmd life in the world, but also that we are the
ones who must hring the gmr} woeld into !:'Binﬂ which
makes the guud life pnsuil:]:. The question 13 then puas-:l
ko the sage and master teacher, Orunmila, what is a good
life, called here the good condition or position, ipé rare?
And Orunmila answers by saying that the achieving of a
E,:Jml life is the EII.'.!I'Iil:\'iII.E of a gm:—& world defined ]:|:|.r
several essential things: lm-:rw{m]g-e of all tl:li::l.gir; universal
huppinnas; freedom from anxiety and fear of hostile
ul,]mrs; the end afn.nhgun.iam with other ]:-eingl on earth,
f.e., animals, tE[lI:ﬂEB and the like; w-e].l-]:liﬂng and the end
of lea of forces that threaten it, and finally, freedom from
poverty and misery.

At this point the text reaffirms the idea of human

ey, fe,, our moral capacity and need to think, feel and

acl an competent and concerned ]:neings,. which is so



the possession of knowledge as a defining characteristic of
humans and its need for full realization of our humanity
lp fornd in ancient Egyplian moral teachings. In fact, a
central word for humans in ancient Egyptian is P,
"hossessors of knowledge” or "knowing beings.”
Character, the mlathral}r stable dispesition toward
._.ﬂnl.ng gm::l and n'ght, is also reaffirmed as an indis-
_ p:-nml:ln: aspeck of !m'ng maoral and J:ru:_gug gﬂﬂ& into the
world. Moreover, the text lists also ae essential to this
moral project, sacrifice, and love of gmﬂ doing, Eip&l:‘ia"j'
for the nevﬁl'j' and those who ask. And finally, it further
defines the needs of the project and the project itself of
hringing gmd into the world as “the eagarness and an
nigoing atruggl to increass good in the world and not let any
! In sum, then, what is needed are: wisdom,
4 aracler, sacrifice, gﬂmi-ﬂﬂing, commitiment, !tru,iﬂ]:--
d of course--a self-understanding of our chosenness that
Jnrginl; and EROMIFAJES our self-comscious and effective
swiertion in the world, These seven themes appear
- tedly throughout the Odu Ifa and form the come
sngepts of what it means to be moral and act morally in
o 1 othical tradition. This Odu and esc, then, serve as

essential to concepts of what it means to he humen as well
as what it means to be moral. ]n&aed,. it tells us that the
good world requires ongoing effort from us for its
achievernent, The text first sums up the requirements as:
“wisdam, the compelling desire for good character and
internal ﬂtr:ngi].'t' or the power of will. This stress on
wisdam, which is repeated, reaffirms the importance of
knowledge in the 1fa ethical tradition and reminds us that
the first condition raquire:'l for a gnnd world is !mnwle-lga‘
—full and varied and in every realm, The text, however,
foes on to give us a longer list, This includes ﬂ.ﬂﬂl-'ll‘u
wisdom, but further defines it as “wisdom to adequately.
govern the world.”

This, of course, reaffirms human mpnna&ﬂ::ty or
the world {Cﬂu 33:2) and the need to he wise ﬂnl::'uE]:t '.
carry out the responsibility EE'EtLi'U'Ei}I'. Here the com
wisdom is, of necessiby, moral and qnnbua} wisdem whi
conceives of the world in its interrelated wholencs
respects its integrity and works mnﬂtm{:l}r to save, renew
and expand the good in it. But it also means that
must know the world in its concreteness and wholene I

and thus requires human development and mastery of all
the &isr:ipﬂ.naa of human |mm.r|=r1g=. A similar stross on



a central source for unrleul:andi.ng lfa ethics and thus
warrant this more extensive Asove and continuous stud '-;I
and reflection.

irROSU WOR
78

L fwe c:un.t:innau}r tasted sweetness without
tagting a |!ﬂ1£r ]:-iﬁemmn .B.]s::u,
Life would be dull.
One who has never e:tp-erienue& the
hardship of adversity,
Dioee not really krnow the pleasure of prosperity.
This was the teaching of Ifa for a geoup
of farmers,

Who said that if all seasons were just the

raimy season,
The wordd would be :'!:n.mmur.!l:lhr Pl:-asa.nt.

T'lm}r zaid ll:llnr would offer sacrifice

So that Orunmila might graciously help them,

Orunmila said that t|1EJ.r should instead sacrifice
hecause of their foolishness.

And that the world should remain as Oduduwa

has created it.



a central source for unrleul:andi.ng lfa ethics and thus
warrant this more extensive Asove and continuous stud '-;I
and reflection.
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L fwe c:un.t:innau}r tasted sweetness without
tagting a |!ﬂ1£r ]:-iﬁemmn .B.]s::u,
Life would be dull.
One who has never e:tp-erienue& the
hardship of adversity,
Dioee not really krnow the pleasure of prosperity.
This was the teaching of Ifa for a geoup
of farmers,

Who said that if all seasons were just the

raimy season,
The wordd would be :'!:n.mmur.!l:lhr Pl:-asa.nt.

T'lm}r zaid ll:llnr would offer sacrifice

So that Orunmila might graciously help them,

Orunmila said that t|1EJ.r should instead sacrifice
hecause of their foolishness.

And that the world should remain as Oduduwa

has created it.
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S0 that the rainy season and the dey season
will not fail to come.

Tl'm? would not sacrifice.

Cranmila then allowed the rains to pour down
mutinunusl}r that year,

5o that there was not even a g]impa-a of the aun,

P-B!EIPIH |:|Bga.11 to become ill,

And many of them died that year.

Also CEOpE and the like did not fare well,

The penp-le returned to sacrifice and pray.

Orunmila said to them: ashes rise;

The sacrifice must be doubled.

7a:2

irosl WoRI
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Bi a je adimn titi laje thord die i,

Ayé a mia si nii je .

Eniti ka jp ipanji i,

Ko md adiin ped.

A difs fin dwon 1ghe 4 nwipé:

Ghogho igha ayé ibs jp Liki sja

Ayé ihd din adiestin,

Won ni awen a ribo

Ki Orinmila jowd yéé gha won,

Ortinmila ni ki won wi ribo nitord fwhed won.
Ati pé kt ayé |& maa wa bt Odadawa ti ds ayé s,
Tgha it ati fgh 2érin ki 6 ma tasé,

Wan ka rithe,

Checinmil’ w jéki 3 €6 pipsd li odian naa .
A kb b of ddeiin eded.
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Entvin bérési s'okiinrin,

Wén si kit pipd nind edin na.
{:}hun-iﬁg]:'ln i heehee ke dara,
Wan padd wd ribo peld che.
Ortinmila ni: fri gake.

Eha I's sgdi mé.

IROSU 'WOR
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E-u.uu were scarce; palm oil was scarce;

COET] Was SCarte,
All food iteme were in short ELIPF].F’.
The teachings of Ifa were interproted for
the pwp].e of Twori.
They said that the peﬂ'p]e should sacrifice,
So that they might have abundance.
They heard and they eacrificed.
The babalawos eaid that all the Panplu should
gather their hoes and cutlasses,
And go work on the farms,
So that abundance might come for them.
For only worl alleviates adversity.
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a8c: | az:
[stt win; eps won; dghado win. ‘ H eavy words have the weight of an anvil,
Ohun g‘l:ug!l:u t enid nje ni 6 won., —— This was I:lm tuach:ing of Tfa for the wurH.
A difs fan win I'ade Twirt. At a time when all the pen'ple of the world

were OVerpraising monecy gaying:
There is nothing else in the warld that is
more rui-p&l:!l!ﬁ! than HLOTIEY.
They aaid t]:.:;,r would give up awr;rll'l.ing,
And they would Wntinunu.ltjr run after money.
Orunmila said: what you think about

Wen nibi win ribo bt dpa 12 dé fin won.
Wén ghd; won ribg.

Bahalswo nikt ghogho eniyin ka okd ati ads,
Ki wpn mia re oko lg gigd,

Ki gps 12 da.

Isi nf idg ipénja.
money 1§ §3.

And what you think about money ie also not so.
[t is the teachings of Ta we ehould honor.
It is these we should regard highly.
It is said money is a taiser of status and a
corrupler of character.
A person who loves money excessively,
his character will be ruined.
ﬂuml character is the finest ]-Juauij.f ol a person,
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Even if you have money, it does not mean
you will not hecome hlind.

1t does not mean vou will not go mad.

It does not mean YU will not hecome lame.

It does not mean Yo will not hecome ill
and the like.

You still can become disabled in any
part clf}rclur I:IEHJ‘J.

Therefore gt should go and get more wisdomm

So that you may think :le.np].].r about I:]:':i.uga.

You chould cultivate g-ucu:l character;

You should acguire wisdom;

And you should come and sacrifice

So that vou may be at ease inside and out,

;
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Ord banta a witwo bi own,
A dils fon ays,
Mg ti El:lugl:l-u Py arayé npon owd pé:
Kasi obun miran mg ning avé H & tin

o iyt mg rdrd.
Waon ni dwon 6 ko u]::un.g]:rclg]m ﬂﬂﬁ,
Awon 6 méa siré mé owd.
Oriinmili ni eyiti ¢ firo niti owd heeni.
At eyiti e firo niti ows begks a1,
i I'a bd maa yé.
OQghon s bi mi yé.
Awon 1'd b b iyin fan.
Aghéniga I'ad pé owd; abiwdjé I'ad pé own.
Eniti bi feran ows 1'aféia, twa of & haje.
Twi rere ni sg dnilyin,
Bi ¢ nf owd I'Guo kd wipt ki ¢ mé di afsia.
Ky wipé ki & ma di agiwize,
Ky wipt ki & ma di aro.
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Fﬂﬂp&hfpm&dialﬁbﬁn:ﬁniﬁhﬁ]:ié. ‘a‘nﬂ,h{,dmmt huild a house, does not
Abakis ara EL'U'EL“:' I da ba yin, gL have 1o a]en‘p in the tree tap.
E i ]":‘ tin q’ﬂ!‘é“ gb'ﬁ'“- One who does not cultivate yairis, does not
Ki ¢ tiin #ro gha, have to eat dirt off the ground.
Ki ¢ mii bwi rere. And an adult who learns the teachings of 1fa,
Ki ¢ mi oghén does not have to eat old kola nuts.
Kigoi l‘ﬁll':f

Kt ara 12 £d nyin tindtade.

Ko kale, ki stan ori’gi
Ky legsu, ki je eriipe il
Aghi kan ko 15, kb je obi ghé,
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@'m,m, the self-adjuster, the priest of

2Be
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heaven,

Interpreted the teachings of [fa for Olodumare
and the world,

When the p-E:JpEE of the world were running to
Oledurmare for wc:r}'ﬂ':ingr

Crying out “Baba, Father, | have come.

Save me; ph:uu: save me.

Olodumare said: “What is the matter?

Those whom | have given ahility do not
use their nl:il:it}r.

And those whom [ have given wisdom do not
use the wisdom | have given them.”

It is said: children who do not see their parents,

Will strive for their owm inner st:mgt]l

iwori'OsA
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Atibaresete, awo drun

A difi fan Olsdimars ati ayé

Nighati dwon gmo-ardyé fisdre td
Olédimare nitorf chun ghogho

Nké Baha, Baba, mo de.

Gha mi; jdwd gha mi.

Oladivmare ni: 2étiri?

Enitt mo fin 'sghdra, ko lo aghira.

Eniti mo fin |'sghon, ko lo q:gl:ufm
won t mo Fan won.

Won ni dwon omo ti ka of dwon abi won

Won mad s ipd ind won.

ErsSE——— T

a0l



| he sell-injurer; one who acts against himself,

" One who throws ashes is followed by
those ashes,

One who does evil deeds injures himself in
E'I]UEI. measire,

This was the teaching of Ifa for Inukogun,
the one not-straight-inside,

Who was planning to do evil.

They said that the evil things that he was
guing to do,

Would, in the etsd, return to ruin him.

T]:I.:]." said that he should sacrifice,

And that he should give up his evil conduct.

= 1o}

KA WOR
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Se'ra-rg; se ara ré.

Eniti & da cérii ni eéri itd.

Sikagika fi 1d4ji se'ra i .

A difi fan Indkagan,

N ghars ihi.

Wan nf i ohun burikd ti 5 maa se 1,
Yao dehin biwd haje dun.

A nild 6 wé rihe.

Ki & ko iwa tka sile.

e e
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Aiurnuk&d stick diffuses fire.
“And a mad man scatters his own home.

This was the tea-l:']:lmg of Ifa for Baha Ejo,
the father of snakes, and his children.

TL::}' said the children of a snake would never
he able to come tugaﬂ'lar

So that they might offer effoctive resistance
on the da:.r of hattle,

'ﬂm:.l said if Baba Ejo, the father of mIJ:HJ

wanted them to come to agreement,

That t]1e_1,r must sacrifice.
They heard, but 1]131; did nat u:-mpl}l.

iwdrl OTORA
23
Igi wordké nii ta ind ki,
Apiwdrd nfi ta ilé ara i ki
A difs far Baba Ejo ati gmo ri.

Waon ni: Awon omo éjd ko ni Ie
ni #johun ki won k& ara won jo,
Ki won kova I'aid ia.
Win ni bi Baba Ejs ba pé ki wén ni ajohen
Ki wéin wé rfibo.
Wian ght; won kd ciba.
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I
E ven in the a-tlwnlit}r of famine, we must not

eat hot stew hastily,
For if we eat hot stew hisﬁI}',
It will 5ur-a1:|.r burn our mouths.
This was the t-sa.c].‘ting of 1fa for ﬁhmum
Thn}r said: the year of proeperity is coming,
And that he should not act ﬂ1nu-gi1‘t|assly.
TI.'I‘B}' said he ehould sacrifice.
He heard and practiced sacrifice,

K'é mé fi'pémijii iyan la ob¢ ghighéna.
Bi a ba fi'ponijd iyan li phé ghighéns,
Dajaddja a méa jo'ni 'eni.

A difs fan Akinsuyl,

Wan ni: odin org dé,

j'..t.i ki & m& se [&irsna.

Wan ni: ki & ribg.

O ghé; 6 riby

IweRiIRETE
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E urture them ganl:l:.r,: cultivate them :!nr&u]l].r,

So that the paup]a of the world might
not o wrong.
Anyone who does good, does it for herself.
And anyone who does evil, does it to herself.
This was the l:nﬂl:jng of lfa iht&rprete:l
for the world.
Tlna].r said thieves should refrain from B{Eﬂ]ing.
They said anyone who steals a thousand things
from p-r.uplﬁ will lose two thousand
l:luingl in life.
Anyone who sees a person in need should show
him kindness.
And anyone whe does a thousand gumi deeds
will receive two thousand in return.
Surely, Oluwa, our Lord will reward him.
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Aroralé win; rora t§ wgn.

Ki awgm pmg-arayé mé ;p]mfu.
Eniti se vere, & ged fin ata T,
Eniti se le, o gl o ara e,
Ni 14 & a da faye.

Won ni dwon ol kt win yé ]ilﬁ mp.

Wén ni enitl jf won |';:E|]:|ﬁrﬁ.n,

a sirfo gghhwﬂ Vays.

Eniti i akéhoje ki & [ oore gee,

Eniti g'core egbéran, a b gh'eghaos,

Danﬂm, Huwa wa 16 msa san dn,

IRETE 'WSR]

a5 o6

| O ne who has to eat corn meal without

= condiments complains that

it's wrapped in leaves,

And one who has to serape food feom
wrapping leaves,

Wonders what one should da.

This was the teaching of Ifa interpreted
for Oteword,

Who said that he was going to the forest to
|:umg himself because of adversity,

T'lwy' said; {Heword, do not hmg }Iﬂurﬂe“: yet.

They are hringing you the symbolic

leaves of m||3r5=]1ip naw,

24l
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A sén gko sin nf t'dun pén, [_‘umiﬂaﬂmwﬂd.
E!;T:I:EE"E ord, s W And intrigue underminee the pmrpl:,
B ot 5% pe P This was the interpretation of the bﬁ:l:j:ugﬂ
O ds fin r:p-hpwe.ﬂ of 1fa for Olofin Ivatuka.
T'é sg wipé dun nre ighé ré'so They said: Qlokin, war is coming.

Therefare, if you want to be victorious,
Yau should practice sacrifice,
lofin h:an], but he did not n:nrnp]:pn

Wén ni: Otéwird, ma i so.
Won Amu ewé ire ayi b,

Oigrin bayé jé.

Ati otd fite gmo dniydn o,

A difs fin Qléfin Iwatuka.

Wén ni: ogun mia dé o, Qlakin
Nitoringd bi Qlofin bi wipé ki dbun ségun,
Ki 6 ribo.

Olifin gha; ki ribe.
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]pi Lt dé ki & md mid ire o b ni

T ihi t'ire & wips.

A difs fon " Ows-hoei-eniyan-kd-sunwin.”
Won ni: ojn ti & « 9§, ki 8 mé ba'ra j§,
Ki 6 t5j6 ortiko rere .

Adtin nii ghehin ewiiro.

IEJE["EHjt!’ does not come without beinging
G its good aspects to us.
That which is evil and that which is good
Corme tageﬂaer.
This was the tf-ari'l.ing of Ifa for one called
"T}lﬂ-]uh-uf*munuyrdiiﬂ}ﬂen-u- person.”
T]'lE'_'.r said; one who EXPELIETNCES .n-c].v-&:ﬁh-,

sl‘m-u.lc] not ]-:m: !:I.-DPE, iﬁn,t;ih:hﬁ rﬁ;]:{: %
And that she should maintain her gauc] namse, i
For the sweetness of the hitter eruwo leaf come
after its fr.::na‘l'rarmb'pq- fﬁmugﬁ .n;q;u,fzfmg e S |

They said she should practice sacrifice,
So that !dﬁ'er!il'_r can likewise be turned into
prosperity for her,
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A ‘mp‘t a ﬂ:inﬂ of value and hald on 1o it.

| e s bind, the chldcens of cthes e il
will become cur children. And when we are asked for it,
This was the teaching of Ifa for We should give the thing to its owner.
Obonhunhonhun, Goodness lies in not I:neepirlg it for ourselves.
Who had built a house and accumulated They said: May we see our ancestors,
a lot of wealth, And that anyong who returng things to
But who had ne children at all. their owner

Will never he Bmpt]r-lmmlﬁ].

Cha chun iyé; dinii.

Bi a ba n'indrere, ome olémo a maa Ghaa lgiléwn,
di pmo eni. Bi a b4 bi eni
A difs fin Obgnhinbshin, K'4 i ohun naa Fan olihun
Ti & kals ati kase tan lre ni 3gha Fin ara gni
Saghsn ti kb bimo rér4 Win nf: 1'6 a bd of won;
Eniti ili ohun fin pléhun
Ké ma yéé ni Lgwis.

287
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m save them alone. 6‘ runmila said Ogun’s house is empty.
— Let them run. ———'[ gaid Ogun's house is emply.
[t is their character which is continuously We arrived at Ogun'e house and did not
l:l'ma:ing them areund. find anyone.
This was the teaching of [fa for Aniwonikan, I ashed why have we arrived at Ogun's house
the person of bad conscience, and found no one?
Who was constantly afeaid day and night. The whole hauge was completely empty.

T!:Le],- said: Ogun's character was not gml:l
Therefore, should we expect that ‘:.._]lgun'l: hiouse
would he cronded?

T!';e].r said: ™ you cshould cultivate your cl'lurn-r:br;r
You should conduct yourself well, Alinwanileun,
So that you might stop running around

like a coward.”
—— ]
E jo win. Crrtinmila ni 1di Ogin d8
B je wion si. Mo ni 3di f.’_'}gﬁn dé.
Iwa won ni méa 18 won Jiri, A dele Ogan a kb bintkan.
A difs fan .-!!u:fwﬁt:]li'::ﬂ Mo nf ékicl 1 a dé ilé {:}gﬁn i a bt benikan
e ) Ghogho e ds bsekion

Win of: 1w E}gt‘m ki sunwin

O i hivwrd abied, Aniwonikii, Nid bi o b wipd bt 16 Ogain ki somassm?

Ki o vé a4 kiri bi ajo.
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T he word is nice, but heaven is truly good.

‘ o runmila said g-:n:d NEwE 15 TJJ'mE of jov. e g 1 [ L o1 peop]r. of the warld
— I say good news. should return to heaven,
He said that you should come join us S0 that they might he reincarnated.
and tell everyong The young peupt: said they would not go.
That the Person we have been ]mlhn,ﬂ for The eldors also said they would not go.
has indeed arrived. Ve ailed 'nr|1}r?
They said: heaven does not readily let
e — retumn those who wauld go.

Oriinmily ni dabplt 2idn ayd.

Emi ni aghsks,

If] nikt R T b4 wa wi fin ﬂ]:mg]m erilyin
Enitf a fiwa ma dé o

Orunmila said “heaven is beautiful.

It is the home ﬂ“)-muty-

Odudua would not live in a place which
is not good.

It is in a good place we find the arisha.

One who is called should answer the call.

A mother does not call her child to come

andl sulfer.”
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& aye Jﬁ.ra.; QTUT A SUmwon, o.
Odaduwa niki dwon QITG  ardve mad pn.-:lEL wi

Ki &un mda tin won se.

But the peopls were still raluctant
It was said that they should saceifice

So that the darkness might be lifted and Qmeodé ni dun kb lo,
removed from their eves, Ag‘hﬂag]:a nf dun ka |.q
And g0 that when they are worried, A ni pétin?
They would be able to look up to heaven. Wan ni: drun ko v rého dwon ihd mda lo.

But they did not sacrifice. Ortinmila ni: $run ddra

':'__'Iruu mi il gwd.

Odaduwa ki j& ghé ibi t1 kb sunwon.
1hi rere ni a iha driga

Eniti a ha pe ki & §& ipe.

Ahiamao ki ipe omo v jord

Sihesthe omo ardvé nkads,

A ikt wWon nﬂ:-;:-

Ki dkinkian lé ki ki |-:ﬁpf1 Wi,

Bi wian fgisé ki Wi lé mia wo grun.
Won ko ribo.

P T
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. |1|jimam. the babalawa of p]:}rlleal fitness
| I [tis gentle character which enables the and surpassing beauty,
S5 :::up: of life to remain shrong ]_n-t:rp.;&gd the baudlin_ga of 1fa for the
- im uu:hmc].i _ one who sees tp'lut iz to be done and
This was the bmc]:lnﬂ of 1fa for U’l‘ll‘l:lﬂ'.l:l.lll. does not da ik: the u'rmpunsﬂ:ll:
Who was going to use gc:rl:l-l: character combort seekar.
To chtain the rope of life from t]u: T]'iﬁ'.ll’ said one should sacrifice o that work
four hundred and one divine powers. m.lg]:d.' appﬂl to one who fears it.
s ook b - osilicor o e, 2 sl
i e e e} a dﬂﬂ and a ram,
We ashed I"I:I.}"?
la eaid:
wa Pﬁlé fi okiin ayé o peti léwnd eni. A i b b ARt
O ds Fin {:_}rﬁnm'ilﬁ,
SR A sword never becomes sick.
PF"-" _h:ln umg]_‘ﬂj :!J.I].'ﬂ:l.!ﬂu hﬂhrﬁt
Gha okiin ayé lows dlkan-lé-ni-rin wa imale. ¢ o mﬂ: :d‘,l_g t &
And a ram does not fear nl:.rugglm
e
2 il

e e —
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\ﬂa who repays f-lmtl and evil will

narta.inl}r TEpay.

lifmére, awo iddrays asunwin liwl

L& difé fan Arisemdse ill:]i:g:t-ﬁrl;l‘é

Won niki 6 wi g'ehe ki isé [t mia w
ni ge eni érix igf fiba.

Eho: gka, ad4, aji ati aghd

He will not fail to ropay,

He who questions will certainly question.

He will net fail to question.

This is the teaching of Ifa given to Orunmila,

;}:t aétiri? Whe, in turn, gave admonition to the people
Qk?jllﬂi leo ise stla Male and female.

0 Lgg sUE,
.autli et E'u;‘.'ll!imrﬁn.

Ajs iford 4 igha wa sisé.
Eria ija Jai bagha. Elésan & sdn ire ati ibi.

Ka sai sédn.

Aktare & bided

K sii bieers.

O di Fin Orianmila,

T4 se kalakils Fan dniyan,

Taleo tabo.
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W e should not catch a thief and then not A ki méle ki & mé yén an,
suhdue him. Bi a bd gagin, ki & maloté dé,
If we overcome him, we ghould constrain Bi a kt molgte de,
the offender, Eniti a s#, bi & hé simi tn,
For if we do not constrain the offender, A nf dun ni 6 ’E“iL
That person whom we defeated, A difs fin Sagnd-gie
when he has finished resting, A niki 6 wi I'ii:'U ki asejin Adni
Will claim he defeated us. md hai sop di abogl,
This was the teaching of Ifa for Saanucte, Ohun E'Lﬂﬂll"-" ni Oljrun £,
one who is mre-r].:.r lenient ":"]‘.-" run ki {'E apoji.
with offenders.
He was asked lo saceifice so that his
(S == e ———*]
excessive compassion would nak
]:lri.ng him to ruin.

TIla Lr_'nrl:I ni Heaven loves q]] E]:in_g_n,
But he does not love them to an excess.
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This iz a t:anlﬁng‘ on the nesd for moderation n
emotions, even positive ones like compession and love, 1§
i% qilreut&:l toward the saanti-gig, literally the one-who- "
lenient-with oHenders, that is to Bay, ti"msu who violab ]
moral and Iagal rules of the community, who ]:letra}r arl
conspire against the good. The teaching tells us that if we
:am er, we must not simpl}r et him or her ¢ =_:
hut must constrain him or her. This implies the need nol
nnlﬁ_,.r {o constrain in the P]:I.].I‘Sl.l.'.'ﬂi or literal sense of th 1
word 48 which ie used here and means tie, hind, hobhle,
fetter, cte. It also impﬂﬂ the need to discipline offendes
in such a way that t]:tl:_'.-' not benefit from their offense, )
that they recognize its wrongness and so that tl'll::].' not b
left with the iﬁuiﬂn that they got away with their weongs
dningﬂrmn,aaﬂw e to claim the
defeated us.
This teaching tells us that excessive compassion

and leniency toward wrong-doing, dseji aand, can being up
b oruain. The i.mp].ica’ciun here is that CHOESS, CVEn .I
positive emotions, leaves us vulnerable to misuse, injury
and ruin. The teaching further suggests that we should
follow the divine example of the Lord of Heaven, who -"I'
compassionate a.ml [ﬂ\-ing toward all Il\iugs--Lum.l.ﬂl

natural and spin"tual. but not to an excess.

texts say, are

280
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‘Y| ou cause trouble, but yvou don't

ask E:ntgiwness.
You don't ask for [urgiveum
You offer :indig'nnn’t, denials,
mahing a ot out of hittle things.
This was the taa:]:ing of 1fa for Sl‘lﬂl!ﬂl.
the u-Haan:Lg of Ihaghaloro
On the :tu].r he was going to take the
stone of rulership to the moutain
as part qHJJ's corgnation .
They said he should sacrifice =0 that no one would
threaten him in his hid for the throne.
But Shakeu refused to sacrifice,
For he was the son of a king and possessed
much wealth,
W'llen the lti.ng :liﬂl, Shaleeu acked:
Whe now is there in this woeld for me to
compete with for this title?
He dared to go lo heaven to contpete.
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He steetched out a rope 1o climb the moutain
R | S 5:# e arin, o L habe,
The Lo of Haasen spoke and asked Shekeu: iidion S
“Did you not find anyone in all the earth with lwo nge onthojt ydnrin yinran.
wham you eould compete?” A difi Fin Sakeu i ige omo H"'“E]’“Em'l
He told Shakes that he must never do Nijs 41 6 nlo m6 ota ay? léke
anything liks this again. Wén niki 6 ribo ki ariyé ma bi i niji.
When Shakeu was returning to carth, Sakeu ki ritbo.
Eshu cut the rops he used ta climb the Sakeu j¢ omo cha 6 5i 1a papd.
maountain toward heaven. Ntﬂlﬁﬁ '?J:'a Lﬂir 55-;555“ ni:
He cut it at the top and the bottom, “Tani dun tan [b di oye dé adoes md
And Shabeu was left hanging in mid-air. nini apé yit.”
Ifa says the Lord of Heaven wants to give I‘:Hgi:lﬁnﬂ, & gbodd lo si grun,
the lamp of destiny to someone, O ta okiin gin tki lo & grun
But this person should be careful so thal Qlgrun ni, 6 betrd Sakeu:
hu is not over ambitious and ruin it; “Tog, ks i eniti two yia div oye 'édd
S that |:u|!,l himself, does not beeak the rope i g]:uglm ayé mo? "
and hlock the way to prosperity.
Pm—— e
283
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O niki & mé se biyii ma.
Nighati Saken fipada bé wi si aye,
Okdin tf 6 fi gin dke lo =i grun Esi j4,

!-r‘llm teachings of Ifa were interpreted
for Olori L'.Jgn.

& 18a 'éct nisals. They said that anyone wha restricts

e 1 o ﬂtp b -;u:rmlneai to the ]'musa,
Sakeu wa diint of agbe-.'lemn!ii B Will never obtain dnees on the outside
If.im’ﬂl:ﬁrun& gEé attpa iwa fin enthkan T]:qr i) h.ng[:: o .
Ki 6 s6ra ki & ma ba & asefn bajs TR

5 ight flow into the house.
Ki & mi bi ja okin di oja. So that goodness might How in o

A difs £Olori Ogd.

Won niki eniti & oi ire m{&'lé.
Ki ri t'ade gha,

Wan niki & wa ribe,

K ire hia ¢ san wa ilé.

£84 zE8
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|ﬂ f we peacticed the principle “share with
: me that | may share with you,”
'].11& Wﬂ'[i& mld I]E an Dl.'l:lﬂ.l'.l.:r’ PIE.EE-
This wae the teaching of Ha for Qrunmila,
Whe was going ko Otu-Ife
To teach the people the rules of conduct

at hame and the rules of conduct
in the crnent rysiﬂe,

Bidinmi ki mibifin o

Ayt a méa gin.

Addaf i}rﬁnmﬂ.ﬂ,

Tio dlp s Ot

K& won nf ise ilé ati 1se oko.

IROSU-KANRAN
| 252

129 |

E‘ leader does not send insults

= A leader wards off insults.
Anyone who cannot ward off insults,
Will continue to sufler from them.
This was the teaching of lfa for Cloghe,
the son of a hahalawo.
Ologho eaid that he would triumph over
all oppogition,
And that he would see the end of his encmies.
He was advised to sacrifice.
He heard and -l:-n-mp].ir:il.
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Ol ks fiein wdsi;

Olai kewya jwdal.

Eniti ks [& ki iwdsi,

I].rh lﬂl}n& won ijg.

A dife FOlagho gmp awe.

Qlagho ni bun méa sigiin ghogho bdi,
Abi dun méa o hin Gt4,

A niki 6 wi n.'ll:l-;!.

O ghé; 6 mihg,

OrANRAN' RS
1 30

‘ I-ﬂ nowingly doing evil is not good.

Ifa s wha does evil .11:||:|]|::ng|i:iz|!|1J
The matter will be resolved.
Everyone :FIZII.'E‘I'I.I'EE those who do WIOng
un]smmdngl}r.
This was the tnac]:ing of Ifa for the
one who confronts matters,
the COUragecus one, Mehelufe
Whoase name means “I will not beg
eran the ;amg !
Everyone was mntinual]:p -u-mupl.aining

about him.
I he would just apnlugiz:r people would
sy the matter is finished.
'nmn, one |:|.a_1.' il hnpp-eua:l

2aae
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Imdome se ihi kd sunwin,

Eniti fige ihi, bt o ha bebs dran,
Oean & tén,

Ghogho ayé of 46 orf i 2img

A dits Fin csdran, kin, Mebelute
Ghodho wén ni afi ¢j5 5 sim.

Bi & ba hihé dein,won & ni: & tin
O wi di nijokan.

| 30

irosU-EcUNTAN
| 31

=

‘ O |L|:|-r|.1::|,. the Lard of Heaven doss not
= :Eema.nl.'l ia::tiEi-l:t.
Nor does he request material t]:niuga.
Hut anyone who secks the gnw‘ will
practice sacrifice.
For it is Qlorun, the Loed of Heaven, who sayE
that humans should sacrifice.

Olorun kb toro ehe.

Béeni ko bitré er,

51?1&]:!6]1 pnith wi ire nil ae]:n;u

D].EII'UEI..: & wipt L dwon omo-arayvé mél aeho,

aai
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T n&u}l, we Say "'Drunmila." he sound of a bell is heard far and wide.
This means that “The Loed of Heaven ~ Thie was the hﬂiﬂl‘tiug of Ifa for Orunmila.
is the one who owns real riches.” They said that in every plzu:e arcund the world
It is He who can give to anyone according People would hear his name,
to his will. And that they would seek to know him.
They said he should sacrifice,
e So that he would be at peace.
He heard and mmplie:f.
Léani a wipé: Orinmila
Ttﬁ.mﬁ H: T;uliiﬂlﬁmn nflean L& Ies agogo .hgl:s&l:.ﬁ.
ety : A difs EOrtinmila.
‘:}unﬂlé{'ﬂnanﬁﬂmicﬁtbflﬁhwﬁu, Wéuninﬂ:ﬂgbag]maﬂiwé
Miwin ma gluﬁ- ortiko e§.,
11 wisn il mida wi mgd.
Win niki 6 ribo.
Ki ara l& .
O ghd; & ribo,

=4 1
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G ently, Gently,
This was the advice of la
For those at an impasse.
They said that t]le;l.r should sacrifice
S that all they were doing would not
come to an impasse,

But those at the impasse did not sacrifice.

So, t]‘m].' teied to get money bt it did not wo .

T]wq.l' teied to have children but it was
not successiul.

T]:mj' tried to get wives and hushands but

it came to naug!lt' also.

Everything EJ:u::.- were doing came to an impas)

Ifa says a person should practice sacrifice

S that he will not encounter an Impasse ifn

what he does,

And so that things will not slip from her gras
And she be unable to held on to anything.

—_— e

OTiRA-IROSU
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Wiygwiyp.

A difs fin won ni tibo.

Won niki wan nibo,

Ki ohun ghogho tf win mia se

Ki & ma bi mia se tihs.

Wan ko rabo nf tibg.

Biyii won ge drin ows, o di tiha.

Won ge jran pmyg, 61].111]3-5

Win sl ge orin aye AH ko, & di tibo P'E[l.'l
Ohun glro-glm ti won fige ni, & nl:r,}r si b,
1Es i bt entkan rihg,

K1 & ma bd mda o dein tibg,

Ki ohun # 4 min mi bo lows g,
Ko ol e 43 ni ohunkdhun,



OrFUN' Rosl
| 45

OF N’ ROSL
|46

P 145 ]

| 35 |

-
O fun is giving out gnu&ne-.u everyahers,
Ohun does not males noise about it
Fenple likee this are difficult to Gnd in the wodld
Anyane who wants to do wonderful things
should ohserve the WaAVE of heaven.
Heaven is the home of honoe.
This was the te.miuiug of lfa for humans.

Oftin difiin ire ka.

Ofin ko pariwo,

En'i].rin b it wonyl spwon F.n},.-E-

Eni mia disa ki 6 wi ige frun.

'ijmn nilé i;lL'i

A difa £awon Eniyin.

A niiki 2 mia mi won lo fin dwen wd ise Qrun

It was said that death aould Lring them A niki win miho
to see the ways of heaven Ki & ma hia s alstinkdn it iI:ui.m.‘l;iE lona wom,
Tha].r were asked to Eac'[ifica. Won gl:u;?,- win La rﬁ]::;.,
So that there would be no darkness and
grief on their way. — e e
They heard but they did not sacrifice.
e =]
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S he sees me. | don't see her.

= This was the teaching of Ifa for Owa.
They said that which we are locking for
But we do nat recognize it
Drunmi!i,. Witness to Destiny, said:
The eIy tlﬁng Wi drg Lml!ing for is near s,
But our lack of hm]ﬁi.gﬂ preverts our

seeing it

O efmi, N kb o,

A difs fon Qwa.

Won ni: ohun H & fiwd fihe nités poi,
AR 3imé eni.

'ﬁrﬂnmﬂa, Eliﬂ Ipiu, & nis

Ohiin & fiwd fbe nitdst PILi.

Afi 3imd pni ni kif ¢ bd rii.

OWONRIN' KONRAN
| 49

‘g ne day is a Ja}* of laughter.

Another day is a day of Crying.
This was the teaching of lfa for Egasheshe,
the hird on the cotton tree,
He asked: “which is this cne?"
T‘:H’.]-" said: "2 I]EI-}I' -:[jn:q.r and a :].ay of amuserment.”
He was advised to sacrifice.
He heard and complied.

Qi kan fibe oj6 2rin.

Uljo mizhn fbe 06 ehin.

A difs Hin Egagese eve orf twil
€3 nis daro i Eyit

Wan ni: 0jd ayd it ojd erd.

A nflt 6 Il'iJ:n;l.

0 g':ufr,' & rithg,

25
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O (e dﬁ}r 1§ i :lﬂ:,l of |nuﬂht::r.
— Ancther day is a day of crying.
We asked: "which Ju}r will this one be?" Qjé lean fbeojo frin,
They said: "a day of soreow.” Qjp mirkn fibe ojd ekiin,
‘This was the teaching of Ifa ko A nt: éwo ni a kan yi
Ohahun Tjapa, Wén nitgid ihandje.
Who treated matters as if weeping A difs FQbahun !iipi
were hug]if:e:- A faedn b ekiin s grin.
They said: "today is a day of Won nit lont 0jé edtnrinmé
[alse accusations,” Mitorf nda ki 6 ribe.
And therefore, he should sacrifice. Q g]?f? i ki 1"-"]3#'-
He heard, but he would not sacrifice. O ni: koei ran ibandjé l& kin
He aid there was no matter on fun lﬁyﬁ-
earth that could affect him, Ki bun mé & pe grin rin.
That he could not ]nugh about, O wi riiho nikehin nighati
But he Fnally sacrificed when the pdinranmd papdiis.
false accusations became too
much for him,
e T ] e ——— e e iy
a0
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]ﬂ e able to sulfer sathout sumnd:ﬁng;

persevere in what you do. Ragi. Foritii
This was the teaching of lfa for Okanran A difs Qkanean,
They said: A case has come, hut it is the one Wan ni: ejf de ti a ni ririin 1sja,

who ridicules us who will suffer. Wan ni lp!:l;.! ni ki BB,
T]‘:qr said that sacrifice should he made ki ﬂ?hﬁnrin mida kit Fejo.
So that Clanran migJ:Lt nat die daa].'ing O g]::jn; & ribg

with the case Weén ni Okanrin 4 simi a.
He heard and he sacrificed. {:l‘hin ati sl ni lp:.r-e!-é fi nko ire wilé,
T}m}' H{J t],-ut Cﬂ:aﬂﬂn will iLlI!EI‘J.' get ]glﬂ gpigim nif adpgatan.

aome rest. Agiatan K glﬁ oore naa
Pigeons ga’rjzer E!cu:u:l ’:l'lings on the riglﬂ: and K'a edjt gayé.

s U Joft b i ko S Boomgie
Long is the lifetime of a sheep.
She has been given this blessing, S ——
So that she rnig‘ht have the opportunity to

BILjOY hee life.

[ SRes s a ae e
203
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Eletti.ug penp]-.* practice cmalE].r gupports the

DRAMRAN W& unf
| 50

|
cruel person,

A!!-:wing p-EDI.'IIt to do evil sustains the
evil person.,

This was the teaching of lfa for those who
woull not listen,

Who said that Orunmila was giving too man

warnings ahout wrongdoing,
And that tha].r would do what 'L]:m].r wanted.

Ti'li:].' were Juing evil.

They were committing acts of eruelty.

And t]:tin.ga in life were going well for them.

Punp]a went to report this to Orunmila.

Orunmils said that regaedless of how long |
may he, the one who rewards and |
punillm:l will come arsund again

and again,

OKANRAN 'WANRIN
150

150:2

He will relieve pmpla of their burdens in the end.

He will go ahout his work quietly.

And when he comes, all of them will run.

T]m].r said we should sacrifice

Sa that prrmissiveness towards cmeh’}r and
allowance of evil,

Might not get an opportunity to hecome
a part of us;

And =o that our COMPATIIONG atsd peers
might net deride and show contempl
for ug in the end.
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“Teks gelad” fghe ogika.

“Jéks seka” fghe asehi.

A difa i':a.m;m E.{-Er'lgl:-b

T1 wipé Orinmila nkila srin ju,

Ti intt iwon i dwon maa se.

Won fise ihi.

Wan fise o,

Ohun ayé fidira fin won,

A lo wi fin Qranmila

Corfinmild ni: habapatits, elisan
tibtwd dyiled ghirighiri.

O timp 'erts kals,

A ge jEif pise.

Bi o ba d&, ghogho won a 54,

Won niki a pebo ki “Jiks peka™ ad
"fflﬂ'.": at'i:l:i“

Ms s réyi hist iletin end,

Ki awon eghé ati ogha ma ha B wi frin

algya ni ighghin.
e e

| 5O 152

| 52;:1

I he Iaz}r peTsOn uJ.c-rps while the worler workes.

And when the worker finishes his work,

Others begin to envy him.

This was the teaching of Ha for Ogun.

TE‘I,E}" said that Dgun should sacrifice

S0 that these who were envying him
miﬁl‘l.t he defeated.

He heard and sacrificed.

Tl'm-].r said that calabash that makes an ENEMmY
af the water jar

Will break on the way to the river.

And those who make an enemy of Vi

will be defeated also,

a7
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giﬁ Ijlﬂll; ;jjhhﬂ R : M ay the battle 1 Egl'l.t a!wa:.rs add to my honor.
iy Tt buttls that beings honos belongs
N nEe : :
A J[{E Fﬂgﬁn Lo I.I'.IE' ].I.D]J..

The hattle that Er:in.ga honor Lafung‘s to Aara.

Ogunda. You defeated them in struggle
everyday anl everywhere,

May the hattle | ght always add to my honot,

The hattle that l:ring& honer.

A niki Ogiin wi riho

Ki awgn ti fige ilara re hia la gegin,

O ghé; b ribo.

Wen ni: kirighe 41 6 hda & mu fige 814
Ona odé nit [n;': &l

Awon ti nha & se oti yab & pégin. ——————————— |

[ia ti n & ja vi kimi niyi i

Ajaghuyi niti kinidn,

Ajugbuyi niti Adrs,

ltlg-ﬁm:t.i. Im;u ls vida WO ni'ja!q.'i-:h
lgi ghogho nilphils

Tia i 0 & ja yi kimi niyi s,

Ajdghuyt,

g
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|=g1:a:n does not run on the da}r of hattle,

E ‘w: Omeo interpreted the teachings of Ifa

— A battle of honor ]:l:]l:!n,ga to Ei-ugha.:a. for Osa.
Aara does not run on the day of battle, '[']-.q.r said: rugnrd]m of whether he mns
And a battle of honor ]:mlungi to Aara. around in circles or not,
The licn does not run on t]:mc]a:.r of battle, The world will still see him.
And a hattle of honor belongs to the lion, And they will ridicule him.
I will not run on the 1:]_-13' u[ ]:latﬂe, The}r gadd 113 n]multl practice !acﬁ.{ia;,
And may my fellow soldiers not run So that matters of shame might not reach him,
on the day of battle sither, He heard and complied.
After he had sacrificed, he heard the babalawo
S antiog e e ks

Elégbirs kiiss 15i ija.
Ajaghuyi niti Eléghars.
Anra s 15i5 dija.

“Indeed, Osa does not steal.
Indeed, Osa does not use evil potions.
Indeed, Osa does not reveal the secrets

Ajaghu neti Ader of friende.
Kinidn kited 166 3. Indeed, Osa daes not lic.
_.-‘!'qiih}rl niti kinidn. His affairs have become worthy af respect.”

And all the [mupln there juinnﬂ in this chant.
B e |

Emi b méa 24 15i4 ija.
Ki dwon gme ogun ¢hin mi m& sas iil]:ﬁ 1jh.

alg |
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Bwié Qmg li & difs £0s4.

Wan ni laikasi sisd b & md 84 yi,
Ayt a i mid.

Won a mda fi reTifn,

Wén ni ebo niki & se,

Ki dran itijti ma bia dé sii,

O ghé; 6 riibo.

Nighati & riho tan, & fighd habalswa

tikorin orin 15 vii:
Osd mé méa jale o hen!
I::ﬂa.i mé mia ga dogun ik o, h;n[
Clak mé méa b asiei Hef o, hpn!
Oak mé méa 3'8l=é o, hen!
Oedn daﬁﬁ.
Ghogho #nivin 1 & wi nibg

&1 nhd won ghé orin nii.

QWENRIN' KA
| 65

I55: |

m asked 'ﬂ."]!l.}l' is Cwon ngl'lln.g EO ]i"rel].r?

— Qrunmila reapundecl saying:
Owon is ]1115!!1:'.11; 80 ]nrclj.r hecanse:
There is money in the house;
There is a wife in the house;
There are children in the house.
Every good thing is in the house.
Indeed, Owon's life is exactly right.
Owon weighs everything in the balance.
Owon does not eat without measuring
what he cate.
Owon does not drink without measuring
what he drinks.
Owon does not use cloth without measuring
what he uses.
And Owon does not build a house before
making measurements of what he is

going to build,
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This was the teaching of Ifa for the Measurer- Mo ni eetiri ti Owon fi firin bailkai?

of-all- Things at 1fe-Qove and Orinmils dshin 6 ni: Owdn nein kaskas nitori:
for the stranger. Owé wa nilé;

They were asked to sacrifice so that they Avé wa nilé;
would never lose balance. Omi wi nile.

T]'.'IEI}' sacrificed; they were given Ifa loaves and Ohun rere ghogho nilé,
t]:rz:.r aﬂcapts-l:] them. Uan, ayé 'ﬁw&n gin gege.

It was said: What pincers hold frmly Ciwén nghé ohun ghogho wi séri iwin,
daes nat fall. Qi ki jeun ki 6 ma win én ki o 16 jeé

And a bat does not hold on to a tree in l::_,flwénIﬂfmulzidlmiwéu&nhibt&muﬁ.
order to fall down.

‘f:lwélu Bii o aso ki & ma won ki o te laa,

Owan ki kol ki 6 ma win ki 6 16 koo,

A difs fan Afiwon-ge-ohun-ghogho n'ifs Oaye:
a bin Fan aejis.

21
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]hﬂangnnwmﬂmywmme

A niki won robo ki won ma bda ju iwdn back home.
ni laila, 1f a child does not move around, the child
Wan riho; a g'ewé 1fa fan won; won ghia will not be wise.
A ni: chun pmi b4 m nidirésansan ki bo. This was the taac']:ung of Ifa for Ademoceln
Adgn B mé igi Lt & ba. A}rmlr.a.le, she who has learmed to
wall and strolls around the house uuil}r.
They said she should sacrifice
I — So that she might not fall into the hands
of EIEBEI!'I.-
And if she fell into the hands of death,
That death would not be able to kill her,
She heard and sacrifived.

SIS
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K'4 rin lo; k'd rin bowals, {S carcity travels around the world.
Bi gmg ka rin, gmo néa kat ghén, ——"This was the teaching of Tfa for Orunmila.
Ni a dé FAdemdorin Ayankale. It was said that he should sacrifice
Won niki wi rithg, When he was travelling arcund this wodd,
Ki & md hai bo s'owd ik, So that the hands of detractors would not
Ati bi 6 ba b s'owd iks, touch and taint him.
i?iiltﬁm&lépni. He heard and complied.
o gl:&,: & .I:ﬁ]'h:i ']‘]:m‘- i'-n.tli that the Hngernaiis af a persan do not
infect leala riuts 111{ carrying them,
Tha}r da not contaminate hitter kola
nuts by carrying them.

And they do not affect a joyful person,
Thus, may the hand of the detractors not be
able to toweh and taint you either.

[EER S e £
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Qwin rin kaye. -
A difs ﬁin Qrﬁnmﬂ.ﬂ., m bie wicked do not 'n.reigh their comduct

bfore 'L]']-E-'_'.l' ach.

This was the tt:a:.'l'u'ug of Ifa given to Alabamo,
the one who regrets afterwarde.

Tl‘!sr}- said he should practice sacri.[ica,

A nibi Ovdnmila 3 rithg
B dun ti mda firin ki apé yij,
Ki gwa Awon a]:a’c;utjé maé li Tim.

G ET-"';"; & rﬁJ:u;n-

Wea i dekinns elédbsnns laieén obi ghighs i fa‘ h‘lmif:* :Iil g ‘i‘?“ Fam.
Bekinns eléthanns bitcsn orogh ghighs, APl il it neions

El!lzﬁmtﬁ elézkinng Liirin OmiG aydg,

Kiows dwon ahateniip L 6 maa le ran ¢. e ———

%

Tk eniyan kit win ohun tirg ki 6 t6 see.
A déa fon Ma!:-a&mﬁ-

Won niki wé rﬁ.l}l;t

Ki & |2 mia se chun rere.

O g‘]:u:r Eﬁg]:nﬁn ki .

20
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| E vil was 'l."I'.L'i.'IZI.iII.E all arcund them,
But Owon was laughing.

This was the tmr:]:l.iug of Ifa for the peane
at Ife Clove.

They were advised to sacrifice

So that their enemies would not he .1]:11,*. o
remove them from their positions,

And so that their adversaries would not he
ahle to detract from t]'lai: hnnm*.

They heard and they sacrificed.

The habalawo said: ANyonE wha says that Ife
should not r.:r.pmd in the world

Will be -l:lnEb'q:l-].rm:l in the woeld.

We do not say that Ife should noet exparul
in the world.

May we live long.

And ma}rtl'l.e mark wa leave not b-eu.‘lpa-:l

out in the world.
ey

IkA WONRIN
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Tk Aptsdyi fiyiha won.

f_:}w-;’:n nrériin.

A difs Fin won nf 6Oy

A niki win rihe.

Ki atd mi |3 sf won nipo.

Ki otd won mé |2 b ol won kd.

Waon g*]:lé:win ril:

Bahaldwo nii gniti & ba wipé ki
16 ma b

A riin ks 'aypé.

Awa b wipe bt [fg md [ o

K& s'ayé pe

Ki ila tiwa mé run ning ayé.

Ag3
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he constant soldier is never un mcl:.n

sl ljamaja ko birasilg lgelan.
Ve Once, i o
. A difi bin Ighin omésg,
This wﬂ:;;]l: ’:m]:l.ing of Ifa for !Ehin, the sn i T4 “19 h‘Eh‘ﬁn AR S,
- ”"“'tm“" it " Win ni: Bkin wi ni imaratele nigha ghogho
o was going to engage Ekun, the ﬂﬂpud_ Ki ls]:rl'n ik

in a sudden [:i.gl'lt. .
They said that Ekun was always ready for battl
And that Ighin should not enpage him.

Eniti a ko |2 ma, {:}l&mn ni ad fin.
Wen niki 6 wi ribo.

One whom we cannot engage in battle, we '-_" g] EE;H . }rl:ﬁu s
to the Lord of Heaven. W 0 R,
T]:u:].r said he should sacrifice,
So that the lord of destiny might Gight for hi e e

He u.n&aratnﬁ:] and ma&a l}m ﬂ&r_'riﬁca.

az5
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Speu]q to me that [ may spmlz to you.
It iz by our voices we recognize each other

Lr-l ravelers of carth and traveless of I:H\'tn;

wo will soe each other again, in the darkness.

Termites do not scatter without coming I'l-ac]_;é 1f a child does not bnow her father, the world
together again. is not right.

This was the hra.{:]::ing of Ifa for us humans The PE':‘FLE' of the world were adviged
who were mourning the dead. to sacrifice.

They said the gla.r:a from which the pe::p]e of
carth come is where i'J:m'jr are returnings

What are the tears for then? Why the sorm

Wi‘lat i tha raiging onesalt up and dmm [u:m'?
And 'l."l!.!." is there ﬁsﬁng?

He who sends us is he who calls us to
return home,

If a child does not know his father, the wodd
is not right,

It is death which takes the child sa that he
may know heaven.

We will know darkness then.

They heard and they pmntii}::d: gacrifice
S that 'tlle!.-' might liwe lnng on aarth
And that they migiit exporience Emulum.

Pl SJET
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Ero ayé at'éro drun, a & tin'ra wa .
Erata kit tikd ki 6 ma gharajo,
A difs Fawa entyan tii mda sokin ki,

Wan niki ibi gmo-aréyé ti wé ni win fipada sf,

Bwo nfti ehtin? Ean niti ihandje?
Fwo niti igbnrmpalc? Ewo niti ﬁjﬁm?
Eniti 6 rin ni wi |6 tin dpeni

pa-:li ki a biwile,
Omo ka l6 gha img baba, k'ayé gan.
Tha 1'4 mé omop wi md drun.
Asa & mb dlkiinkin,
Fé sf mi kimi s si .
Qhunniafi AmMg ara ¢ni ning akianlkin,
mo ko L g!':a Imd ]:a]:la, hré:pé gin.
Won niki QIMp-ardvé ribo.
Wén ghéwon v nitoripé ki win

lé mda pé ning ayé,
At pé ki won [& maa o ire,

| 80

OWANRIN' IRETE

_I_—l'ihﬂe is no war in the felds.
—— There is no intrigue in the cities.
This was the interpretation of Ifa
fm: ':I|:;:|:in Iwujcu,
|11l.1.r said that the time of his rule
woald be gsod,
They said that the Olofin should sacrifice
So that the joy of his reign would not cause
a lot uipmplu to become |az:|.r or

of unsound mind.
He heard and sacrificed.

Kiwi ogun ni pipd.

Kt gte larin ila.

A difs Fan Olsfin Tweajo.

Won ni: oté e lard oyl & sunwon.

Wan niki Olakin rl‘ilm

Ki ayd igha r¢ md 12 ma dpolopd
ariyan di gle tabi asinwin,

':3 I;|:|<5; (4 rﬁhp.

(B=1
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| O ‘wunn.n does not do wrong.
== Owonrin does not cause pain;
Tl.u!].r are accusing COwonrin El]it‘-'l:.l'
It was said that Owonrin would irlump-h

ovar t]:l.sm,

And that Owonrin should sacrifice
He heard and he mmp]iﬂi.
And he pla.md the thunder stone on Ha.

e ———— .

Owonrin ke sé.
Owonrin kd rd.

Wén Adirimmg Qwdnrin,
A nl i}w&nr{u 4 segun won.

Ki '::'w{'mtin wi s-reLru.
O ghé; & ribe,
O fi sdan-aara le 15

220
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‘T he I:mchings of lfa were int:rpcbcf.l far the

pa:n’plu of He-Qoye.

T1';e'_|.r said a time is Coming when the pcnplr:
ol earth

Will travel thmugh the air of earth and heaven
like a bird.

They said that the city of Ife should
prackice e-m:rifice,

So that it mig]'-i not suffer numerous losses
at that Lime,

It would not begin at Ie, but would go
arcund the world,

The pmpiu heard but they did not saerifice.

Tlu}- gaid l'l::}r had sacrificed to walle on aartl:,'

Th:y would not walk in the air.

331
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A difs fin won ni "év':'b].fé.
Won ni: igha kan nbgws 1ghati
Awon omao-arfyé
Yoo mé rin ni dhurufi ayé iti drun bi eyp.
W%ﬂj]&nﬁnuﬂﬁnﬂl'&rﬁbﬂ
Ki & md ba &i afs pipd nighanaa.
Ka ni birg ni 15 sighon o6 6 & mas
miiwd vod kir ayé
Won gha; win kd i,
Wn ni dwon ti vibe & tépe lori ilg;
Awon b ni rin lafuurifa,

OFUN"WONRIN
| &

‘T!]:u: teachings of Ifa were interpreted for lgun,

the mlt‘utﬂ.
And likewise for Osin, the fish eagle,
On the rla}- that those wha take Pe-:rpl-l: ansy
were armving from the heavens,
O the day that spirits from heaven
were appeating.
They said that Igun and Osin should sacrifice
So that they would ot die an accidental death.
Osin refused to sacrifice,
He said that what the Lord of Heaven made,
He did not leave unfinished.
Igun said his future did not lock promising
And that as for him, he was going to sacrifice.
So, he sacrificed.
Afterwaeds, the habalawo said:
That he should gda Farth without [ba.t,
And that he should go forth with dignity and

h'lumna:l mioviement.
B —— ]
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A difs fan Tgtn

A bu fin Qsin,

Nijé i milni-miini drun dé,
Nijé # gmimg drun fhan,
Wan niki Igin ati Qsin riho
Mitori ki a-si-ka.

Osin ba ba mibo.

& nt ohun 1 Olsrun bé i se
Ki ige ki,

lgiin ni orf ré kb ddea.

O ni oun yio ribo.

O ribo.

Nighati lgin ribo tin awon babaldwo ni
Ki & lg méa rin aibéri

Eis Lq mda yan.

OFUIN"WANRIN
| 65

1882

‘O fun, &:-aG‘iuing'Dnu, Ehwtnt]mmsﬂtl‘u’t

o t]:my n:l.ight nurture.

Olun, the Giving One, gives to them so that
thzy n:.ig]nt care for others,
This was the tnac]:m;g of Ifa for Oduduwa
Who was doing good all over the warld.
He said “doing good worldwide is the hest
ssion of character,”
The}' n.i:lapa.rtofthe woeld would not thank
him for his kindness.
And others would not even recognize its value.
But he said "a father cannot help but give gucul
t]'l.'i.ﬂﬂﬂ- ko his children
And a mother cannot l'n:-lp bt give good things
to her son ar Jau.gl'itﬂr."
T]'lq.r said that Orunmila should saceifice
S0 that all the good things which he
gave to people,
[F they were wasted in the woeld,
They would retuen to him in good order.
He heard and eacrificed.
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1862 1671
Orbin fan won ké, =il
Ofin fin ::1. 5..; LE |m]rﬂne in the world searches for
A difs fin -Ddad;a = something good for themselves

A8

Now, if mine would turn out well,

Ti & mia soore kiri ayé, sours would turn out well also.

O niki a saore kirf ave I'4 dirajis ni .

Wan nikt n.pélzm L& nf sopé poré Yot 6. Everyone in tl'lia world searches for
z-!'mru;lu mifean kb tilg ni me tiwon b, ) mmuﬂung T {:-::r tlilm;;:“::
Sughtn 6 o haba omo kb [¢ se ki It g ) eSS
mié fi chun rere Fin gmo. i
Aﬂi}ﬁqmﬁ | S peH & mé b
ohun rere Fin gmeg. e ———

Wan niki Odtidua wd mibg

a3 Eﬂﬂlﬂu ayé ni fwd ohun rere & ara won,
Ki ohun rere ghogho 1 6 40 Fin éniyan, g 7

Wi temi 1ha déra, tire 1h déra.

E:i m::m ]1:': E;ﬁ: n;y:;é Odndua awa Gghogho ayé ni fiwd ohun rere ti ara won,
I::;;'? 5 :-T:]:-u;u. 2 HEE Em'-gtani ni iwd ohun burikd fineni.

| &7
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T umultuous is the p]m: of Janning-
Turbulent is the place of battle. Riiri ni ajd ij6.
This was the teaching of [fa for Ogun Ritiriti ni ojd Ha.
When he was going to engage Chara in battle. A dif fon Ogén
Tl'tey said that ':'gun wrould do well. ﬂl:;: ba Ohara ja 1ja kan.
But that Ogun should practice sacrifice Won ni E}Eﬁ“ i dia,
So that Obara might not be killed in Sughon ki Ogan wi gebo
the striggle Ki Obira md baa ka =i loriin.
He heard and sacrificed. Q giﬁl;?j & pl:
They said that a hird should not fight Wen ni adie kif ba adie ja ki 6 k.
another bird to the death. -"—'Lgi:u;'in rdved kif wiiweo
And a hasket of dry leaves is not heavy enoughy, Ki 6 d'éru pa'ni.
That its contents should Lill someone.
IS e —————— =
e s
39

aa\e




OaliNDA’'BArk
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suggests. Heis advised, concerning his battle with Obasa,
lov sacrifice so that Ohara miglji: not he killed in the
struggle. Mow, a warrior makes war, o soldier does hattle
and they are trained to kil But Ifa here tells the
embodiment of the warrior, the tlmml'_l.r af war, to expect
victory, do well in the struggle, but do not kill. He is
Thiv 3o tinching o the-monl s respect 2 .: naked to sacrifice so that Ohbara might not be killed in the

; , ) e ] . sruggle. Kawaida tradition reads this as a challenge to
P penes S T ewiul B e o Bt i o M i ot Tl
site of dmnmﬂ and the sits of l:r.nfﬂa, H‘E plnﬂe n{ P |J|ul to sacrifice one's will to kill and -E."l.l]:'l‘.'i."-'iltﬂ the will to
and the pluce of figlmting the p]m:& of joy and the p}nce af Bin wathouit Lilling, o difent witliout Tabrosting
anger. And it notes that both places are Il.'.ll."l:l.jl' ol This text rru:ltl'beﬂ-liu ex dikiza) mz.es e
tumultuous and tuchulent, The intention seems to be o A = 1 i_:t ol agu&mlg mn::ﬂ:[ -
suggest that ’tlﬂngs are ]J.Ia:-l:ljr to get out of hand in ha { E:E crfnppn:rl: i | Eu?:hat it sy Voiais
conttexts but that the perscm of nl:mras:ter must hold o e : 7 :
prjnciplc in hath pl:mr.s. This is an important | QR ommens shouk ﬂlﬂl}r! Eght e ok shoy

) ) adogquate respect for human Iifa, hcgiming with each
position, because dancing is seen as more }n}"l:ul and le b ’ 1, L ) ;
serious than war, not a life and death matter, Thus, ““”- e oalogy used hore is that a bird ehould not

place the site of dancing alongside the site of hattle tend Hight another !’fﬂi Lo 1111*? dﬂf-h Furﬁzrmua;ﬂa the hlax't
to suggest that claiminﬂ exoneration [rom  extrems Migyents that mglmtl against the heavy value of presenving

s b e st ot of hand 5 50 litman life, ather issues are as Lgiﬂ as a basket of dey
" ven. . “a basket of drv | is not
fustifiable on the battlefield than it is on the dance {lc A as the taxt ik b

g ioar its co ald kill :
The teaching is for Ogun, the divinity of war, lron [ i i i content die sligin

EII'.Il'.'l 'EI.'H: I'H.:ITllﬂll I.'E-III.'FII'.I.#'S-H -Il'l-[l I'I'.Il'.ll'ﬂ.l I.'D'I.IEI'.III.HII i

| 70|

ASOYE

Jagr
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H OnoT goes forth from the house and

honor returns to the house.

This was the teaching of Ifa for lyamooke,
the mother whe knows how to nurture, .

I he |:|.1£n5 seem indifferent when E]'bEjr settle
lI down on the mat.
The net woeks gtnliy, hut it holds its

They said that the child she fave birth to T

would not die or he u11Jn.EEIIh:,.r, gm:u:l Emhr .

. i The alukerese vine CrEEps E].D‘D."]}" to maturity,

But the child would nat stay with hee ; : L

O, P And -..rl-:;.’; IT:EMEI mature, 1t fumnms = ¢

said she should practice sacrifice so il KEre.
They o ,;I,i],.l]:n:igl:]{ b s ek i This was the teaching of lfa for Aye, the Earth,
= S et i G mmp]iad. When she was weeping and praying for a child.
E— e ——— = TI'Il.-j." Saiqi ‘i‘!E 'HII’.'IIIH baa.r a E‘hiH.

Oli oo o'ike; olé dikiin a'ile. And that the whole world would assemble
A difa Fan 1yimé|$hé- to serve the child.
Wan ni omg ndd b & bi ko nii ka They said the child would wear a crown,

ko it lailalaakia, But eo that she might witness the work of
E-hgbéu ‘F'm'E" f"‘i"!" ko nii EI’E Eurh;r e the child in her li[e‘limc,.

mghut: 6 b4 d.’;g]m- She should sacrifice for the child.

Wan nthkt 6 wa ribg ki omo néa
haa ni apé rere.

O ghé; & o, —————
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aa4

Idi se bi laigtia, nighati 6 ganlp
lses ant.

A‘ﬂ."l,}rl se (6i6i6ie, sughdn & mii pri le,

Alukerese rakarardkans & dagha,

Nighati & dagha tan, & fige ojt
nthiin ati lhidn.

A di Fin Aoré,

Tia uf'@hﬁn ol ge irdhin T,

Win uf ki & bime,

Ki ghogho ayé vié méa pé sin
Qmp naa,

Ki omo yié 6 db ni adé,

Sughon, ki isé of [& ge ofi 8 ni
ig].ri ayid rg,

Ki & rihg fan pmo néa.

o

e L Euppﬂl‘tﬂl by Cigun on the day of hattle,

OKANRAN OGUNDA
185

ne who stands remi].r to act for the gch:ll:l

A person who cannot fight or talk does not
five ]:}u.;g on earth.
Struggle brings respect; struggle brings honor,
This was the teaching of 1fa for ﬂgunglmmi.
They said that even if he does not provoke it,
Whenever the Hght comes to him,
[He should not nun away from it.
It is the pnwcrf'u] who have control
of the world.
Mo one respects the pagsive person.
It is the COUrageos who lay elaim
to the world.
Fl:'uplt do not give consideration
b the coward,
He was asked to sacrifice.
So that his internal atn:ngﬂi wombd not pEri:ih
and his body would remain sound.
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A48

Enf gwo nyé fin ire ni {.:"gi'm ig]:lda
ajé ija.

Entyan i ka [z 2, 4 ko 1 sdnd,
ks nit le ghe nind ayé pé.

Tja fiugla; 1ja fige iyi,

A difs Oginghémi,

Wan ni: hi ké tilé nit linean
nighakigha i ija ba dé sii,

Ki 4 md mah s, o.

Aliﬂll.lm ni & ni ayeé,

Kol eniti +'6 j& buyin fin jle.

Abin li 5 ni ayé,

W kii by gls Fin ojo.

Wan niki & wi rihg.

Ei ty2 inu mé ra 3t ara lile.

| 8BS 187

187

L —

I Ii|cﬂr knewing when to I:lgl'lt and when

to withdeaw is to be ignorant
of the requirements of courage.
A courageous person who knows how to Fight,
But does not know how to withdraw
Will he auul:u]l}r defeated ]:r}r another person
of oourage in one Placa or another.
This was the tanc]u'ng of [fa for Akinsuyi.
They said he should sacrifice
So that he m:iglﬁ know when to avoid and
when not to avoid a ]:mi‘t].e,
And so that he might be respected always.

3aF
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T|]1e- teachings of Ifa were interpreted for
== Aglwm-ln. the antaiagc.
TI!'EEI}' said that he should sacrifice

M4 ja, mé 34 ni Aimd akin.
Akin ti 6 mod ja,

Toks i G R
that incidents of insult might not
A b abin ihomicka lo. b .
A dia fun Akinsuyi, ; “ ;
3o that he might not die at the hands of
Won mh ¢ rﬁ]ﬂq, ) his a.nfmit:‘
Ki & béa le maa me 1ghati yers it A i b Bacomighe b abli v sk
Alyera Fin 138, P
Ki & ha le m&a o't ié;ﬁ gEugJ:u, Pla beaed but did not sancitice.
He said hig homs were al:]raqu-n’cﬁ ko ward
e T ) off suffering.

They said that from far away places,
his enemies would send treuhle
that would affect him.

He gaid his awn horns would be E.J:muglj
ko protect him,

Hut in the end, his horns were not enough,
e — |
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A difs fin JE&.El:lﬁm'Ln
Won ntlf & riha,

K1 grdn Iwdsi t66 dé;

Ki & mi bakd st owd td;
Ki & hda |2 gha ara op sile.
O ghi: ko rit

O i iwo rg th lzfj'yi

Won nt: lati abiere ni 6té i mas mia rinss

wi tf yid mda ban in lira,
O ni: two cf ti ta ddababa tun,
Stighén two i ba 15

ALE0

OKANRAN' KA
| 8BS

[N=5=10

| here is no one whose house cannot become

i Place OVELgrowT with grass,
There is no one whose farm cannot become a
rundeown p]m:-e OVEEgrOwWIL with
weed and bush,
Elgl:t-nﬁ.m:lﬁ]nuu will nat allow mine to
hecome an OVETErown I:ll-u:t:-
There is no one whom death cannot ldll.
There is no one whose child death cannot kill,
Except for Orunmila, my Losd,
hl:-ilm-]i.g]:m one who was hcrrn, died,
wolee up and lived a long life;
And excopt for the rightecus ones, the
children of Olodumare.

b |
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Ko sgniti ilé ¢ ko lee doko.

Ko séniti oko g ko lo di igharo.
Otitd ind ko ma jébi temi doko.
Kb spniti ki ki la pa.

F' ighting in front; fighting behind
TFit J,-nei not lead to one's q::lut]:,

It will cause one to become a
COuTAgEOUS person,

Ko senitf ikd ko [ pa omo ., Onie who fights and gains honio,
Al Oirtinmila, Oltiwa mi, A person al courage, one who does
Abfhi-jighs; battle and wins respect.
A Fawen olstitg ing, gmo Oladimare,

e e —— —————— =]

lja niwajd, 1ja lghin
Bi ka ha p:l'm',.

A maa sg'ni di akin,
Abijabuyi,

Abin, afijaghsla.
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Mt is through constantly studying Ifs that we
come to understand 1fa,
It iz through missing the way that we come

to know the Wy,
It is the road =e have not traveled before

that causes us to wander here and thes |'

1f ki ké nii mii"ni ma Ifa.
Ond sisi nif mé'ni mo Gnk.
Ona ti a ka rin o,

Wi ge'ni gibdsibe.

OrANRAN TURUPON
=N

e

=

|. Finlaalwndiu not gum!. Eﬂruqrum.

— Commitment I:mﬂlting! is not
good for anyone.

If young people act secretly to
commitments,

Secret things will happen to them.

This was the teaching of Ha for an
asgistant priest

Who was going to proposition the wife
of the oluwo, the hig]: priagt
of Orunmila.

Elé kb sunwin ara eni.
ﬁ&&lﬁ ki sunwdn ara eni.
B'émpdé ba dygls da,
Ohun abe-"nd & maa yi won se.
O difi Fan ajithond

Tt lp dike obinrin oluwao,
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| Sl 197:1

| — 1
|A !mnﬂi.tiun of deprivation is not good,
Especially a condition of deprivation which

l he pri.m:':plﬂ- of “offend me and 1 will

oftend you,” has never heen nperiem:e:l.
Does nnt‘aﬂuw for the resclution This was the lau:hmg of Ia for the son
ot a matter. v
This was the teaching of Ha for Olukoya. of a person who wae once rich.
They said there is a problem hetween They said he should sacrifice
him and his relatives, So that he would not experience
And that he should sacrifice deprivation alsa.
So that this pm]ﬂem mi;g]'d net rain Thie son of e once sich ashed,

b Tk latives.
oy among relatives “What is d.n-p:i?ﬂtinn?"

They said: “illsess is deprivation.”
The son of the formerly rich person asked again,
*“What is deprivation?”

"S'emi ki emi ge o,"

Kii ki gran & tin, Tfm}r said: "heing confined is Japrit'iﬁ{rn, and
A dils fan Olakaya being without pwpl: is deprivation.”
Won ni gran kan oa liken dun ki He said that that was enough.

Awan ebi re. The gon of the FEII'II'I'EI'{]I' rich person then

Wén niki & v mibo
K1 $ean fiad ma 1o ha irgpd i@ nind ahi.

asked what should the gacrifice he?”
e —— e e e

337
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Olin it ka SUNWN, I
|:( ou do not want it. 1 do not want it.

Orin 15¢ bogeds,
A difi Fin gmo glérd kan atijg, Deprivation wlullzs alone.
Win niki & wi ribo. This ie t].'be:r:hutf of Ifa for the
3 e it un nate persom.
i T i e
Won ni: skinrin ni i, 8 RACEILICE
'Q:m;n olérs nf lan: h;:: o that sthe might find someone with
Won ni: akamd ni 1g8; ailénivan ni 1gé whom to walk.
O ni: 6 t6.
Ome olérs ni kini ebo?
hi! nilean rin.
T A dia Fin olori burika,

Win nitki olart buraka wa mibe.
Kt & baa e féni b an.
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20

EOZ: |

|E|.Iw anthill is the Pian-a of deliberation

::IF the eerun ants.

I o ! Punl}r Erraﬁuntei and done on behalf
. of others.

Dpenly conducted in the interest of athers,
It is Ifa who does things we hear about.
It is cnly invocations of evil that one

Asuwa, a grouping 'cr:uge‘cim-r i ]:unnun}r, ia the
p]an: of deliberation of human heings.

It was t!‘.l.l'-ﬂuEI!. the ]:rrinnipic of drouping
l:u:ugatjmr that earth was created.

It was through the principle of grouping
together, that heaven was created.

And it was in the form of collectivities that

Jnas nok lzm:nw more ahout,

beings descended on earth.
All inclusive was the grouping together
Pore sipg; ppré sipe. when lh!mgtﬁl were first ceeated.
I£s I'6 se ohun ti a hd ghs. All embracing was the grouping together when
iﬁdé nikan ni kd jir md. Imingu were completed.
Formed into collectivities were beings

when t]:mjr rained down on earth.

= L=l
fele)
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All gnudnms hecame a grouping 'tclgatlier
in Lannnn}r.
The geouping together of the strands of hair
covered the head.
The grouping [‘D;EEI‘I'l'tE!r of hairs on the chin
became an al:r]'ect of attention,
The grouping together of trees became a forest,
The grauping together of the eruwa grasses
became a savannah.
The grouping tegether of the beehives hald 'I.'l-g-'*_
the roal of the house.
And the grouping together of the ita ants
led to their covering the earth.
Mﬂﬂuwd@, Cireat Ecing who creates all he-_-[ugl
in groups, we ask you l&uml:lljr,
That you grant us ﬂ!l:inge gat]mr-er' in groups

So that they bring together all things good
ECII.' Ls,

OsA' GUNDA
ol i

eda:l

Bees form swarms

Beran plants grow tugct!l&r on the farm,
Brooms are formed from bundles of twigs.
Beran grass grows in bunches on the plains.
And the elegiri birds form flocks.

It is as a grouping together that we encounter
the grasslam:].

Tt iz as soarms that the locusts consume

the farm.

It i in several colonies that we find the
termites in their mounds.

It is in groves that we encounter the ebunkun
trecs on the water's pflga.

[t i¢ in clusters we find core grass at
the riverside.

It is in schools that we find the eghele fish
in the ocean.

[t is in groups we encounter the dragon fly.

And the adosusu leaf is never found alone.
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2021
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Dews pouring lightly, pouring lightly ! —
Were used to create the world. Agiriyin ni m?rere ebriin,
And |.1]zﬂ.rm|.- was done to create |‘J'.|E Ea.rl:h_ A'F':mé ni mu;lnpri -En’i!.rhn.
So that the goodness of togetherness could Agiuwd dd ayé.
e L Astiwi dd OQrun,
tiadeed all docdisess tock the foem of s Et dia if e
theri her in ha : prin glrwidi nig pe.
e g Asekiin stwads nighati twd giin,
Now, if one ori (mind/heart) encounters good, Astwi nigha iwd 198,
It will spread out and touch two hundred, :
1§ my mind heart ie goad, Ire ghogho wi d'aptvora,
[t will spread out and touch you. Iriin pé shisly, win ghor
And if}ruu:r mim:f.-"]:tai.rt is gun:]., [min lg]::ﬁn pé gligtt, won di djbntarigi.
It will ap.r:u:an:] out and touch me. Tgi pé wiagi, WOn di 1'-E|3"5-
For if just ane mindfheart experiences good, Erciwa pé phipls, won dodan.
It will ap:aan:] out and touch two hundred. Aﬂ"‘f‘“ pé ghiph fowa tile.
Tta pé saph b ile.
Mjpﬂnrhll},. apéd
[— = — — _— —— — —— ——=—]

Ea O rdn toh sigh wid
Ef wipn ket ire g]ung]m wid bd wa.
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Agiiwih nif toyin Kire siagis ko wi g piripiri,
Agtiwi letran dhis ning oko, Ire ghogho d'agiwi.
Agiiwd ni th ghgl gwg _ , .
Agtrwi ledran fhi ning adre EI:'&;]{JLE bi sunwin,

wi ni ti Elpgiri igha.
ke pais Orf mi té sunwon,
Agiwd |as bidan L6 ran yin,
Asirwd lega afifjolea. (el yin b5 sunwon
Agiiwd 5pd stivd 134 bé ihin ning sgén. L& ran mi, :
Agsirwa 1ag b ckunkun lét omi B Lﬂn"i sunwon
Astowa lag ba daeé lods A rin igha,
Astwa 1ag ba limilgmi.
Agirwis |24 beis dgbele lokun
Ewé adpiist kit dars léun nikan
18 tu wilf, tu wili
Lafi dalé aye
La bix d4 ile

67
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S

‘ O |gn.|1 causes me to he vindicated.

Oigun, plc.asl: support me.

Tl]EI.'E :i.'i no ans 'Ul'hﬂ I]ﬂ.ﬂ a PIﬂLEEm ar
& struggle

Whe should nat ask that Ogun please
support her.

One who does good will receive good.

Surely & good person is one whiom Ogun
will suppaort.

This was the tt-a.cl'!ing of Ifa for Adetutn,
OHspring of the coward who
.I'FI'EII'-ITEI- Fﬁﬂ-rf'ﬂ]]j".
He who was half dead before the
struggle began.
ﬂ'.u:}r said he should sacrifice
He heard hut did not :!nmpl}r.

kA OGUNDA
i -]

'::'gﬁn di mii lﬁra.

G‘gﬁn o gi:u:: mi.

Kief eniti & ni ejd; tabi wja

Ti ki wipé ki Ogiin jowd ght dun.
Eniti fige rere 4 f ire.

Dandan, gnirere ni ti Ogin yid ghé,
A diti fon Adeta

Omo ajo k'a Fl;llain ha lém.l,

A ki dé” dapi ki via ta de.

Won niki & .I.'ﬁ]'.'l!;l.

) ghé: & ribg,

==
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208:; |

| || ¢ when they sze youns that we
e should prune the branches
-ucl:tlm J.mlu;r tree.
Fuoe when they are fully grown,
We will have to make greater sacrifice,
This was the teaching of Ifa for Otu,
1}15 :n:.oﬂ:mz who was still breast
gem:]i_ng ]:ll,‘.'l :l:.'ilﬂ.

Kérekére i a tii peka ircko.
Bi & b4 dagha tan,

A méh gha ebo.
A déa Fin O, abiyamo.

208

207
2071

|1|tiﬂ 4gm-cl]:mndthnt CVETCOMmEs
the opponent.
It is the impaired head that the opponent
renders completely powerless,
Who is one with an impaired head?
It is one whom the wordd constantly hlocks
And he 5aYE there is no one who can block
him until he dics,
He, indeed, is the one with the impaired head.

Ori rere ni gégun gté.
O azan bi ota i di li ulipa
Tani ij¢ ori alsisan?
Eniti ayé adi
Ti & ni kst gniti 6 le di dun li adipa
Ovun, nil e ori-disin,



OTORA OcUNDA
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‘?’ hey have done great wrong to me,
G but [ am not mined.

The Etnan.gt}. of their arms do not match mine,

'ﬂ:ueg.r cursa; tl:u].r swear and l:hej.r wish me evil,

But Otura Opunda says that | should not [eu.l:g :

He gays that I should not be timid.

He says that he will mend nYY Ways,,

And that my life wll be g-:mi.

It is Ctura I?.':lgurlu:lll who will touch my
head genﬂy far me,

S5 that ne curse may harm me;

So that no swearing may harm me;

So that no charm may harm me;
So that no evil wish may harm me.

OTURA OGUNDA
208

Wan semisemi sighdn emi ko baje.
Apd won ks ki tami.
Waon ng'tpe; won figegin;
wén nfé ibi s mi.
Ottirs Oganda ni ki #mi ma bie,
O ni ki mo mi s'ojo.
K5 a bimi tin t2mi se.
K ayé témi & dira.
Otird 't"gﬁmté li & wé ori témi fin mi,
Ki gdgfin mé md ma,
Kl tpt md mi mi,
Ki #édi ma ma mi,
Ki ¢fin ma mi mi,
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_S ot potato with fresh leaves might seem Kikiindikan a b'ewt gerugeru dabi
i in |'dghica,
like a powerful potion. o D;zi": “:+mu R
And an abundance of magld.tl medicine tends W ; B 7 ]Jg ey :
to intoxicate the possessor E’“B]Jf:'tl b & ha I'apé obgiin,
: a g 1 L
But even if you have a multitude of p.:me-rﬁﬂ LBI . _E'E !‘EIJEE'1
Moty Bké & nif i o je.
1 vou 41:: dir]'l-u;nat Dandan, indrere j& ju ewé lp.
Tn!:l.r dishonesty wi||r undermine their Difs fin Qgni Alanik'asig,
ebfectiveness. Eyiti ket ghidd ko gro [h il
Sute];,.l, Lindness will he more effective than
such potions.
This was the teaching of Ifa for
King Alanak'esun,
One who dared not reject the advice of 1fa.
e = = ]
g

DT
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‘ﬂ fa does not recognize king or queen,

Poverty does not rooognize heauty.
The machete does not recognize its malker.
And on the di}rt}w guest iz Eﬂttl.‘emel'_l.r I'uun ':
His eves search unashamedly through

5o Bose and vl the Sz M
This is the teaching of Ha interpreted for a kin
Who sold his jeweled crowm for a simple dish
of green w.-getalﬂal.

1f1 bt md oha okiinrin tabi oba obinein,
Ot by m gwa.

Agada ki m'ojd eniti & rg'hun.
Ehi gjé kan pa pme aleje,
Oha i t618; ofii ré t6'ko,
Difd fin Clafin

Ti a th adé dsurd '8,

OFUiN'GUNDA
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I-A_| Iﬂﬂ-l’l]l}l' plaol: puts forth a soft chest.
: This was the teaching of 1fa for Orunmila

Who was suffering losses on all sides for a
very 1|:r1'|.g time,

They said that be should practice sacrifice,

So that during the year, the Lord of Heaven
might compensate him for all his losses,

He sacrificed and found wealth.

When those who had juinﬂi him to eat the
&ﬂ}' hefore came ta greet him galying

"Greetings for heing generous” and “the Lord
of Heaven will transform vour losses
into riches,”

Oruamila answered, saying that the losses
he had suffered in the past

Did not equal the wealth he had gained.

Ifa says that someone has been BIJEEII.'ing
].DBEG'-B in tjle past;

But this year the Lord of Heaven will transform
her losses into gain

And everything that has been lost from her hand

Will retum to her Eum:.

azr7
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Abati ohaya ghedpgheds.

A d& fan Ortnmila

Ti & ti fige oo sgheleghe lailai.

Won ni ki 6 ribo.

Pé ni pdan yif ni Olorun san ghogho
ohun e H & H nse sl Fin un.

O ribo 6 6 of ola,

Nighati dwon ti & bi jeun ni dné wi ki pé

"E Lk indws” 3t pé “Oléren vid so
oo rp di ord,”

Oranmils ddhiin 6 nf oo 41 go 16ns b 18
ald £ 6 ti jerde,

[& ni pntlean 1 fize dfo

Eﬁg]m:’m ni gdién vif ni Olarun yifi sp afo
ndd di bed,

Ti E]mglm ohun ti & H sond léwd

Yid bo ai dpo eé patipila.

3
¢

2|6

al16 1

B |-|u.‘1 character causes one to become

= a coward.

This was the teaching of [fa for the thief.
They said that a thief is not as courageous
AE A OWTIET,
They said the thief should sacrifice
So that he ]Il!i.E']:l.t accept the Efent}u way
to acquire thirl.gs.
But he would not saerifice.

Twi burilea fmu'ni s'ojo.

A difs Fan ola,

Win niki ola k& mia |§i].r3 bi alshun.
Won niki olé wi rlil:u;r.

Ki & hi & maa ghi Gnd ¢s ni dnkan.
K rithe.

TR
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o | sa Otura asks what is truth?

_I[ -I-FL‘.- 'l-l'i'.'l.u.t. is l:l!'l.lt]'.l.? ]Eﬂ [ |:l1.ltl|'.|..
i A s boubh sithe Taond of Hheavert Truth is the word that cannot he ruined.
who guides the world rightly. ! g mimdon ol e
Osa Otura asks what is truth? everlasting good.

| ask what is truth? Speak truth: do justice.

Crunmila says truth is the Unseen One
guiding the woeld in the J:igl:Lt way,
The wisdom that Olodumare 5es,
great wisdom, abundant wisdom,
Qea Otura asks what is trath?
I ack what is truth?
Orumnila says truth is the nature
ot Olodumare.
Truth is the word that cannot fall,

Epealz truth and do justice mnltmﬂy-
Those who do rigl:t the divine ones will sustain,

38|
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Og Ottird n bini stits?
Emi nf hini atits?
Qrtnmils nidtits ni Oliwe Qrun H ité ayé, m f one who sleeps alone sleeps badly,
Cod Otticg nf btni 5ti167 Only the Lord of Heaven can wake him
Bimi ni kini dita7? while he sleeps,
{:i:ﬁnmﬂa ni: BES ni Eni-aled 6kd ayé, This was the teaching of Ifa for the stranger
Qghén i Olodumare o, oghén dls, Who was going to a field to stand,
spakips s, So that he might ask someone to help him
Oves Ottics nt btni atfts? < lift a load on L_is head.
Ortinmild nf stité ni twa Olédiumare. They said he should f-ﬂmﬁ“*
lﬁﬁm ni org b ke In ﬁuJ:ﬂi- He hmd E.mf mmphacl,
HE i SEES, The stranger went into the field and secured
Itlﬁhf. ni E'l'l.:.l H ji.‘-E.’l J.E: Iﬂi&- i:l..ii ].'I:h!.l:I oan tI'tE grﬂ'l-'lllli.
ﬁglném ﬁ-hr ﬂji'.'llﬂ_. o iﬂﬁpin He lu-:l-l;'.l:l:]. ﬁ:rw'ud 1|:|-1.'Lt t'la AW N0 ONe,
E"bﬂt-lfr' !':",'ltlndﬂ . He Im]::& ]m:hruﬂa ind El: W f0 QR
E'Ent[t-ﬁ: o 5l tﬁu.a’ﬁdudn:l He '“id’ “This load has, im]eecl, become the
Enitt 'biits ni imale yi6 ghé o. load of the Lord of Heaven.
e e e
asz 383
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Now, strong wind help me lift this load
onto my 1‘::1:1

Don't you know that one who has no e,

The Lord of Heaven is the one on whom
that person relies.”

dE

-

, L

z2z1

Anileanstin bi 6 ba sin i aburadi,
'i:l'l-ﬁ-:un nikan nii jii L:'I}ﬁ COFLEN,

A da Fan 3527 41 6 1o si eliji ni 6 3dars,
Ki & ba bears gni bs aun ghé erii dé ori
Wan niki & rit.

O ghé; & riibg

Ajeft dé indi elojin 6 di grn kalg

O wi iwkiti kd rf enikan.

O wh ¢hin ki o entkan.

O at: erit vif mi di ertt Oldrun o

Nijé efaisfi lile ba mi ghé oriy yif d'éct
Eyin b mg pé eniti ké nf ard,

Olérun ni aghéjale oléware?
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‘Mhun the head i& full o 1-:::'.1',

=" We call the ]:La.rimr
When the river has rizen in Em:h:l,
We call the Iarr';mnn.

And if the fa:rpnan does not CALTY UE ACcKoas,

Then we row stru.igl'nt across the river ourselves,

We row across the water ATLYWAY.
== === =~

Ori I'é kin,

Ni a nipe aldbe.

Oda I'6 kiin,

L a npé atuks.

Otuka ko bi t,

;ﬂm'a a tu odt looes fangan.
Avwa tu ojii omi gankil,

|! O ‘ ne who guards against treachery iz not

il ﬂ"a'ﬁlt}" fearful.
After .nﬂ. when ]1-:11:}' bees are finﬂhe:l,
+J1-:3.r leave a Lunejmmnh in the house.
Bist when saoldier ants are Fi.l:lill'll‘.dr
L]:H:]-' leave devastation.
This wes the teaching ol Ha for the people of
earth and the inhabitants of heaven
When they were warring with each other.

o e

Eniti c'été =4 Ld s'cjo

Ovin ge tin, falad dé'le,

Eeriin se tin, {'agin d¢'le.

A difs ardyé & bu fin ard drun
Mighati won fghdgun =i ara won.



g |

! he teachings of Ifa were interpreted for
s Akere Kokeyo, the frog, the child
of the Riag of Oy,
TEIE}' said two ]:rlﬂmings were coming to 1:1:11,
And that he should sacrifice so that hoth
Heuing: migl'll reach him,
But Akere m[uia& to sacrifice,
He said when he saw tLe Llassingg,
he would sacrifice.
He was at the farm when they came to tell
him his wife had given birth to a child.
When Alere heard this, he was m{mdingl]r
I:.!ppy.
He said that before he went ]:I.-l:l'tt'lE, he would
tap some pq.lm wine.
Tllam a messenger frum the house arrived to

say that same peﬂp]e came to call
on Akere at home,

IRETE'SA
222
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Bocause the h'i.ng had P.une:l and tlm:,r wanted
ko give him \‘lle title.

Tl-lrey Found Akere on the farm where he
wag tapping palm wine at the

top of a pa.lm tree.
When I'Iﬁq.r tald ﬁu’ure, he was so happj'

to accept
He forgot that he was up in the puim tree,
Asnd be fell down and broke his arms and legs.
They took him home.
But when 1:]1-,-3 tried Lo cure him and could not,
T]:.e:; pave the title to another person and loft
Akere alone,
Since that day, people have been saying:
"Happiness, too much hipp:lmell,
bobe tha foog lsgs"”




22203

A di fin Abeis thﬁ.rq ti ise pmo Oniginko.

Wn ni ire méji nbgwd baa

Ki & rithg ki méjeeii le tod lowd

Akers b ko robo.

O ni ighati dun h e ire ndk, dun yis wi rdbo,

Oko ni Akeré wi, b nf won si ghé wé so fin
un pé aya rg bt AT

Nighati Akeré ght #yt, ind ré din papd

&y of 16 dun 68 lo silg, dun yih dé emu dun nii.

Léhinnaa onise ti ilé dé wipé win fipe
Akers nile

Nitoriti oha leii, win fé fi Aleré joye.

Won lo hi Aker nind oko nibit & ghé adi
emu nf orf ope.

Nighati wén so fin Akeré, ind ré din 10 be
gé 1 6 B ja-pe.

iRETE'SA
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O ghaghé pé ori Gpe ni 6 wi.

& o wolule 6 9 G apd ati itan ¢

Wan ghéé wi silé,

ng]:ﬁ.ﬁﬂrﬁlnw&i&tt ket g w sin,

Won fi elamiean joyé nga wén st fi Aberé silé.
Léti 9jd nda ni win ti méd nwipé;

Ay, ayd jio, Akeré Fitan sp.

[P e

a5
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he tradition which the father of
E a child follows,
Is the one which the child practices,
This was the teaching of Ifa for Oluighe.
The same was given to Oluodan,
TL:}' said 'li]'l'..'-_'r" should sacrifice.
Oluigho was the one who sacrificed.
'-.[']'.'I.EI:F said that all gmﬂ wonld gatller
in his hands.

And PEDP]E would come to receive it.

Asa t1 baba Qe nae,

Migmo Tl'l'h fii.

A difs Gon Olaighs

A bt fin Olagdan

Wan niki dwon wi rihe,

Olaigha ni & .

Wan ni gjmglnu ire ni 0 mdd pé & owd g
Ti wén méa maa wi ghaa.

222

z23:2

[O ‘u does not offend,

—— Osa does not injure,

The one who we tl'luugj:l.l'. offended us,
did not do us harm.

This was the tl:a:!hing of 1fa for ':}w-a.,

Who was SEEING & PErson ag a t]'u'ef,

When in fact that PEIEON had not done
any harm.

Tl\ej.r zaid that Owa should sacrilice,

So that Eshu might not punish him

For E.]ael}r acousing a person whao did
nutl'tin.g WIDHE,

303
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'ﬁ'ﬂi ks 6.

{:'»'u.i ka ro.

Enitf a rdy pé & s'emi, ke s eni.

A diti Fin Qwa.

Cwa i ojt olé

Wo entkan ti ki g8

Wn nibi & wi ribo

Ki Betr ma ba tii lo.

Dhinrumé éniyan kan saa tf ko géé.

ésﬁ. OFUM
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W e avoid the snake go that the snake

might not bite us.

We avaid the elephant so that the elephant
miﬂlﬂ nol seize ws.

We avoid the huffalo so that the bulfalo
might not fght with s,

We avoid fire g0 that fire might not burn us.

We avoid debt so that people
migl-rt not ridicule us.

We avaid other people's property so that we
mig}n‘t not hecome thieves.

And eo that one Ja:.r pmplu, without warning,
will not p:]l ouk at us.

We avaid charms so that the evil words of
charms mig]:Lt not affect us.

Ti-Le].r said that those who do not
avoid nn].rL!-L[ng whatsoever on ea::ﬂn,

365
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There will be no p]emntml for them,

And they will not live ].-l::ll:lg on earth,

This was the ’r.ﬂ.-l:llmg of Ifa for humans.

They said that humans should sacrifice

S0 that they might know what to avoid
which ie called setwo, that which is
forbiddan,

They said “those of you who sacrifice will
live long on earth.”

Jaa

OsA OFUN
ees

A sizd fin ejd ki e ma haa bi'ni je,
A fisd fin erin ki erin m4 bda ma'ni.
A fed Fin efon ki ¢fon ma & ba'ni ja.
A fisd i ind bt ind md J 6 ni.
A s fin ighesi ki gmo ardyé mia bis
fi'ni g g]i:.rh-
A fisd Hin chun olthun ki a ma bas di ola
Nijglean atedtele ki a mé bia pariwo lini.
A risé Fin alé ki org burtilt ale mé hés mi'ni.
Awon H 6 wi i wipé awon kif safan
ohunkéhun ning ayé,
Adin ]mbg[ fin WL
A je pé ayé leost.
A déa hin awon v,
Wén nikf dwon éniyan wi rihg
Ki wian |2 mad md ohuen &1 a isihin
Ti i fipé ni déwd.
Wén ni: éyin i ¢ ribo & pé nind ayé
Ati ayé & mag din Fon yin.
R

397
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ﬁl‘lt}" satd that Olobahun ljapa should sacrifice,
: S that he miglit ha given a greal gil:l,-_
He refused and did not sacrifice.
Tl'my said, "One who does not give something
from himself

Will not receive snmetla:i.ng for himself
from others.”

Waon niki Ql-ﬁ-hallun Ijﬁpi £l

Ki won baa & méa ma éhiin fild wi Fin un,
O ket ety v,

Wén ni: Enité ki ma ohun towid g wil,
Kii vi teni gha sws.

OTOROPON SE
2 1

'__F‘ ke word is not [JEHHILE anough ta

live in forever.

It is the child whe cays that the world
is nice ermugh.

This was the teaching of 1z for QOrunmila,

And likewise for the people.

They eaid that Orunmila should sacrifice,

Sa that the world might be pleasant for peaple,

Orunmila asked: "I they themselves do not do
’cl:u'ngs for I-]tenm:lm,

How can they truly cxperience the enjoyment
of being in the world?"

They said: “A child acts so that a child may eat;

But the father of the child teaches the child
how to act so the child might eat.”

Orunmils understood and sacrificed.

Then tllu;r said humans should sacrifice so
that it might benefit them.

They came to sacrifice little by ittle.

Those wheo sacrifice will have enjoyable life.

—— e
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Ay kb din 16 ibits & tghe tii. m fa teachings were interpreted for the osan tree,

Qmodé ni 6 fiwipé ayé déra to, They said that the csan tree should give
A déa fan I::ﬂrfmrlﬂli food to others,

A by Fin dwon #niyan, And that she should give donk to others.
Wan nils C}rﬁnmﬂh wi riha.

They said that the osan tree would never come
to an re.'ﬂ-l:!, il 5!‘113 sacrificed.

They said she should, therelore, sacrifice.

She heard and complied.

They said anyone who has much,

. Should share some of it with those who

Baha gmo nii ké pma 1. | are still EE'!.'I'C}.'I.I'II.E
CQrinmila ghé; & ra, '

A niki awgn dnivan wi ge Ph"i" ) 'ﬂ’ '1""" [
Won fwa diediz
Eniti 6 bé s'cho ays o 6 dimy

E§ ayé I mad din Hin dwon énlyan,
Orinmila ni: bi won ki ba tikalaes win
g ohun ara W, f
Won ha la mo adtin ni ave havea?
Won ni: omp a pe ki gy fpe;

May it he that we see the angertors again.
Anil may we also never come to an end.
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A difs fin igi-gsan,

Win niki igi-psin mda Fin WO je.

Ki & méa fun W T,

Wan niki igi-gsin k& maa viéé ni, bi & bi rihg.
Wén niki & mibo,

O gl:nc':.' & riibo.

Won niki ¢niti 5 bd ni pipd,

Ki 6 fi dig fin eniti ki 4 ni i & dwakini,

Té a bi i won.

Awa si y6d méa y2 ni,

OTiirA RETE
245

‘ R eponstrct }*ﬂunt]f.

If wo are given |:1|:I'.|1,. we ghould Ln‘ng

ourselves inta ]:lai::l.g again.

The balanced person. The moderate person.

One whe knows mederation will not fall
into {Iiaguue.

| ask “whe knows moderation?”

Orunmila gays "One who is alw.u.].rs 'n.rarlzing."

| ask “who knows modesation?”

Orunmila says “one whe does not
uq'unndar money,”

I ask “who knows moderation?”

Orunmila says “one who dares not steal.”

I ask “who knows moderation?”

Orunmila says “one who does not owe
e 0eIEIvE debts.”
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[ ask “who knows moderation?”

Orunmila says “one who does not drink liquor;”

One who does not break commitments
ta a Friend;

One who wakes mr]y in the morming, mﬁdita’cu;
and thinks Juepl}r about one's actions.”

From among the thorns and t]:liatlts, the Palm
leaf emerges pointing IIPWIIII.

A balanced person is an ameso,

one who ie truly thoughtful in conduet,

OTURA RETE
z45

Tin'ma re té,

Bi a bi'ni, 23 tan'ra gni bi.

ﬁl.mi.'lwéu. .Il'il.l'l'lﬁ.'q'."ls.rll.

Eni mo jwon, ki t

Emi ni tan Mo won '’

{:"rﬁﬂ mitld ni enibi fgise

Emi ni tani m&'win?

Qrtinmila nf enitt kS ndwd g ré tin.
Emi nf tani mi'win?

Oriinmila ni eniti kb i¢ jale.

Emi ni tani Mg WOTLT

Qrinmila nf eniti ki jo ghest rékoja
Ermi ni tani My wont

l|:.::'|'|"r|i1'|.11'.|.”:f.’:‘| ni gniti ki mu ok

Eniti ki ji dalé oré;

Ojikitikinty bing ara ré aied nitord ige i
Mind égin nind 156, mariwd dpe vo o soké,

;I'Lmﬁqu ni amesd.
e i
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‘-lj]:.: teachin gF of Ha were mbe:p::at-ed
for the 200 divine powers on the
ng]:l.i: side of the Loed of Heaven.
And the same was done for the 200
divine [OWETS O the left side of
the Lord of Heaven.
Who came to earth with Oshun, the el-agmt
ONe, POSSCESOT of the beautiful
coral cambh,
In order to prepare the world for all creatures.
But when I:]:la:.r arrived on earth, H:l-f:}r did
not want to give Oshun due respect.

So, Oshun began to use her secret power ta
render inefective the efforts of the

400 divine powers.
They quickly went to Olodumare,
They prepared their case and presented it

to him.

Osé OTURA
248

They told him that everything that he had
tald them to do and da,

They could not accomplish it.

Olodumare asked them: "what about Clshun.
the only female among you?”

Then he asked “did you give her due respect?”

T]:af said t]:u:].- did not give her due respect,

Olodumare said that ll:ll:].r should go and
give Oshun due meapect.

They returned to earth and they began to
give due respect to Oshun,

Then, all their deliberations and efforts
l:l:gnn 1o go riglﬂ-.

Thus, we give due respect to Gs]:mn,

Orar mother who is always present.
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Difs fin igha Ininmelé ojikitin Olorun,
A bis fin igha Irinmelé ojikdsi Qlérun,
T4 wim béwa ilé aye péla Osun Sepgesi
Ol sbva-iyiin,
Lati pese ilé aye fin ghogho #da.
Mighatt win dé ile ays,won ko fee
fima B 1:1‘:]51.1.::.
Nijé Osun hérd s ghé thokd ha gho Irninmole i
Gbag]m dro Ati fze won si kiina.
Won ghéra; won lo ada Oladimare.
Won k'8jé; won rd fin Oladimars.
Wan ni ghog]m chun ti & ni won lp se,
Wan ni kb g0 ze.
Olsdiimare at: “Osun, chinrin kan t fibe
liarin vin ﬁl:l.‘,':?"
O ni #jé, "¢ im pe tirg?”

248: |

Wan of dwon & fimd ge tirg
Olsdimase ntbt win J.q fima pe tire,
Wian wé pads wa silé ayé.
Won wé fimd ge t' Qsun
Nighansa ghogho dro iti ize
won bErE sl gamn.
Nitoringd, a img j& ¢ Qsun
Yepd wa a bi wim pé nimd,
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ASOYE

This is a teaching on the indispensability of the |
fernale presence arid E?r:inﬂip—lc in existence and in .u.l.l.
ﬂ'u:inga of importance fo the world as a whole. Ie
immﬂ!iﬂhel;r reminds us of Anna JuJ.ia Cmpa:'a tm-ﬁlun' _
that “there iz a female a8 well a2 male side to truth” E.'[‘Id
that those whe do not recognize and respm:u] appropriately
to this do, damage to both male and female, as well as to
the wordd. The critical nature of the t-aar:]tiug I
accentuated Ilf several elements. First, the compositio |'
of the workforce sent to set the world ﬁgi:d: is a ratio
400 to ome. We can read this in at lasst two ways: first, an
an indication that the issue is woman/female whether ang
or 1,000, Also the lesson is that the ase of ane '#lt-nr'
right is greater than the larger number and power of thoss
who are wrong, Secondly, the teaching i about the ver

wark of creation of the world, and thus essential 1o how we
understand both its foundation and functioning,
T]ﬁrdl}r, the point of the inﬂinp:nsa]:ilif_v of the
female element in existence and the woeld is reaffirmed
neit unl_-,' i}jr Oishun's a.|:|i.111.';|r to thwart and make suceessful
the work of creation, but by the divine direction to the
male divinities to return to earth and pive Oshun due
respect. T hat Olodumare, Lord of Heaven and Earth,
gave this sp.u:jfic direction carries with it an uniurpauaj:tl-:
authority {or the moral necessity of the due respect and
[ﬂpﬂct[‘ﬂl inclusion of the female in all matters of
importance in the wotld, Olodumare’s two questions
before giving the direction to respect and include Oshun
in the work of creation are insteuctive and rich in
symbolism. First, he asks what about Oshun, the one
femnale amaig them, The guestion at once suggests that
in their report the male divinities did not even mention
Oshun. Therefore, Olodumare first compels them by his
question to recognize her very presence in the creation
% Secondly, he asks them did they give her due
respect? The first and second questions are linked and
hoth are about respectful recognition and inclusion, But



the first question is to indicate that hasic remgni‘riaﬁ
the female presenice and principle in the serious activity
world creation is the beginning hasis of respect for ferma
2 female, woman as woman, The second question m ';
il mmaﬂ*:r :-mnp:ll{ng to recognize and respect A
[rermnal and EEi:I.l:HJ. worth of women as partners in &
process and project of bringing good into the world. Hy
dus respect is -::]ear].],r a question of respect for both |
presence and power of women. For their presency
participation determine not only the quality of the prog
but aleo the suecess of the project. This point is mads el
in this text but also in Odu Osa Meji (10:2) which stal
that men can do n:ltliing qfr&u!!sianm in the world with
the participation of women. 1

The lesson here, again, is that in all !
essential, women and men are and must be partnors -,;:;
constant co-creation of the world, And thus, we
mumﬂy .:u::-mpgued ko ask in every important and e
activity, the two questions Clodumare asks; Fiesl,
ahout the wiinan, where is she in the process oF el
and sccondly, do we give her due respect as a pexsan
lml.ispcnu]:ll: partner in the omgoing project and pié
of bringing good into the world? 9

OFUN'TORA
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I he liar casts the kola nut and it

3.rir.||:|.5 a had omen.

The commitment hreaker casts the kola nut
and it does nat vield a good result,

But the good-heasted person casts the

leola nut and the result is c]eud}r

promising,

Eké Pa'l:li, & di.
Qdals pa'bi, kb vin.
Onindire pu'bi. a yé p:mgﬁ:ll:.
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|T| he teachinge of Ifa were interpreted

22 for ane who is familiar with wealth
and is not ungenerous.

T}lng.r said he should come forth and sacrifice,

TLE}' said he should sacrifice :wryi']'ling
that the mouth consumes.

He ]:.ea.l:-l:]. and made the :mri.ﬁce.

And he pmsp:n:d ucm:dingl'y-

'ﬂ:;a'_p' said that a kindhearted piem:lnwi]] not
suffer from need in the world.

[ S e

A difs fan animd-ola animésahun

Wan nili & wi rihg.

Wan niki chun ghogho i ent e ni ki & wé .
9] gho; 6 rithg-

O &1 e assiki béé gage.

Wan niki olsore kii se dint layé,

2541
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?i!qu taught me and then [ taught
e

mymllE again.

This was the interpretation of Ha for Olusesa,
the one who practices genﬂeneus-

They said “that which is good in the eyes of the
whole world is what Oluseso would
like to do.”

T|1q.r said he should sacrifice,

So that the people of the world might have

respect for him,

He heard and made the sacrilice.

= R

Win t¢ mi; mo ténea mi tg.
A difs fon Olbsgsd.
Won ni: eyiti & dim.]ﬁj.ﬁ ayé ni yid
mia wi Olisged lati ge.
Wén nf & wh ribg
Ki awon gmg ardyé & mia buyin fan un,
Q ghd; 6 .
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lT he teaching of [fa was interpreted

EhFI:FH'H 4

for Omi, water.

Tl'r:y eaid that he should sacrifice.

T]J.c].r said that no one would ever become
his ETLEMY,

He understood and sacrificed.

They said anyone who makes himself

an enemy af water

Will die a premature death.
e e === ——1}

A difs fin D,

Won nikd & wi rﬁl&q:u.

Won nf: pnikéni ks maa o'otd g lailas,
O ghs; 6 ei.

Won ni: eniti & abd Omi sots,

Ni vidy ket ika aitGio.

255
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— |
‘ | |f ane's destiny is unfortunate, perhaps one’s
i internal wisdom is not sufficient.

There is water in the house of the owner
of the ocean.

The ocean is the head of all waters.

There is water in the house of the owner of
the |ng-:|nn, the |agn.:m which holds
second place,

There is wisdom within Akoda,

Akods who taught the whole world 1fa.

There are words within Asheda, Asheda who
taug]zt all the elders wise counsel.

There is wisdom within Orunmila,

He nho Iﬂﬂjzﬂﬂ the world right..

The repairer who repairs the unfortunate

destiny.



The one who improves perception that
is mot gnml.
Thiz was the te-a.-::]:ting af Ifa for those who .
did not know what to do and M
know what to ]:ur,
Who were ceying out every day ahout lacking
& gchclt! Jﬂtin]. .
They said that those who do not know .-
what to do and do not bnow what 1o
IF they study Ifa, their destinies, in the end,
wll s 2o

418

ehd
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Bt oot kb sunwn, béva oghin ind ni kb its,

Omi dbe nils Olokun.

Okun dbe oléef omi.

Ohmi dihe nilé olaea, Goa ihiksji,

Qghin fihe ning Absds, Akbds t nkd
ghogho ayé n'ifs.

Ord ribe ning Agedi, Aseds tf nkd
ghogho agha ni imérin.

Oghén sibe nint Oranmili, amiyégin,

O dadi i Ada orf eméré,

A tin o ti kb sunwon ge.

A déda fin awon bdmadse-kbmddwi

Ti ojoojamé kéghe ori fisinwin.

Wan ni: dwon bdmbdse-kimadwi

Tt win kd 65, orl won & sunwon nighéhin,

a41@
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| I fa says there is someane whom people say
=5 will never he important.
But the Lord of Heaven will open the w "“
wealth and peace for herthim.
Everyone will eetuen rEp-nca.tmﬂ].r to pay honor
ko ]:Le:r.lrluim.
And they will bow down to her/him.
And even it s/he does not acquire a 'I:H'lu,
Sihe will be honared mare than those who
do have titles. 1

a4g0
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Ifé 1 enikan wa 4 dwon énivan fsg pé
k& nf lsani.

Sughén Olérun méa si ona ola 34
alaafia foin un.

Chogho eniyan ni yio mia pada lati wa tén bu
ola fin un,

Ti wgn yit §i mda te ord halg fin un.

Bi kb joye,

Oun yid nf ola ju eniti 6 jové lo.

aEh
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Egyptian kzxis which is characterized by o commerdable ¢oambisation of schrinrship and
sensitivity 10 the =xis.. 1 deeply appreciate this volume ol the sthical teachings of Tfs
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