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Part Two
      Chapter One
      The Church of the Fourth Century
        1.1. The Imperial Church
In the period upon which we were entering, the most potent for good and also for evil, was the victory of Christianity. In the year 305 AD., when Diocletian abdicated the imperial throne, the Christian religion was strongly prohibited, its profession was punished with torture and death, and against it all the power of state was called into exercise. Less than 80 years after words, in 380 AD. Christianity was recognized as the official religion of the Roman Empire.
	Rapid changes took place on the death of Constantius in 306. His son Constantine was proclaimed emperor by the army and he immediately took position of Britain, Gaul and Spain. He had got a rival named Maxentius for the throne. They were in battle at the Malvian Bridge, over the River Tiber, ten miles from Rome, in 312 AD. Maxentius represented the old heathen persecuted elements and Constantine was friendly to the Christians though at that time he was not a professed Christian. He claimed that he had seen in the sky a shining cross bearing the Motto “By this sign you will conquer.” and afterwards he adopted it as the standard of his army. The victory was with Constantine, and Maxentius was drowned in the river. Soon after, in 313 Constantine promulgated his famous edict of toleration (the edict of Milan) which put an end to the persecutions. But not until 323 did Constantine became the sole emperor. There was another emperor in the east named Licinius. Even if he also signed in the edict, he still persecuted the Christians in the east. He sold all his Christian slaves to the pagan, dismissed all Christian officials of the state and forbade bishops to visit one another. Public worship was not allowed and the Christians were not permitted to visit their brother who was confined in prison because of their faith. To put an end to all this tyranny, Constantine attached and defeated Licinius in 314. Again in 323 a war broke out, Licinius was again defeated and Constantine became a sole emperor of the empire and he fully supported the Christians. 
	Constantine had his vanities, his weakness and his cruelties, but he was undoubtedly a great administrator and delayed his baptism until just before his death, in the prevailing opinion of his time that baptism washed away all the sin previously committed. Constantine died in 337AD.
1.1.1. Some Good Results to the Church after the Change of      Persecution
	From the sudden change of relation between the empire and the church, the world-wide results followed. Some of them good and bad/evil: both to the church and state.
1. Persecutions Ended:  So far the Christians were persecuted by heathen emperors, but now all the persecutions ceased. From the publication of the Constantine’s edict of 313 AD until the council of Chalcedon the sword of persecutions was buried.
2. Churches were Restored: Church buildings were re-opened everywhere. From this time the Christians were free to build new churches, and edifices began to rise everywhere.
3. Official Pagan Sacrifices Ceased: Although the pagan worship was still tolerated the official sacrifices were ceased the fact that so radical a change from universal costume shows that the pagan observance had long been mere formalities and no longer expressed the belief of the intelligent people.
4. Temples Consecrated as Churches:  In many places the temples were consecrated as churches. This was very special in the case of cities. In the remote countries heathen beliefs were continued for generations.
5. Endowment to the Churches: Throughout the empire, the temples of gods had been supported mainly from the public treasury. These endowments were now bestowed upon the churches and the clergy. The bishops, priests, deacons, and the other officials were receiving support from the state.
6. Privileges to the Clergymen: Many privileges were bestowed upon the clergymen. Public duties obligatory upon all citizens were no longer record of clergy. They were set free from taxes. All accusations against the clergies were trialed before the ecclesiastical court. The ministers of the church soon became a privileged class above the low of the land. This, while an immediate good result developed into an evil both to the church and the state.
7. Observance of Sunday: The first day of the week was officially proclaimed as a day of rest and worship, and its observance soon became a general character throughout the empire. In 321 AD. Constantine forbade the courts to be held on Sunday and on this day soldiers were commanded to omit their daily military observances. But the public games were continued on Sunday, tending to make it more holidays.
1.1.2. Good Results to the State
1. Crucifixion was abolished: This had been a common form of execution for criminals, except for the Romans who alone had the right to be beheaded when condemn to death. The cross emblem, was soon adopted by Constantine as the standard of his army, and it was forbidden as a method of killing. 
2. Infant Side Repressed:  Infant side was discouraged and repressed. Throughout the 	history of Rome, in any of its provinces any unwelcome infant had been thrown out to die. Some people even made a business of gathering abandoned infants bringing them up and selling them as slaves. The influence of Christianity imported a secret ness of human life made to stop the wide spread evil of infant side.
3. 	Slavery Modified: Until Christianity became dominant more than half of the populations of the empire were slaves. A man kills his slaves if he had the desire to do so. But with Christianity in control the treatment of slaves at once became more 	human. Legal rights were given to them which they never had before. Gradually 	slavery became an abolished event.
4. 	Gladiatorial Games Suppressed: Men were slaughtering each other for the 	pleasure of spectators. It was suppressed but the combat continued in the Roman 	Amphitheatre until 404 AD. When the monk Telemacos leaped into the arena and tried to stop the game. He was slain but from that time on wards the slaughtering of 	man for the enjoyment of the crowed stopped.
1.1.3. Evil Results of Christian Victory
   	The ceasing of persecution was a blessing for the church but the establishment of Christianity as a state religion became a curse. 
	Because everybody in the church sought membership and nearly everybody received both good and evil, sincere seekers of God and hypocritical seekers after gaining the membership rushed into the communion. Ambitious, worldly and unscrupulous/ horrible/ men sought office in the church. 
	The services of the worship increased in splendor but were less spiritual than those of the former times. The forms and ceremonies of paganism gradually crept into the church.
	Christianity could not transform the world to its ideal, but the world dominated the church. The humility and holiness of an earlier age was succeeded by ambition, pride, and arrogance among the church men.
	1.2. The Foundation of Constantinople 
	Soon after Christianity was recognized as the religion of the empire, a new capital was chosen and built and established as the seat of authority. Constantine recognized that Rome was closely associated with the pagan worship and filled with temple and statues. So Constantine wanted to form a new capital where the pagan influence was much less. He selected the Greek city of Byzantine which was located at the meeting point of Europe and Asia. Here Constantine fixed his capital in 330 AD and planned the great city universally known for many years as Constantinople, the “city of Constantine” but now officially called Istanbul. In the capital the emperor was residing side by side with the chief bishop of Constantinople (later the title became patriarch).
	After the establishment of the new capital, many churches aroused there. Of these, the largest was Santasophia (Hagiasophia-the holy wisdom). It was built by Constantine, but after its destruction by fire it was rebuilt by emperor Justinian in 537 AD on a magnificent scale. It remained the leading cathedral of the Christendom for eleven centuries until 1453 AD. When the city was taken by the Turks, the church was converted into a mosque. It remained as a mosque until after word war Ι. Now it is a museum.
	The building of the new capital was followed by the division of the empire into two. The boundaries were so wide and the danger of invasion from the Barbarians around was so eminent that one emperor could not protect his west territory. Diocletian had begun the division of authority in 305 AD. In the year 395 AD Theodosius the great completed the division, from then the empire was divided into East and West, separated by the Adriatic Sea. The division of the empire was a pre-figuration for the coming disruption of the church.
       1.3. Schisms, Heresies Controversies, and the Councils of Nicea
There were mainly three schisms happened in the 4th century     
      		1.3.1. Meletian Schism:  
	 This trouble arose in Egypt about AD 306. Mellitus, the Bishop of Lycopolice was rigorous, fanatic and loved-power. He accused Peter the Patriarch of Alexandria of being too lenient with those who failed their courage to deny their faith before persecutions. While peter was confined in prison for the faith, Mellitus traveled about Egypt plotting against him and ordaining presbyters and bishops who were pledged to oppose the lawful Bishop, peter. Four imprisoned bishops, Phileas, Hesychius, Pachomius and Theodore wrote a letter to him in which they demanded that he stop his irregular actions, which ran roughshod over the rights of the Bishop of Alexandria. Peter hearing in prison of his activities, excommunicated Mellitus, and soon after peter was perished as a martyr in Dioclelion’s persecutions. Mellitus was also arrested at the close of the persecutions and was released, finally he returned to Egypt where he continued ordaining presbyters and bishops who all separated from the church and started establishing a rival organization. This Meletian schism came up for consideration and decision at the Council of Nicea (325), but the council was unable to bring together the opposing parties because the schematics were obdurate (stubborn) and refused to be reconciled, and the schism continued for about a century in Egypt, and North Africa, and then it died out.
			1.3.2. The Donatist Schism           
This schism broke out in Cartage under the leadership of Donatus of Cartage. With the alleged (suspected) purpose of preserving purity inside the church, they while refusing to readmit those who had denied the faith during the persecution of Diocletion, declared that those who were trying to restore the fallen were corrupting the church. And they showed themselves bitterly and fanatically intolerant. They became the strong persecutors of their brethrens. Some of the Donatists even made forged documents and brought false charges against their brethrens. Instead of purifying the church they brought factional spirit in the Church. Their constant quarrelling dangerously threatened the unity of the church and the state. Accordingly, Emperor Constantine assembled a large council at Arles in south Goal, in AD 314, at which 400 bishops were presented and the Donatists were condemned. But the Donatists appealed to Constantine and they continued their struggle. Finally in 317 AD Constantine loosing his patience issued a severe edict declaring all the Donatists to be exiled, but his threatening did not work out well. So in 321 he allowed the banished Donatist bishops to return and he published an edict of toleration in which he urged the real church members to deal leniently with them. This encouraged the Donatists to continue till 412 AD. Finally, Emperor Theodosius ordered all the Donatist Bishops to return to orthodoxy and so the Donatist schism gradually subsided.
		1.3.3. Prisclianism
           At the end of the 4th C. Prisclin a wealthy Spaniard and a man of great intellectual ability began to teach a doctrine compounded of Gnosticism and Manichaeism, and he won over the considerable number of followers in Spain. He taught an extreme form of asceticism based on the theory that all material things are evil. He and his followers were accused of practising witchcraft and the false teaching. Prisclin and six of his followers were taken to the secular court at Treves in 384. They were condemned, tortured and finally executed, but the movement still continued and gradually died at the end of the 5th century.
            		1.3.5. Arianism                                         
Arianism derived from the name of an individual `Arius` and it is a Trinitarian heresy emerged out in the beginning of the fourth century. Arius was born in Libya and after a theological education, possibly at the feet of Lucian of Antioch, was made deacon by Peter of Alexandria (300-311), only to be excommunicated for his association with Melitians. He was restored under Achillas (311-312) and advanced to the priesthood in charge of the Church of Baucalis. Attracting many adherents, Arius was made a considerable impression by his teaching, a report of which was eventually given to his bishop Alexander. Driving his ideas partly from Lucian and adopted the subordinationist elements in the thought of Origen, Arius from the uniqueness of God, who is alone self-existent and immutable, and asserted that the Son cannot be God, since he derives his being  from the Father, is mutable, as shown by the Gospels, and cannot have communicated to him the unique Godhead. He was prepared to say that “the Son has a beginning that prior to his generation he did exist, and that there was when he was not, so that consequently he is called God in name only, ”.    
	In a similar manner, historians also put forward the following points about Arius. He set forth an official heretical teaching in 318 AD that “Though Christ higher than the human beings was inferior to God the Father, and was not eternal in existence but had a beginning. He was only a created being and was not truly and eternally God.” His objection to this was that “if Christ was the son, then he could not be as old the Father.” But for the orthodox term “son” is only term used as being the best expression in human language in order to explain the relationship between Christ and the Father.
          Arius was very popular with the common people, and especially with the ladies. So he and his followers spread his teaching in the villages and the factions were soon formed. Alexander of Alexandria advised and warned Arius but with no result. Accused Alexander’s teaching of Sabalianism and Polytheism which Alexander strongly protested and denied. When the quarrel became acute, Alexander called together a council of Alexandria of nearly 100 bishops in 320. The council, after a careful examination of the problem, condemned the teaching of Arius and excommunicated together with his supporters. Arius and his party withdrew to Caesarea where they were welcomed by Eusabius who had been a fellow student with Arius. Arius also appealed to another friend Eusabius of Nicomedia a powerful person. Alexander also wrote a number of bishops asking for their support.
              	1.3.6. The Council of Nicaea 
           Constantine seeing the danger of schism and faction inside the church and the state sent Bishop Hosius of Cordova, his ecclesiastical counsellor, with a letter to the church in Alexandria, counselling peace in the church and empire. He thought that the controversy was only an exhibition of bad temper on the part of some of the bishops and he asked them to solve and settle the differences and stop the quarrelling. Hosius with a better understanding of the issue advised the emperor to call together a council of all the bishops of the church to settle the matter. Other matter too required the attention of the bishops. For example, the church disciplines the validity of baptism administered by heretics and schematics, and the date for the observance of Easter. 
	The Emperor issued necessary instructions and on June 19th, 325 the bishops assembled at Nicea, a town near Nicomodia in Bhytunia, in Asia-minor, for the general council of the whole churches. The expense of the bishops was paid by the state. The eastern bishops formed a very large majority. The Church of Rome sent two delegates only. The council’s importance as it was the general council to which all the bishops of the churches were represented. The emperor although still unbaptized attended the council and gave the opening address and appointed Hosius and Alexander as presidents. The participants were divided into three groups:
1. The orthodox bishops headed by Alexander of Alexandria
2. Arians: headed by Eusabius of Nicomedia
3. The conservatives who adopted middle position-headed by Eusabius of Caesarea.
Pope Sylvester declined to come to the Council of Nicaea because of his great age, he sent two legates, the priests Vito, and Vincent. 
	In the council Arius explained his doctrinal position but it was speedily rejected by the council. Arius found himself deserted by almost all members even by his friends. Eusabius, the bishop of Caesarea then presented the Creed of his church; a clear and simple statement secured the consent of the bishops but decided nothing because it left the disputed matter untouched.
Deacon Athanasius, the secretary to the Bishop of Alexandria was permitted to speak though not to vote. He asserted the unity of the Son with Father, the deity of Christ and his eternal existence. He earnestly fought in the council for the inclusion certain phrases, which he claimed were absolutely necessary to the Creed of Caesarea. After much discussion the following clauses were accepted and included in the creed –“Begotten not made, being of one substance with the Father (Homoousion), came down from heaven, and was made man”. Thus, the Caesarean Creed was amended and it was finally accepted by the council. It was signed by 318 bishops, although some were doubtful about the need of the amendments. Constantine hoping that it would unify the church and exerted his influence in getting it accepted and signed.
The council also passed canons regulating church discipline and also settled the date for observing Easter. Even if the council ended in peace some of the conservatives were not at all happy with all the inclusion in the church. The Arians led by Eusabius of Nicomedia at once began to organize a bitter opposition against the orthodox party especially Athanasius.
		1.3.5. The Attacks on Orthodox Leaders by Arians
	The Arians began to attack the leaders of the orthodox party and were successful in obtaining the banishment of Eustatius of Antioch in AD.330 (a strong supporter of Nicean Creed) in the next three or two years there were able to obtain the banishment of ten more orthodox bishops. Marcellus of Angera who was an orthodox leader was charged of being Sabellian and a number of charges were lodged against Athanasius who had been elected in 328 and Constantine banished Athanasius to Trevers in Gaul where he was compelled to reside for 28 months. Eussabius of Nicommodia became an intimate friend of Constantine and he asked him to recall Arius from exile. Arius was recalled by the emperor and he ordered the patriarch of Constantinople to readmit him into the communion. But Arius died the day before he was to be received back to the communion. The Orthodox party looked upon his sudden death as a divine intervention on their behalf.
1.4. Political Change in the Empire
Constantine died on May 22nd, 337 having been baptized on his death bed by his friend, the Arian bishop Eusabius of Nicomedia. He was succeeded by his three sons who divided the empire among themselves. Constantine II took Europe till the west of Alps, Constantius took Asia-minor, Egypt and Syria in the east and Constans received Italy and Ellericum. In the west Constantine II supported Athanasius and the Nicean orthodoxy. In the east Constantius supported the Arians and agitated always against the orthodox faith. 
	But Constantine II persuaded his brother Constantius to recall Athanasius from exile. Athanasius was welcomed by the people with great enthusiasm. But the Arians again obtained the support of Constantius and Athanasius was banished again in 339 A.D.
		George of Cappadocia was consecrated as a bishop of Alexandria, and with the help of imperial troops he was imposed on the throne of Alexandria amid of (in the cause of) blood shading, and rioting. Athanasius made his way to Rome where he was welcomed by Julius of Rome. Julius called a council of 50 bishops at Rome pronounced Athanasius was guiltless of all the accusations but was compelled to remain in exile for seven years (339-346)
	1.5. The Local Council of Sardica
	In AD 340 Constantine II was killed in a battle fighting against constants, his brother. Now the empire came into the hands of the two kings made a compromising attempt of both the orthodox and the Arian parties. The two kings convened the fresh council of 107 bishops at Sardica in 343 which was presided over by Hosius Cordova. Before this, in 341 the Arians challenged Orthodoxy by holding two councils in Antioch. The Council of Sardica in 343 decided in favour of Nicean Orthodoxy and rejected all the false charges made by the Arians but the Arians again gathered at Pilipolice and issued excommunication of Athanasius, Hosius of Cordova, Julius of Rome and Marcellus of Angera.
	Constans accepted the decision of Sardica and at the death of George of Cappadocia, the Arian bishop of Alexandria gave orders that Athanasius should return to Alexandria, where he was again joyfully welcomed by his people.
	1.6. The Division of the Arians
	In AD 350 Constans was assassinated and Constantius became the sole emperor. By his support, Arianism now emerged to have triumphed over the orthodox faith. But a split occurred among the Arians themselves and they emerged three parties.
a. The Semi-Arians: who were the descendants of the conservative members of the council of Nicea (325). They agreed on the reality of the Lord’s divinity and they were slowly drawing nearer to the party of Athanasius. 
b.The Eurasians: Men who had really no serious religions conviction and who were swaying by politics rather than by any deep religious feeling.
c.Anomeans: From a Greek word meaning “unlike” they were quarrelsome people. They declared the Son to be unlike the Father, and that Christ was only the most perfect of created being.
	By Constantius’s order councils were held at Arles (353) and Milan (355) and the western bishops were compelled by royal threats to be abandoning Athanasius. However, Liverius of Rome a successor to Julius, Hilary of Pontius, and Hosius of Cordova supported strongly behind Athanasius and were deposed and banished. Athanasius also had to leave Alexandria again in 356. He sought refugee the Egyptian monks for Six years. During his absence, councils were held at Sirmium, Rimini, Seleucia Angera, and Constantinople, and all decided in favour of Arianism. Thus, the Arians had apparently won the battle, and the Son was dethroned from His unique position and became an inferior God.
	Civil war broke out and Constantius was killed in 361. Julian proclaiming himself a pagan emperor, assumed (hold) the throne. He recalled Athanasius to Alexandria. When Athanasius Arrived in Alexandria, he at once set about trying to heal the division inside the church and for this purpose he gathered a council of bishops at Alexandria in 362. By this time he could gain the support of many semi-Arians. Twice more Athanasius was exiled once by Emperor Julian and then by Valence. Athanasius died in 373 and was succeeded by Peter. After his death, the fighting mantle was inherited by three Cappadocian Fathers (Basil, the Great, Gregory of Nyssa and Gregory of Naziznzus).
        1.7. Emperor Julian 
In 361 he became emperor. On his accession to the throne he publicly declared himself a pagan and announced his determination to restore paganism. He extolled (celebrated) the pagan worship but he published an edict of Grantee Liberty to all and he recalled all the bishops who had been exiled by Constantius. It was in order to promote dissention among the Christians. 
He stopped the persecution of the Donatists and the other Schismatic hoping that they would soon start quarrelling among themselves again. In this way he did his utmost (extreme) to encourage the sectarian quarrel and controversies among the Christians, hoping in this way to bring the Christian faith to an end.
He then took away all the privileges and the honours given to the bishops and clergies. He encouraged the pagan philosophers to produce anti-Christian writings. He showed a great favour to the Jews and attempted to rebuild the temple for them. He imposed heavy tax on all Christians and compelled the clergy to serve as police. He ordered all heathen temples to be reopened and the sacrifices to be offered. He personally conducted the pagan sacrifices and introduced a kind of sun worship; he himself took the title of pontifix Maximus and actively exercised the functions of the office. But his revival ended complete failure. During his reign many Christians suffered torture and some were put to death at Alexandria and Gaza. But his opened hostility united the Christians. The Orthodox and the Arians together attacked him and in a war against the Persians, he was perished in 363 A.D and the army elected Juvian as the emperor.
    1.8.Juvian                                                                                                                          He was a brilliant Christian and he restored the cross as the symbol of the empire. He made peace with the Persians and then did his best to rule the empire. He was not biased to the Arians, and refused to take sides in the controversy and proclaimed freedom to all. He recalled Athanasius form exile who was banished by Julian. He persisted in his neutral attitude until his death 364.
1.9. Valentinian and Valence 
On the death of Juvian the empire was divided between Valentinian (Orthodox) who took the west and Valance (Arian) who ruled the east. Under Valentinian in the west the orthodox party enjoyed peace but under Valence the orthodox of the east suffered a lot. Valentinian in the west died in 375 AD and was succeeded by his son Gratian. He, by the influence of Ambrose of Milan rejected paganism from the empire and paganism started dying throughout the empire. Valance the Arian emperor of the east was killed in the battle of Adrianople when fighting against the western Goats in 378. Theodosius became emperor of the East. He was strictly Nicean Orthodox. In 380 Theodosius I ordered all the Arian bishops to accept the Nicean formula immediately. Gregory of the Theologian was his influential figure.
Besides Arianism some other heresies emerged out in the 4th c. Macedonianism which was formulated by Macedonius, the bishop of Constantinople-341-360 (deposed by the Arians in 360) accepted the divinity of the Son but he affirmed that the Holy Spirit was only a created being. His followers were called Pneumatomachi. The Anomeans extreme Arians declared the Holy Spirit to have been created by God the Father. Appolinarianism was a controversy over the nature of Jesus Christ. Appolinarius of Laodicea (360) taught that the Logos did not unite with rational soul of human nature and the Logos itself took the place instead. This affected the full humanity of Jesus Christ.   
	1.10. The Council of Constantinople (381 A.D) 
	Gregory the Theologian quickly persuaded emperor Theodosius I called a general council of the church in order to settle the disputes, controversies, heresies etc which had been destructing the church. Theodosius consented and he issued the necessary orders for the gathering of an ecumenical council. In May 381, the bishops from the churches met together at Constantinople. All of them were from the eastern churches, and not one was present form the west.
	The aged bishop, Meletius of Antioch the aged bishop was the president of the council. In the first session of the council itself Gregory the Theologian against his will was installed as bishop and Patriarch of the most important see of Constantinople. After his election, Meletius was suddenly taken ill and died. Then under the presidency of Gregory of Nazianzus the council stopped for the funeral of Meletius. The bishops adjoined to celebrate his funeral with the emperor himself and Gregory preached the word of God. After the funeral, Timothy of Alexandria and Dorotheus of Oxyrhincus arrived shortly after followed Ascolius of Thessalonica because they had not been invited at the same time as others. This bishop was the one who had baptized Emperor Theodosius I. Timothy and Archalius challenged the legitimacy of the election of Gregory. Dishearten (cause dejection) by all controversies, Gregory willingly resigned his See and the presidency of the council. In an emotional sermon he gave glory to the Trinity and gave farewell speech to the people. By the leadership of Timothy the council elected Nectarius an elderly civil official still unbaptized as the Patriarch of Constantinople.
	The council of Constantinople anathematized Arianism, Anomeanism and Macedonianism and added a statement of faith to the already Nicean creed “We believe in the Holy Spirit the Lord and the giver of life who proceeded from the Father, who with the Father and the Son together is worshipped and glorified, and who spoke by prophets.”
The council also condemned the teaching of Appolinarius and affirmed the perfect humanity of our Lord. 36 heresies (bishops) were condemned and rejected by the council. After having the condemnation and anathematization of the heretics and heretical doctrine the council ended.
	In 387 Theodosius I defeated Maximus of Rome in the west and he became the sole emperor of the whole empire. He was the 1st emperor to be baptized by the orthodox bishop (Ascolius of Thessalonica). He prohibited paganism and proclaimed Christianity as fully recognized religion in the state. But after his death the empire was again divided. Arcadius, his older son became the emperor of the east while his younger son, Honourius became the emperor of the west.
            1.11. The Church at the End of the Fourth Century
	In the fourth century the church of Jesus Christ emerged victorious from the conflict with paganism and pagan state. Christianity was now recognized as state religion. Here we may describe some of the main flourishment of the fourth century.
		1.11.1. The Foundation of Monasticism  
 Monasticism is a movement of asceticism and withdrawal, seeking a life of prayer in celibacy and simplicity (cleanness). Monasticism originated in the third-century church, taking several explicit forms in the fourth century, and enduring thereafter (after that) as a central part of Eastern Christian life. The word “monasticism” derives from the Greek monos; single or solitary. When the great controversies were raging (strong) in the church another movement started as Meritorious Movement. This was the rise of Monastic spirit. After Christianity became dominant in the empire, worldliness crept into the church and became an evil into the church. Many who sought to high life were dissatisfied with their surroundings and retired from the world. Either alone or in groups, they dwelt in seclusion (isolation), seeking to cultivate spiritual life by meditation, prayer and ascetic habits. This monastic spirit began in Egypt.
Instances of solitary life (Elijah and John the Baptist) may be found early in the Christian history, but we may consider St. Anthony the Great who was born in 250 at Coma in Middle Egypt as a founder of monasticism about 320 A.D. His way of life attracted thousands of persons to be his followers. He lived for thirty-six years alone in a cave in Egypt. His stay for a long period of time in a cave was widely known. Multitude followed his example and the caves of Upper Egypt were thronged by his disciples. They were called “Anchorites” from the word meaning returned. 
Once upon a time, St. Anthony heard the gospel: “If you would be perfect, sell all you have and give the money to the poor and you will have treasure in heaven; then come follow me” (Matthew 19:21). He obeyed the prescription (instruction) literally, leaving at the age of twenty for an ascetic life on the outskirts of the town. Fifteen years later he moved to an abandoned fort at Pispir, the “Outer Mountain” where colonies of solitary monks grew up around him, attracted by his reputation as exorcist and spiritual master. Other famous colonies established at Nitria and Scete under Amoun and Macarius. Anthony died in 356 at the age of 105 on Mount Colzim near the Red Sea. Through out his life he had exemplified a form of monasticism based simply on that the retreat to the solitary life in a cave, abandoned tomb or deserted military outpost (station). Anthony’s eremitical or anchoritic monasticism already gave evidence of the other early type of monastic organization that would develop: hermits living together in loosely arranged colonies where practical self-help, emergency food supplies or medical aid could be joined with independent solitary living.  
Those who formed themselves into the communities were called coenobites. St. Pacamius (the disciple of Anthony) who was as a conscript in the Roman army was the exponent of Coenobitism. He founded a community of monks at southern Egypt and framed a number of rules for the monks. Here the monks engaged in a manual labour, kept regular hours of worship, all wore the same kind of close. They had separate cells but lived as a community. Extreme asceticism was not encouraged, except at the lent season. His disciple Theodore, and later the thaumaturge Shenouti (Shenouda) of Atripe, developed his principles in a clearer and more ordered form. Shenouti was the first to demand a written “profession”, an archetype of the monastic profession, or vows, that later became descriptive of entrance into the monastic state.    Women also formed similar communities adopting the same rule as the men. St. Basil also organized a number of monastic institutions throughout Asia-minor and drew up for his sister Macrina was pioneer in the monastic life for women.
	From Egypt Monasticism spread over the Eastern Churches, where the monastic life was adopted by multitude of both men women. One peculiar form of asceticism was adopted by the pillar saints, of whom the first was a Syrian monk, Simon the stylite. He lived on the pillars for 37 years. Thousands emulated his life and the Syrians held many pillar cells in the 4th, 5th, and 6th centuries and it continued till the 12th century.
The monastic movement in the West spread more slowly than Asia and in Africa. Benedict’s rule, by which the western monastery was generally organized and directed, was promulgated in 529 A.D.	
1.11.2. The Writings of the Fourth Century Church Fathers
The recognition of Christianity as a state religion, contributed to the church many highly educated became Christians. This gave the church eminent scholars, orators and men of culture. They were able to spend their time for studies and they could write lengthy works. Also the emergence of heresies urged the Fathers to write very strongly against them. At the same time the development of monasticism with its solitude, silence and prayer life gave great depth to the works of the fathers. At the end of the 4th century, we find abundance of Christian literatures. The main fathers who wrote in the 4th are the following:

1. Eusabius of Caesarea		2.Athanasius of Alexandria		   
3. Gregory of Nazianzus           4. Cyril of Jerusalem
5. John Chrysostom                 6.Augustine of Hippo	
7. Julius of Rome                     8.Basil the Great
9. Ephereme the Syrian            10. Epiphanius of Salamis
11. Hillary of Pontius                12. Ambrose of Milan
13. Jerome (Refer your Patrology notes for detailed information)
	1.11.3. The Doctrine of the Fourth Century
The councils had endorsed (approved) a creed which clearly declared the deity of Jesus Christ and the Holy Spirit, and this creed was universally accepted by all the churches as the standard of Orthodoxy. The Trinitarian doctrine is formally fixed especially by the Cappadocian Fathers.
			The service of the holy Eucharist was considered the chief act of worship in the church. The concept of the real presence of Christ in Eucharist and Sacrificial nature of the Eucharist was established. This was offered not only for the living but for the departed too.
				1.11.4. Feast and Festivals. 
	The pagan festivals were replaced by the Christian feast. The celebration of Christmas was universally accepted. Sunday became a holiday, and work on that day was forbidden in all cities throughout the empire. In A.D 363 the council of Loudecia decreed it as a law. Many Christians were observing the pagan feast of the New Year. To end this fest enjoyed which later developed into the festivals of the circumcision of Christ and His presentation to the temple. 


Chapter Two
The Church of the 5th Century 
2.1. Problems inside the Churches
After the Council of Constantinople (381), Theodosius the Great died in 395 A.D. He was proved to be the sole emperor of the empire. After his death, however, the empire was divided into two for his two sons-Arcadius in the East and Honourius in the west. Like their father, the new emperors were Orthodox Christians, increasingly intolerant of the remains of paganism. They prohibited paganism from the empire.
	But their period was a period of crises. The whole empire was filled with vandals and confusion. In A.D 423 Honourius was succeeded by Valentinian III. In A.D 408 Arcadias died and he was succeeded by his seven years old son, Theodosius II. Under the influence of his regent, his sister Pulchera and later of his philosopher wife Eudoxia, he persisted over the erection of a great new circuit of walls around Constantinople and codification of the Roman law that bears his name (Theodosian law). It was Theodosius II who like his grandfather (Theodosius I) would call the council of Ephesus (431)
By the end of the third century Christianity was well established in the world. In certain towns the church was stronger and more influential than in others-especially the four ancient patriarchates such as Rome, Alexandria, Antioch and Jerusalem were powerful. In the Council of Constantinople, due to the importance of Constantinople as the imperial city, it was placed immediately after Rome and before Alexandria in the order of honour. This made much to the disgust of the other important Sees of the church.
When Nectarius who had replaced Gregory of Nazianzus in the Constantio-Polyton Council (381) as the Patriarch died in 397, John Chrysostem was elected by Emperor Arcadius as a successor Patriarch. Theophilus of Alexandria objected this movement, but was himself compelled to consecrate John. After becoming a patriarch of Constantinople, John began a thorough reform of the church of Constantinople and aroused great opposition. He imposed austerity on his clergy, confirmed monks to their monasteries and railed at the vanities of rich women. Factions of all these groups gradually turned against him.
	By this time the Egyptians monks were divided into the followers and opponents of Origen. Theophilus of Alexandria expelled the Origenists and they found refugee in Constantinople. John received them, but with reserve, pending an explanation from their bishop. Empress Eudoxia influenced Arcadius to summon Theophilus of Alexandria to Constantinople to tackle with the situations in the city. Theophilus arrived with 29 Egyptian bishops and gained control of the synod called at the village of Oak near Chalcedon (403 August). John was summoned, but he refused to appear and so he was declared to be deposed form his See and ordered into exile. The synod referred this matter to the emperor, and he condemned him to banishment. When the people of Constantinople heard of this incidence, they rioted in John’s support. Immediately after the council, Theophilus and his supporter left for Alexandria. An earthquake shook the city of Constantinople, and Empress Eudoxia was so alarmed and she recalled John, and returned in triumph. 
	But John could not hold his golden tongue. When a silver statue was erected in front of his cathedral amid great festivity John requested the city perfect to put an end to the disturbance. This was considered by Eudoxia as an insult and she determined to attack him. The emperor ordered John to stop performing ecclesiastical functions but John refused. One Holy Saturday in 404 the imperial troop drove John's congregation from the baptismal Pont mingling their blood with the blessed water. For the peace of the city, John agreed to be exiled. Arsasius and then Atticus succeeded the see of Constantinople, but the supporters of John did not accept them until his death. John died in exile on the far side of the Mountain of Pontius June, 407 AD 
In Alexandria Cyril succeeded his uncle, Theophilus as the patriarch in 412. Atticus was a conciliatory patriarch of Constantinople and he died in 426. The clergy of Constantinople badly divided over the election of his successor, finally elected an old pious priest who died one year after his election. Again the clergy was so divided and finally the imperial court went out side to choose Nestorius, who was at that time the superior abbot of a monastery in Antioch (428)
2.1.1. Theological Controversy and the Ecumenical Council of Ephesus
	Nestorius was a man trained in the Antiochean word-Man Christological Tradition. By the end of 428 his chaplain, Anstasis preached a sermon in which he criticized the use of Theotokos (Mother of God) to holy virgin Mary፡ "Let no one call Mary Theotokos, for Mary was only a human being, and it is impossible that God should be born of a human being." This title was a very ancient one, and it was used by all the Churches from the beginning of the second century itself. It had been used by Origen, Athanasius, Eusabius of Caesarea, Cyril of Jerusalem, Basil the Great, Gregory of Nazianzus, Gregory of Nyssa and etc, to mention only few. Since it was a part of Traditional faith in the Church, the people protested against Anstasis. But contrary to the popular expectation Nestorius supported the priest and began to attack the title in every opportunity. The people aroused in defense of St. Mary and they interrupted his sermon shouting that Mary is the Mother of God. A placard was stuck on the wall of the cathedral accusing Nestorius as the follower of Paul of Samosata by denying that Jesus Christ is God, and Nestorius is the enemy of Mary. 
	When the incidence was reported to Cyril of Alexandria, he first wrote an introductory letter warning the people of Nestorius’ errors and then a more doctrinal epistle usually referred to as the first epistles of Cyril to Nestorius. Cyril tried to convince his counter-part of Constantinople that the term Theotokos had a significant bearing on the faith of Church. Nestorius accused Cyril of teaching of Appolinarianism. At the same time, Nestorius’ attack on Theotokos was brought to the attention of both Celestine of Rome and John of Antioch. Celestine in a Roman synod threatened Nestorius, and John of Antioch advised his friend (Nestorius) to accept the term Theotokos bringing the conflict to an end. But Nestorius rejected both of them. 
	Mean while, with the support of Celestine of Rome, Cyril convened a council of bishops in Alexandria and drew up twelve anathemas for Nestorius to endorse in default of which he was to be excommunicated. The anathemas were sent to Nestorius with a covering letter, which is referred to as the second letter of Cyril to Nestorius. Nestorius rejected this letter as well. The problem became acute and as the quarrel was now agitating the whole church and the state, Theodosius II with the support of western counter part Valentinian III ordered all the bishops to assemble at Ephesus, in 431. 
	The council had its first session on 22nd, June, 431, several days after originally appointed date. This delay was in consequence of the fact that John of Antioch and his suffragants did not succeed in arriving at Ephesus on time. However, the council was not postponed till they came but it began without John and the Syrian delegations. The imperial commissioner, Candidan by the support of Nestorian followers, protested and left the assembly. 
	Cyril presided over the council Nestorius was officially summoned. He refused; he was asked for a second and then a third time to attend the council. But he again refused to attend, as his supporters had not arrived. Cyril, with the help of Memnon the bishop of Ephesus, started investigation and Nestorius was condemned and deposed in a single session on June 23. In clarifying the faith of the Church in the light of which the step had to be taken, the councils declared Cyril’s second letter to Nestorius, with acclamation and approved the anathemas as an accepted document. In the end, Nestorius was notified of his actions.   
	On 26th June the Syrian delegates made their long expected arrival. As they approached the city, they had been informed of the situation. With the dust of the road still on them they immediately formed another separated council in which they condemned Cyril and Memnon. This council was attended by 43 delegates. 
	Both sides now appealed to the emperor, each seeking his exclusive support. The issue was so intense that the council itself was dragged on until 11th September of the same year; meanwhile the emperor gave orders deposing and prisoning Cyril, Memnon, John and Nestorius. But shortly there after Cyril, Memnon and John were released and allowed to go back to their thrones. Nestrorius was sent to the Monastery of Euprepius. After sometimes, he was exiled to Petra in Arabia and then to the desert of Egypt. He died about the year 449. 
	Eight bishops from each of the rival councils were called to Chalcedon where the dispute about the use of the word Theotokos was settled. They were ordered to influence to their concerned patriarch to settle the matters immediately. 
2.1.2. The Formula of Re-Union 
	The removal of Nestorius did not solve the problem. The conflict between two parties continued. The emperor himself exerted his influence to reestablish peace. As a result, in 433 John of Antioch sent Paul of Emessa to Alexandria with a profession of faith. This letter was accepted by Cyril and sent back with a famous covering letter. This covering letter incorporated a passage from John’s profession stressing the unity of Christ and the unconfused continuance of Godhead and Manhood in Him. It says “our Lord Jesus Christ was of once true God and true Man, that He was begotten of the Father before all times according to the Godhead and of the virgin at the end of the date according to Manhood, and that He was consubstantial with God the Father and the same consubstantial with us.” John also accepted the term Theotokos to Holy Virgin Mary without having any other conditions. He approved also the condemnation of Nestorius by the council 431. Thus, the formula of re-union did not nullify or invalidate any decision of the council of Ephesus (431). But it helped the man had difficulty with the decision of the council to accept the council without too much strain (twist) on their conviction. 
2.1.3. Events after the Re-union 
	The events happened after the re-union show that it did not really succeed in bringing about unity between the two parties. So long as Cyril and John were alive, there was peace between the two sides, at least on the surface level. But John died in 442 and Dominus, his nephew became the successor. He was very weak in Theology and his Theological advisor was Theodore of Cyrus. Theodore of Cyrus was anti-Alexandrian and Anti-Cyrilian. He accused Cyril of Alexandria as a Deceitist and as Appolinarian and distorted and ridiculed the Orthodox teaching of the Alexandrian Fathers. His actions aroused so much opposition in the empire and an imperial edict in 448 ordered him to remain only in his See of Cyrus. Another important figure that played a significant part in this tragic drama of ecclesiastical history was lbas of Edessa, Whose policy arose a great deal of reaction and he had faced strong opposition. 
	Cyril died in 444 and his arch-deacon Dioscorus succeeded him in the see of Alexandria. 
	He was a strong defender of Alexandrian Orthodoxy in line with the teaching of Cyril of Alexandria.  
          	2.1.4. The Teaching of Eutychus 
	He was highly esteemed for his holiness and simplicity of life. He was confirmed Cyrilian Orthodox with wide connection in the monastic world. He had always an access at the court as the emperor’s Chamber-lain was his Godson. He was a friend of Cyril of Alexandra and he claimed to have received from the great Alexandrian Theologian (Cyril), a copy of the decision of the council of Ephesus in 431 and to have cherished it ever since. He was uncompromised supporter of Alexandrian teaching at the capital. At a time when the ecclesiastical atmosphere in the east had been threatened by the rivalry between the Alexandrians and Antiochean sides Eutychus' improper zeal to support the Alexandrians may have made opposition from the Antiocheans, and thus added a further tension in the church.
2.1.5. The Home Synod of Constantinople (448 AD) and the Condemnation of Eutychus
	It is a fact that Eutychus was not a theologian of any standing even if he was following the Alexandrian Teaching. His accuser was Eusabius of Deryllium. Although Eusabius was not a professed theologian, he possessed most of the qualities of religious fanatic and persecutor (it is to be noted that he was the one who challenged Nestorius in 428, when Nestorius denied the term Theotokos. At that time he was only a layman). But here he became an antic-Alexandrians because now he was a bishop of Beryllium, which is with in the patriarchal territory of Constantinople. It is also noted that he was a strong personal enemy to Eutychus.
On 8th November 448 while patriarch Philavian of Constantinople (successor to Nestorius) was seated in the drawing room of his Episcopal subsidence for his usual home synod, Eusabius presented his complain against Eutychus, accusing of him holding and disseminating ideas contrary to the true faith of the fathers of Nicea, Constantinople and Ephesus and demanded that the monk should be called for self defense. With regard to Philavian, it may be noted that he certainly was not a man of bad character. So he advised the bishop Eusabius to meet the monk privately and settle the dispute between them. Eusabius, however, persisted and with the support of the other bishops he insisted that his petition should be accepted. So it is clear that Philavian was drown into the conflict by Eusabius and his friends much against his will. 
         The home synod had its several seating from 8th to 22nd November 448. Altogether 32 bishops took part in the proceedings. Eutychus was summoned to appear before the council two times, but he refused. A deputation was sent to make a report on the basis of its interview with him. In the interview, Eutychus refused any heresy and acclaimed Eusabius as his strong and old enemy. He made a confession of faith and the deputation reported in a bad way, adding bad ideas what he was not saying. For example, the report says “…He admitted that Christ was prefect God and perfect man; but insisted that the flesh taken from Mary was not consubstantial with us” This made confusion among the synod member. Eutychus was called in the third time he made his appearance. At this time, the formulary of reunion, the letters of Cyril of Alexandria and John of Antioch affirming Christ's consubstantiality with us were read. At this, time Eusabius intervened and explained “This is what this man here does not confess.” Now they asked Eutychus what his position was and Eusabius came forward saying that the charge could be proved from the word of the deputy as well as from the testimony of weakness, however, Philavian questioned Eutychus whether he accepts the union of two natures. The synod questioned him again and again commanding that he had not come to argue on the subject of faith but only to make his position clear, he held fold of paper, saying that contained his profession and requested that it should be read. But the document was neither received nor read. In this way the confession of faith of Eutychus was deliberately omitted by the home synod. And the synod excommunicated and deposed him.
2.1.6. Reaction to the Condemnation of Eutychus and the Second Council of Ephesus (449 AD)
	Eutychus responded to his condemnation by appearing to the Bishop of Rome, Alexandria, Jerusalem and Thessalonica also he lodged a complain to the emperor saying that the minutes of the home synod had been falsified; consequently, Emperor Theodosius did three things; 
1. He ordered an official enquiry to check the minutes of the home-synod. 
2. He ordered Philavian of Constantinople to submit a confusion of faith and vindicate with Orthodoxy 
3. He resolved to settle the controversy immediately by calling a general council again to Ephesus in 449. On March 30th, 449 the Emperor dispatched letters to the bishops and all the metropolitans of the empire. Pope Leo of Rome refused to come. But he prepared a doctrinal letter called Tome and sent to Constantinople on 13th June, 449. In any case his main intention was not to work for the reconciliation of the two parties but to offer a Theological statement of his own for the East to accept the irrespective of the past tradition. His intention was only to exercise his supremacy over the East. He was against the calling of the council in 449. But in order to satisfy the Emperor, he sent three delegations of these three, Renatus died on the way and the other two-Julius and Hilary reached at Ephesus in time. Faced with these delegates’s situation, Philavian expressed his willingness to resign, but the emperor would not let him so happened. 
The Emperor Theodosius II (408-450) who convened the council asked Dioscorus of Alexandria to exercise supreme authority over it as the president. He also appointed Jovanal of Jerusalem and Thallasius of Chappadocia to assist Dioscorus. To represent the monks the emperor summoned to the council, the famous monk Bersouma, and he participated with the especial order of the Emperor. 
	The council was attended by about 150/170 bishops and it had its first session on 8th August, 449. As the president of the council, Dioscorus of Alexandria occupied the first place. After him in order were Julius representing the See of Rome, Dominus of Antioch, Jovanal of Jerusalem, and Philavian of Constantinople. Soon after the assembly was called to order, the various mandates issued by the emperor in summoning the council were read. Following this formality the council addressed itself to clarify the faith of the Church. The council members proclaimed it as the word of the Holy sprit. After this, Eutychus submitted his appeal to the council. In his appeal he incorporated the creed of the council of Nicea as confirmed by the council of Constantinople, and Ephesus implied the Alexandrian view of reunion. After listening the appeal, Dioscorus asked the assembly to give its judgment concerning Eutychus. One hundred and eleven men voted in favor of the old monk. Soon after the rehabilitation of Eutychus the other clergy and the excommunicated monks by the home synod of Constantinople presented a petition to the council appealing that they also be exonerated against the condemnation pronounced by Philavian. All receiving their promise that they would remain loyal to the Nicean faith as confirmed by the council of 431 were observed.  
	After this event the council took up the case of Philavian and Eusabius of Beryllium. After reading a report regarding to them, the council declared that they had contradicted the faith and canon of the councils of Nicea, Constantinople and Ephesus; 431. Following this declaration in spite of protest shouted by Philavian and Eusabius. They condemned both. The council also rejected the Tome, which was sent by Leo of Rome to be read. This is due to two reasons. 
1. The council felt it not as Orthodox document because it adhered the two-nature formula of Nestorius.
2. Leo intended the Tome as a means of express his supreme authority over the whole church by giving a final and infallible teaching of the church on the person of Christ. Leo put his idea in a subtle way in his Tome and in his effect, which to be distributed in Constantinople and Ephesus. He made the point clear that the emperor was concerned to consult the Apostolic See to let Peter himself declare the profession of faith. Philavian of Constantinople died probably not look after his condemnation. 
According to the prevailing custom Philavian was taken into custody by the state soon after the verdict of deposition against him and he died subsequently. This incidence came to be interpreted in later time by the opponents of the council of 449 as a having been caused physical injury inflected on him at the council, though such a story was not told at the council of Chalcedon. 
2.1.7. Events after the Council of Ephesus (449) 
	Pope Leo tried to abrogate the proceedings of the council of Ephesus in 449 in different ways. However, he did not succeed in anyway since Theodosius II was convened of the council but suddenly the whole situation was radically changed when the emperor Theodosius II died in July 450 AD as a result of fall from his horse while hunting after he had reigned 42 years. 
	Theodosius's sister Pulchera gained control under her consort Mercian who was declared emperor on 28th August, of the same year. Practically speaking Pulchera was the one who managed the affairs of the state. Really she was the one who guided her brother Theodosius II in working out his ecclesiastical policy during the Nestorian controversy. But later they arose rift between them, which enabled the grand chamberlain (the friend of Eutychus) to take the control of the situation. This led to their further strong hostility. Now, on the death of her brother, Theodosius she removed the chamberlain (Chrysaphius) by a sentence of death, banished Eutychus to Doliche in North Syria and asserted her leadership through her husband. Since Theodosius and his chamberlain (her enemy) were with Alexandrian group, Pulchera gave up Alexandria and praised Rome, and planned to elevate the See of Constantinople. 
Encouraged by Pulchera, Mercian wrote to Leo of Rome expressing their desire of convening a council under the presidency of the pope of Rome. Pulchera worked out to help the bishop of Rome in his struggle for establishing his Tome as a document of authority. Anatolius of Constantinople (the successor of Philavian) who had till then resisted the Tome signed in the presence of two bishops and two priests sent by Leo as his representatives. Maximus, the successor of Dominos in Antioch also failed to the same line. In April, 451 Leo wrote Anatolius, asking him to delete the names of Dioscorus, Jovanal and other Alexandrian Theologians from the Diptychs, thereby excommunicated on his own authority. In this way he was able to take full control of the situations and even worked out a theory that Dioscorus was the only responsible man for the decision of the council of 449. And he hoped to bring the whole church under his supreme authority without any council or consultation particularly in the East. But Leo’s effort to dissuade the emperor from calling a council provide unsuccessful. The emperor wanted an immediate council in the east and issued orders for convening to be held at Nicea on September 1st, 451. 
2.1.8. The council of Chalcedon (451)
The Council of Chalcedon was convened by Emperor Marcian, with the reluctant approval of Pope Leo the Great, to set aside the 449 Second Council of Ephesus which would become known as the "Latrocinium" or "Robber Council". The Council of Chalcedon issued the Chalcedonian Definition, which repudiated the notion of a single nature in Christ, and declared that he has two natures in one person and hypostasis. It also insisted on the completeness of his two natures: Godhead and manhood. The council also issued 27 disciplinary canons governing church administration and authority. In a further decree, later known as canon 28, the bishops declared that the See of Constantinople (New Rome) was, in honour, second only to the See of Rome. 
	Hundreds of bishops arrived at Nicea by September first, 451 from many parts of the church. But they were ordered by the emperor to proceed to Chalcedon due to some unknown reasons. Chalcedon was an ancient town in the province of Bhtunya in Asia-minor two miles far from Constantinople. On October 8th, 451 the council started at Chalcedon in the center of Basilica of the great shrine of St. Euphemia, legendary and virgin of the 4th century, stood a decorated book of the gospels. Mercian and Pulchera had an imposing array of eighteen high ranking state officials to control the meetings. The seats of the participants were fixed in the Church directly facing the altar. To the left sat in order the Roman delegates, Anatolius, Maximus, Thallasius of Caesarea, Stephen of Ephesus and the rest from orient. To the right were seated Dioscorus of Alexandria, Jovanal of Jerusalem and the other delegates from Egypt and Palestine. The Roman delegates were controlling the council as presidents. 
At the beginning of the council itself the Roman delegates demanded the exclusion of Dioscorus from the assembly with out further discussion on the ground that the bishop of Rome had so ordered. The imperial commissioners now interrupted and pressed for a charge to be brought out in order to justify the demand. One Roman delegate immediately shouted Dioscorus conducted a council without the authorization of the apostolic See of St. Peter. Even if this point did not convince the commissioners, they unwillingly required for the Alexandrian to move from his seat in the assembly to a place in the middle which is reserved for the accused. 
       Eusabius of Beryllium immediately came forward and exclaimed that Dioscorus damaged the faith of the Church. The Roman delegates also exclaimed the same in addition to their exclamation of the supremacy of the bishop of Rome. All their allegations were answered clearly by Dioscorus and defended Orthodoxy inside the council. However, his opponents were not ready to hear him and accepted him. Therefore, after much shouting and unsuccessful discussion, the Roman delegates proclaimed "Leo, through us and the present Holy Synod, together with St. Peter who is the rock of the church and the foundation of the Orthodox faith deprives Dioscorus of all the Episcopal dignity and made him from every priestly function." Following the delegates Anatolius of Constantinople and 191 voted and agreed the deposition of Dioscorus of Alexandria. The assembly now wrote a number of letters, one to Mercian, one to the Alexandrian clergy and another to Mercian's counter part of the west, Valentinian III and also another letter was written to Empress Pulchera. A public notice was also given to say that the Alexandrian pope had been deposed. The reason stated in the letters is not heresy but violation of canons. The sentence as such, though it was the work of a party came to be confirmed as the official one in the letter session of the council. 
Besides the deposition of Dioscorus, the council did four more main things: 
1. The council reconfirmed the condemnation of Eutychus made by the home synod of the council of Constantinople, in 448; 
2. It approved the Tome of Leo as the documents of faith;
3. It exonerated Theodore of Cyrus and lbas of Idessa (Nestorians who were condemned by the Alexandrian); 
4. It adopted a definition of faith and these natures continued with their respective properties with Communicatio Indiomatum (an exchange of properties). 
With regard to these decisions there was real agreement among the members of the council. For instance, Dioscorus was deposed by party and the decision accepted by the rest of the participants in an easy way. As to the Tome of Leo, the bishops of the east accepted it only as a concession and that also because of their fear with regarding to Eutychus, there was a real disagreement. With regarding to Theodore and Ibas of Edessa though a party which was having a power in the council tried to make out that they had never did any heresy, the other group insisted that they were in fact heretics and they could be accepted only if they excommunicated Nestorius in mistakable terms. With regard to the formula of faith there was a big quarrel and finally it was impossible by one party, and another accepted by fear. 
         2.1.8.1. Reaction to the Council of Chalcedon
Dioscorus of Alexandria and thirteen Egyptian bishops alone had not actually signed the Tome of Leo and the Chalcedonian definition of faith. Dioscorus was vanished to Gangra and there he died later after a period of horrible torturing. Among the 13 bishops, four made their submission at the end to the Tome and the formula, and they went back to Alexandria to consecrate a successor to Dioscorus. The other nine were severely persecuted. All the other participants finally and slowly signed by force and because of fear. Jovanal of Jerusalem, Thallasius of Caesarea also made their submission at the end. These two were the co-president with Dioscorus in the conflict of 449 in Ephesus. The council of Chalcedon ended in 1st November 451. 
	The emperor confirmed the decrees of the council with appropriate edicts and invested them with legal status in the empire. He also declared that any one who disputed the council's definition would be punished in proportion of his position and rank. 
         a. Reaction from Rome 
Leo of Rome refused to recognize the council for sometime. The ruling concerning the see of Constantinople, which the council adopted, was not acceptable to the pope Leo, and he protested against the decision in clear terms. The 28th canon of the council of Chalcedon reads as follows: “The Fathers give equal privileges unto the holy See of New Rome (Constantinople), thinking it be reasonable that the same city of Constantinople being now furnished with the capital of the empire, should enjoy equal privileges with the princely city of old Rome and in all ecclesiastical affairs should bear the same majesty that Rome bears” This canon was strongly apposed by Leo and he tried to persuade the emperor and the patriarch of Constantinople to give up the plan completely. Although this did not materialize the non-Chalcedonians threat in the east made Leo accept the doctrinal decision of the council. But he expressed his displeasure with Anatolius of Constantinople. 
         b. Reaction in Jerusalem 
It was in Jerusalem that the first storm of reaction to the Chalcedonian Council was raised. Jovanal of Jerusalem betrayed Dioscorus in the council and he joined to the triumphed party in the council itself. However, when came back to Jerusalem, his flock refused to accept him. The assembly of monks and the clergy together with the people and their bishops elected a famous monk and Alexandrian follower Theodosius as the patriarch of Jerusalem in the place of Jovanal Peter the Iberian; the main leader of the non-Chalcedonians movement was the one who consecrated him. Eudoxia, the widow of Theodosius II supported this incidence with her full heart. The new patriarch consecrated many bishops in Palestine. Hearing this Marcion gave orders to catch Theodosius and the bishops consecrated by him. Peter the Iberian went to Egypt. Theodosius was caught and was taken to Constantinople where he was kept in a room of limestone near to a monastery of Dius. After the death of Marcion, Emperor Leo I released him in 457, but he died in a few days time. 
Juvenal was saved with the military escort but he was hated by the majority of the Palestinian monks and the people. He died in 458. 
        c. Reaction in Alexandria
	At Alexandria the opposition to the council was much stronger. Pretorius, the archpriest to whom Dioscorus entrusted the administration of the see in his absence when he was at Chalcedon, was elected as the Patriarch to replace Dioscorus. The city broke in revolt at this news. The mass of the people resolutely refused to accept Protirius even after the death of Dioscorus. The interference of the imperial commission did not reconcile the people. After the death of Marcion 457, when the general Dynitius was away from the city the people elected Timothy Aurelius as the patriarch in succession to Cyril and Dioscorus. Peter the Iberian and two Egyptian bishops consecrated him before the coming back of the government general to the city. But when the general heard of this incidence, he arrested Timothy. This led riots among the people so as to cause many deaths, and the general was forced to release Timothy. 
	Shortly after, Protirius was murdered and his body was torn to pieces by the mob and the soldiers because they were irritated by the demand of Protirius for the blood of his opponent. Timothy became very popular with people by his life of service to the needy. 
	Leo I in 457 succeeded Emperor Marcion. He wanted to convince a council in order to solve the troubles in the church but he was prevented by Leo of Rome and Anatolius of Constantinople to do so. In 459 Timothy was ordered to go to exile to Gangra. There was a trouble confusion and riot raised by the people to rescue their Patriarch. More than ten thousand people came to be killed. The Chalcedonian side appointed another Timothy named Salophaciolus /white Turban/ as Patriarch to succeed Protirius. He tried to unite the factions in the church very seriously. But the church in Egypt could not be brought into unity. Emperor Leo I died on 18th January, 474. His elder daughter was married in 468 to a landlord called Zeno. They had a son called Leo the junior. After the death of Leo I (senior), Zeno was raised co-emperor with his own son, Leo the junior. But Leo The junior died on 17th November of the some year and Zeno was considered as the sole emperor. But on 9th January, 475 his own kinsman, Basilicus defeated him and was declared emperor. Basilicus recalled all the non-Chalcedonian leaders from exile. For example, Timothy Aurelius, Peter the Fuller, Paul of Ephesus. In exile Timothy was continued his works to oppose the Council of Chalcedon and Nestorianism on the one hand Eutychianism through his writings. It was in late 475 that he returned to Alexandria. He was received by the people of Egypt with great respect. He brought the remains of Dioscorus and buried them with the predecessors on the See of Alexandria. Timothy died on July 477 and was succeeded by Peter Mangus. 
d. Reaction in Antioch and Syria 
Antioch was the centre of two nature theory. But it had also followers of one incarnate nature of God the word. In 449 the second council of Ephesus had condemned Dominus of Antioch and his place was given to Maximus. The council of Chalcedon reserved this decision of the Council of 449. However, Dominus returned from the episcopate voluntarily leaving Maximus on the See. Maximus died in 455 and his three successors, Basil (456-459), Acasius (459-461), and Marterius (461-471), were Chalcedonians. While Marterius was away from Antioch to Constantinople in the year, 468, the non-Chalcedonian party raised Peter the Fuller as the Patriarch of Antioch. When Marterius came back he expelled Peter by the support of the state. But the non-Chalcedonians drove out Marterius and restored Peter. The state again intervened and banished Peter.      
      	2.1.9. Basilicas’ Attempt Abrogating the Decisions of the Council Chalcedon 
 During the reign of Basilicus, Acasius (the Chalcedonian) was the Patriarch of Constantinople. Once upon a time the aged Timothy Aurelius visited Constantinople, and he resided in the capital as the guest of the emperor and his wife. He encouraged Basilicus to issue an encyclical abrogating innovation made at the council of Chalcedon and containing the Tome of Leo. Basilicus issued the Encyclical on April 475 in which the encyclical was addressed to all cities and people throughout the empire. The encyclical insisted that the Creed of Nicea should prevail over the church as the only symbol of faith. This creed had been ratified by the Council of Constantinople (381) and Ephesus (431). The Council of Chalcedon in 451 and the Tome of Leo of Rome were anathematized by the encyclical. 
	Soon after the publication of the encyclical, Timothy met with opposition from the Monophycites of the city. They were embarrassed by the words in the Encyclical condemning the fantasiastic view of Christ, and approached Timothy to make correction in the Encyclical. However, that would not favor them they threatened of him death. Seeing the situation Timothy left the city and made his way to Alexandria halting in route, at Ephesus to take part in a Council of Eastern Bishops. 
	The assembly of eastern bishops held at Ephesus under the leader ship of Timothy endorsed the Encyclical and passed its resolution against the Council of Chalcedon. The encyclical and the decision of the council were signed by Timothy, Peter the Fuller, Anstasius of Jerusalem Paul of Ephesus and by the bishops of the east numbering about seven hundred. But Acasius of Constantinople did not sign the encyclical, and he formed a group of organization in the city against the non-Chalcedoneans. He was forced to withdraw his encyclical. But it did not profit. He was defeated by Zeno who re-took the capital and the throne in 476.  
2.1.10. The Abrogation of the Encyclical by Emperor Zeno 
On coming to power, Zeno ordered the abrogation of the encyclical of Basilicus and the exiling of all non-Chalcedonian leaders whom Basilicus had recalled. Timothy Aurelius was exempted due to his old age and illness, and he died in 477. At his death, his sufferegant bishops appointed Peter Mangus as a new patriarch. Hearing this emperor 
Zeno expressed threatened that he would order the imposition of a death penalty on Peter. But Peter fled to the Egyptian Monastery and spent his days in hiding until the tide turned. Mean while, Timothy Salophaciolus was recognized as the patriarch of Alexandria by the state and held his position until his death in February, 482, being forced to witness a series of slaughtering, tumults, during his last days on earth. 
2.1.11. The Re-unification of the Alexandrian Church  
     In Jerusalem Jovanal had been succeeded by Anstasius in 458. He signed the Encyclical of Basilicus and unlike many others in the east he stood loyal to it until his death in July 478. His successor Marterius continued the same policy of his predecessor. In Antioch and Syria things had come to be a trouble; Peter the Fuller had been sent into exile by the orders of Zeno. John the Apamea was acting as a patriarch for two years. He was a non-Chalcedonian. But in two years the state intervened and raised Stephen to the See. He was succeeded by another Stephen who was murdered in 479 by nails being pierced in his body. Seeing this situation, Acasius of Constantinople himself consecrated Calendion as the patriarch of Antioch in 479.
The religious problem in the east created by the Council of Chalcedon needed a solution. In Alexandria Timothy the white Turban was very old and Peter Mangus was spending his life in hiding. Certain monks and notable persons in Alexandria proposed to the official that after the death of Timothy both sides should be recognized Peter Mangus as the patriarch and brought about unity inside the church. However, this plan was not accepted by one group and they sent a monk named John Talaia to the capital with a petition. But when he saw the emperor, because of the fear, he denied that had any intention of putting himself as the patriarch of Alexandria. Zeno granted the request of Alexandria in favor of Peter Mangus, and John went back to his monastery in Alexandria. But Zeno had a personal secret enemy named Illus (who as a powerful general and friend of the prefect of Alexandria). While returning, John took letter from Illus to the prefect.
The majority of the people of Alexandria could now make their representation to the emperor appealing him to restore Peter Mangus. Zeno was in favor of the idea and offered his Henotikon (instrument of union) as a basis for adopting this step. The document was prepared by Zeno with the agreement and support of Acasius of Constantinople. The Henotikon was issued by Emperor Zeno on July 28th 482.
	The document recognized the Creed of Nicea, as the only symbol of faith as confirmed at Constantinople (381) and Ephesus 431. The twelve anathemas of Cyril against Nestorian were accepted, and no mention was made of the two natures. At the same time the document anathematized Nestorian and Eutychians. The core of the document reads as fallows;
	“We confessed that the only Son of God, Himself, who really became incarnate…He who is consubstantial with us to the manhood; He who came down and became incarnate by the Holy Spirit and of Marry the Virgin Theotokos; He is one Son no two. For we affirmed that the only Son of God both the miracles and suffering which He endured voluntarily in his flesh. We do not at all accept those who make a separation or bring confusion of phantasm since the real and sinless; incarnation did not introduce any addition to the Son, the Trinity continued to be the Trinity even when God the word, one of the Trinity became incarnate” Nestorians, Eutychians, and those who have held any other thinking or opinion than that is proposed in the Henotikon whether of Chalcedon or in any other Synod, were condemned. Neither the definition of Chalcedon nor the Tome of Leo was mentioned. 
	Peter Mangus of Alexandria agreed to sign on the Henotikon and he was restored to the See of Alexandria. Both Acasius of Constantinople and Peter Mangus of Alexandria exchanged letters of union between each other. In Antioch, Calendion (the Chalcedonean) refused to sign the Henotikon of Zeno and came to be suggested involved in the rebellious activities inside the empire. So, he was expelled by Emperor Zeno, and the See was given to Peter the Fuller who was in exile. Peter the Fuller held a council which ratified the Henotikon and wrote letters of union. Peter Mangus of Alexandria, Acasius of Constantinople and Martirius of Jerusalem also wrote letters of union to the patriarchates. (Peter the Fuller he is the one who introduced “Thou was crucified for us” to the Trisaghion which is preserved by the non-Chalcedonean Churches. In Constantinople the Trisaghion hymn “Holy God, Holy immortal, Holy the strong have mercy on us”, had come to be in use and it had been understood as a praised addressed to the Holy Trinity and so the addition was indeed objectional as it is implied that the Holy Trinity suffered on the cross. But in Antioch it was considered to refer to God the Son, and in this sense the addition by Peter the Fuller is indeed orthodox).
         All the four patriarchates were now united and they had with them many bishops and leading people. But Rome did not accept this union.  On July 28th, 484, Felix III of Rome had a council of 27 bishops in Rome and excommunicated Acasius of Constantinople and all the other patriarchs and bishops who were inconvenient with him. Acasius and other patriarchies also erased the name of Felix from the diptychs 33 years after the council of Chalcedon; it was the first time when there was a union between eastern patriarchates, and it was the first complete schism between the Church of East and West took place. 


2.1.12. Again Trouble in Alexandria
       Peter Mangus signed the Henotikon and formally entered into communion with Acasius of Constantinople. Peter had, in fact acknowledged in his letter to Acassius, that the council of Chalcedon had not really introduced any innovation in the faith. However, his opponents argued that this admission and the union which he established with the Patriarch of Constantinople constituted a betray of faith. Several efforts were made to reconcile both Peter Mangus and his opponents. Even Peter condemned the Council of Chalcedon and the Tome of Leo officially and publicly. But it did not pacify the opponent monks. The opponents of the patriarch came to be called Acephalists, making those without head. They continued as a sect until the 7th century and finally they were dissolved. 
	Acasius of Constantinople died in 489.Peter Mangos died in 490 and his successor Athanasius left out the name of Peter from the diptychs in the hope bringing reconciliation between the followers and the opponents of Peter Magus. But it had to be restored into the liturgy in response to the popular demand
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