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A” Fraise is due to A”aah We Praise [Him and we seek [is assistance. We seek reucuge with [im from the
evils of our own selves, and from the consequences of our bad deeds. \Whoever A”aah guidcs there is no one
who can lead him astray. Anyone Allaah leads astray cannot be guic}ec} 133 anyone. | testhcg oPenb that there
is none worthy of worship other than Allaah Alone without any partners. And | testify also that Muhammad

was [is servant and final Mcssenger (sa”a”aalﬂu alaihi wasa”am)

As for what Procccc{s: The best Spccch is the Pook of Allaah and the best guidance is the guidancc of
Muhammad - may Allaah raise his rank and grant him peace. The worst of all affairs are the newlg invented
matters in the rcligion. Because every ncwly invented matter in the rclfgion is a blamcwor‘tl‘y innovation. And

every innovation is a straying,. And every straying leads to the [Fire.

CHAFTERNINE

We have read up unto this Point from the great book Kitaab at-T awheed bﬂ the tremendous Scholar, the
great Scholar of ]slaam Mul’xammad ]bn AbcluLWaH’xaab (ral‘nimahunaah). We have read evergt}’u’ng up to the
chapter called THE CHAFTER ABOUT WHAT EVIDENCES THERE ARE OR
WHAT 15 IN THE BOOK AND THE SUNNAH AND THE STORIES OF THLE
SALAF REGARDING SLAUGHTERING FOR OTHER THAN ALLAAK.

Dhabhu means s|aughtering. Meaning like an aqceqah, like slauglﬁtering for a new born child. Slaughtering a
shecp for example, two for a boy and one for a girl accorc{ing to the Sunnah of the Frophet (sallallaahu alaihi
wasa”am). Slaug}ﬁtering the uc”‘mggah on Yawmu| Ac”‘na - on one of the two E_ecls‘ Tl’ne E_ec{ that is later, the
ed that is called Qawmul Nahar - the clay of slaughtering durir\g the clags of Hal'j. Tl’\at is a dhabh - a
s!aughter, a sacrificial ogcring of an animal. Also atonements, Fidigﬂahs, mistakes done for different thfngs, or
Just in general ~ slaughtering meatjust to eat it, orjust because you have a guest and you want to honour your

guest so you slauglﬁter an animal. A” of those actions of slauglﬁtering are to be for A”aalﬂ Alone‘
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T he author says, (the explanation of which is):

Say (O Muhammad (sallallaahu alaihi wasallam)): “Verily, my Salaat (prayer), my sacrifice, my living, and my
dying are for Allaah, the Lord of the Alamin (mankind, jinn and all that exists).”

“He has no partner. And of this I have been commanded, and I am the first of the Muslims.”

[Soorah Al-An’aam(6):162-163]

\/eri!g my prayers and my sacrificial oxqzerings, my s!aughtering, my life and my death all of that is for Allaah, the
| ord of all that exists. He has no partner in any of those acts of worshiP - meaning | Pcr‘Form all of those
sincerelg and solelg for Him. And that is what | have been ordered to do. And | am the first of those who
submit, | am the first of the Muslims. [From Soorah Al-An’aam, 162nd and 163rd verses.

Shaykh Saalih al-[Fawzaan in his book, the shorter of his exPIanations of Kitaab at-T awheed says here: T he
tl'lings that we can benefit from these agaah are four basica”9.

F]RSTLY - that slaughtcring, ogcring a sacrifice, killing an animal, if it is done for other than Allaah it is ma_jor
shirk. |t takes a person outside of |slaam. Since Allaah mentioned it in this verse along with salaah. SOJUSt like
someone who made salaah to other than A”aal’], he’s committed shirk clear!g. then someone who has

s!aughtcred for other than A”aa!‘w has committed shirk clcarlg‘

SECONDLY - that prayer and sacrifice, slaughtering an animal as a sacrifice, theg are from the greatest of

all forms of worship.

TH]KDLY - the obligation of being sincere to A”aal‘n in all acts of worsl‘n'p From His Statement, to A”aah
| ord of the worlds alone, only for [im without any partners.

FOUKTHLY - that actions of worship theg are restricted to textual evidences. Theg may not be done
unless tl‘ncg are done exact15 as the lcgislator, who is A”aah, has decreed them to be done. Due to His
Statement, that is how ]’ve been ordered to do it. With that ] have been ordered as an ob|igation, as the
Frophct (sallallaahu alaihi wasallam) was ordered. So we have to follow the way of the Mcscngcr (sallallaahu
alaihi wasallam) and PerForm our actions of |baadah in comcormitﬂ with his Sunnalﬂ‘ And that all actions of

]baac{a]ﬁ are impcrmissible unless thcy are done in comcormity with his teachings.

T he author of Kitaab at-T awheed (rahimahullaah) says (the cxplanation of which is):
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Therefore turn in prayer to your Lord and sacrifice (to Him only).

[Soorah Al-Kauthar(108):2]

So pray to your Lorcl and offer a s|augnten’ng and s!aughter, as some of the of tafseer have explained. Anc{

offer a sacrifice, s|augl'1ter an animal.

The 5}1331&1 Saalih al-Fawzaan says here, what can be understood or derived of benefit from this verse:

F]RSTLY - that since A”aah has ordered it to be done for Him, to pray to A”aan alone and to slaugnter,
then itis an act of worship due to Allaah alone. [fitis done for other than Allaah then itis major shirk. Since it
is an act of worsl’xiP and to offer an act or worship, any act of worsl’xiP to other than Allaah it is major shirk. |t

takes one outside of |slaam.

SECONDLY - that salaah and s|aughtering are from the most l’wighest ranking forms of worsniP to be
offered to A”aal‘n‘

THIKDLY - that salaah and s|aug}1tering for A”aah Alone are from the greatest of the outward displafjs of
thankfulness and gratitude.

\/erilg in this verse, the $a’ there - so then as a result of that \We have given you the K awthar, then because We
have given that to you, make salaah and s!aughter‘ So the Fa’ there in Arabic, the construction shows us that
that is the most obvious resulting action from Allaah giving the Messenger (sallallaahu alaihi wasallam) that great
status of K awthar - the river in Paradise. |tis also said it is the hawl - it is also his Pool in Paradise. So because
A”aah gave him that then the Messenger (sa”a”aal’ru alaihi wasa”am) was commanded to make salaah and
sacrifice as a form of gratitu&e for what he was given. Doing that, meaning Praying and ogering a slaughter theg
are tl’rings that show the person has Perf:ormed an act of gratitude and thankfulness. Or that the Messenger

(sallallaahu alaihi wasallam) was gratexcu! for what he was given, the K awthar.

Moving onto the hadeeth of the chapter, and you will see thatitis onlg the hadeeth of the chapter.
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Ali Ibn Abu Taalib (may Allaah be pleased with him) narrated:

“The Prophet (sallallaahu alaihi wasallam) told me four things: ‘May the curse of Allaah be upon him who sacrifices
for anyone other than Allaah; may the curse of Allaah be upon him who curses his parents; may the curse of Allaah
be upon him who accommaodates an evildoer; and may the curse of Allaah be upon him who changes the boundary

lines of the land (to steal it).”

[Taken from , ‘Concise Commentary of the Book of Tawheed,” by Dr. Saalih Al-Fawzaan (page #94). Related by
Muslim (#1978)]

Ohn the autl’lority of Ali |bn Aboo T aalib (radiaAllaahu anhu) son of Aboo T aalib. e said, the Frophet
(sa”a”aal‘nu alaihi wasa”am) or the Messenger of Allaah (may Allaah raise his rank and grant him Peace)‘ He

informed me, or told me, or narrated to me four things. That Anaah curses someone who slaughters for other
than A”aal‘u And A”aa!’x curses someone who curses his own Parents‘ Ancl A”aal‘u curses someone who would

aid and support a mudith or a mudath.

T he mudith is someone who invents something or a criminal who does some kind of crime, some kind of harm,
some kind of oPPression. And you would support him, you would protect him from having the |slaamic
Punfsl‘nment aPPhecl to him or from being turned over to the authorities. | hen Allaah curses a person who assist

and aids a criminal or a mutadi, or a person who innovates.
The muwdathis a person who defends and tries to establish an innovation.

Ancl Allaah curses someone who changes the land posts, the posts that indicate where the beginning of
someones property is, and where the ending of another Person’s property is. The landmarks that c{istinguish
the Properties from one Person’s Propertg to the next Person’s Proper‘ty. Angboc]g who cl’xanges tl’rose,
meaning by making the posts wider for his property and actua”9 taking the property of his neighbour, and the

likes of that. T hen Allaah curses him.

Those are the four Peop!e cursed in this hadeeth. Someone who slaughters for other than A”aal’], someone
who curses his own parents, someone who aids innovation or a crime, or an innovator or a criminal and someone
who would change the Posts or the landmarks that c{istinguishe one Person’s land from another. That was
collected bg ]maam Muslim‘

T his hadeeth has a story behind how it was narrated bg Ali |bn Aboo T aalib (radiaAllaahu anhu). Al [bn
Aboo T aalib was of course the fourth khalifaah, one of the greatest of all Muslims that ever lived -~ Ali |bn
Aboo T aalib, cousin of the Frophet (sallallaahu alaihi wasallam). And the fourth leader of the Ummah, after
Aboo Bakr, Umar and utlﬁmaan‘ AI] ”’)n Aboo Taalib because he was from the household of the Frophet
(sallallaahu alaihi wasallam), he has that additional distinction of }Jeing Al’ul—ul-Bait - that he is from the direct
blood Iineage of Messenger (sallallaahu alaihi wasa”am), from his direct household. Tl’]e People used to think

that maybe he had some know[edge from the Messenger (sa”a”aahu alaihi wasa”am) that was a secret or was
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something that was kept in the houschold, or something that was kePt from the majoritg of the PeoP|es’
knowledge. So they asked him as Aboo Tu]cagl, another Companion narrated.

They said as Aboo T ufayl narrates, we said to Ali teach us something or inform us of something that the
Messenger (sallallaahu alaihi wasallam) informed you secretly. So he responded by saying, the Messenger
(sallallaahu alaihi wasallam) gave nothing to me as a secret that was kept from the PeoPIe‘ [However he did tell
me, and he begins to narrate this hadeeth. Meaning that All |bn Aboo Taalib thought that maybe many Peop|e
had not heard this hadeeth, not that it supports the idea of secret knowlec]ge in |slaam. Knowleclge of the
Shariah that is secret. Rather this shows that Ali (radhiAllaahu anhu) clearly and undisputedly said that the
Frophet (sallallaahu alaihi wasallam) never informed me of angthing that he i(ePt from the People. So Ali
(rac{hiA”aahu anhu) had no secrets from the Messenger (sa”a”aahu alaihi wasa”am). But he had some hadeeth
that he had heard and other Sal‘naabaal’x didr’t hear. As other Sal‘waabaal‘w as well have hadeeth that tl‘weg
heard and others didn’t hear. 50 he narrates one that he thought the PeoP|e would not have heard. And heis
the narrator of this hadeeth that we heard that the Fropl‘net (sallallaahu alaihi wasallam) told him four tl‘nings,

Shagkh Saalih al-Fawzaan says (hafidhahullah), what can be gatlﬂered from this hadeeth. [e mentioned six
tlﬁfﬂgS:

FIRSTLY - that slaughtering for other than Allaah is haraam with a serious Prohibition and it is shirk at the
very head of all of the major sins. There we sce that the Scho!ars of ]s|aam considered any hadeeth where the
FProphet (sallallaahu alaihi wasallam) informed us that Allaah curses someone who does such and such then that
action obviouslfj must be a very serious offense to Allaah. T hat's what the UIeema call kabaair - major sins.
The oPPosite of sagaair - lesser sins. Scholars wrote and tried to gatl’rer major sins in books. | he most
common of them is the book of al-]Dhahabee, al-K abaair, that which is most known to the People. Other

Scholars have gatherec‘ as well other books to mention the kabaair, to list the major sins in one Place.

SEFCONDLY - that slaughtering is a kind of worship. ltis obligator9 that it is done only for Allaah Alone.

THIRDLY - thatitis imPermissible, it is haraam to curse ones parents or to insult them, either directly or
indirectlg.

Directly is clear - you speak with a curse, you ask A”aah to curse your Parents or you insult your own Parents,
that’s clear. Bu’c what is the meaning of tabsububan, that you become a reason whg your Parents are cursed.
Tl’;is is a very imPortant matter that the Froplﬁet (sallallaahu alaihi wasallam) spol(e about and he warned us
about. Mentioning that it is from the major sins, not that it is to 3ourse11C to curse your parents but to become
the reason why your parents are cursed bg someone else. [Je said (sallallaahu alaihi wasallam) accorcling to the
hadeeth that's in the saheehain, from the report of Abdullaah |bn Amr |bn Aas (radiaAllaahu anhu). e said
that the Messenger (sallallaahu alaihi wasallam) said, from the greatest and the most grave of all maJ'or sins is that
aman curses his own parents.

FIND

That's similar to what we have in this hadeeth. T hat Allaah curses someone who curses his own parents.

Another hadeeth says it's from the greatest, from the gravest of the major sins. \Nhen hearing that the People
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said, how Ya RasoolAllaah could a man curse his own parents. Sohe resPonc]ecl and clarified (sallallaahu alaihi
wasa”am). Saging that a man insults the father of another man, so that other man that you have insulted or

cursed, his Fatlﬂerj he now curses or insults your father and your mother. Tnis was collected by a!~5ul<l'1aaree

and Mus]im. T his is the wording of a|—5ukhaarce #5973 in Kitaab al-Aadab. Jt was also collected bg Mushm
#90. Again this is the worc{ing of a1~5ukhaarce.

Narrated Abdullaah bin Amr (radhiAllaahu anhu):

Allaah’s Messenger (sallallaahu alaihi wasallam) said, “It is one of the greatest sins that a manshould curse his
parents.” It was asked (by the people), “O Allaah’s Messenger! How does a man curse his parents?” The Prophet
(sallallaahu alaihi wasallam) said, “The man abuses the father of another man and the latter abuses the father of the

former, and abuses his mother then the latter abuses his mother.”

[Taken from the ‘The Translation of the Meanings of Summarized Sahih Al-Bukhaari’ by Dr. Muhammad Muhsin
Khan. (hadeeth #2008, page 952)]

That shows you what the Shagkh means when he said that whether he insults them or curses his parents
clircct]y, or inc{ircctly. Or he becomes a reason for them bcing cursed }39 someone else. [~ither way it's
imPermissib!e and it's from the greatest of the major sins since it causes the person to be cursed bg Allaah.

Anc! we seek A”aah’s Protcction.

FOUKTHLY - this hadeeth shows us the imPcrmissibility of aiding and assisting criminals. And Protccting
them from having |slaamic Punisnments aPpIied to them, being taken to the |slaamic court in the land of the
Muslims. So tl']cg are given Protection and their hidden from the Police, hidden from the authorities and
Protectcd. And it shows also the Prol’nibition of being Pleasec{ with innovation. Some of the Scholars have
explained that hadeeth, with a fathah on the ‘daal’ that it means to be Pleased with a issue of innovation, and to
promote it and defend it. So it shows the curse of Allaah is upon that and that it is sevcre|3 Prol’xibitcd in

|slaam.

FIFTT—H_Y - the Prohibition of messing with or altcring the sign Posts or the land markers that show where one
Propcrty begins and where another ends.

SIXTHLY - the Permissibilitg of (it's imPortant here to pay attention to the worcling) cursing some kinds of
rebellious Peoplc} disobedient P’COPIC’ so that that becomes a severe deterrent for others to do that kind of
disobedience. [Jow is that found? Someone who changcs the land markers, he’s cursed bg Allaahin a gcncral
way, with a genera| text. Not with a sPechcic individual name. And the one who aids innovation, or who defends
it and is Plcascd with it. Thc one who curses his parents. Those Pcoplc are cursed bg A”aal’w. And those who
slaughtcr for other than Allaah. So sins that are outside of |slaam like oxcuccring a slaughtcr for other than
A”aalﬁ, and sins that do not exPe| a person from ]slaam, like the other tlﬁree, c{epcnc]ing on the scverit3 of the
muhdath according to one understanding. Then those are all things that are at least major sins. And thcg allow

a Pcrson to 583, m33 A”aah curse someone Wl’lO dOCS SUCl’) anc{ SUCl’l.
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Thatis an issue that some of the Scholars mentioned. Now we are }Dranchfng off from the words of Shagkh
Fawzaan. Some of the Scholars mentioned that it is not permissible that you curse an individual with his name,
with his icler\titg sfnglec} out. Rather, if you hear someone who has one of these attributes, or who has done one
of these things, then you can say directly after saying so and so has done such and such, then you can say, may
A”aah curse someone who does such and such. And that is as close as you may get to cursing an individual.
As itis not PermissiHe as the Scholars have said to curse an individual person, unless he has been fnc]ivic]ua”g
cursed sPeciFied in a text of revelation. Because the curse, the meaning of ‘alaainah’ that you are asking that
person be removed away from the Mercg of Allaah and from the Compassion of Allaah. You are asking for
him to Punishec{ and to be c{ePrived of Mercy. That is onlg to be done for those Pcoplc who have been
identified as People of the Hellfire, as the Scholars of |slaam mentioned.

So for example, a modern day application, for example, (fsaamah the son of Shuaib [Hasan. Who says that
Darwinism and the evolutionary theories as conjecture brought about 133 non-Muslim scientists, as theories, not
facts. Jo try to bring that into |slaam, and to make that part of |slaam, to claim that |slaam supports itis a
bid’aah - it’s an innovation in the re!igion. Jtis not Permissib[e to support or to aid that claim. T hat claim must be
rcjcctccl in totality. And the person who makes that claim should be asked to repent clearly and oPenIg‘ We
ask Allaah to aid him in repenting, and to make his Position the Position of the Qpr’aan and the Sunnah. And
not to follow the way of the kuffar. Not to follow the misguiclcd teac!‘wings of the kuffar. So every person
including his father, a well known da’ee in the West, Shuaib [Hasan, must stay away from falling into the curse of
A”aah. ]n this hac{eeth, we do not say here, because Shuaib rjasan asks that the People hear the argument of
his son. And because Shuaib [Hasan says that his son has the riglﬂt to make jtihaacl‘ And that is a lie on the
religion of Allaah. That is an outriglﬁt lie on the re|igion of Allaah. [His son has no rigl’lt to make ﬂtihaad, to
reason through the idea of the creation of Allaah. And to bring in the Foreign ideas of the kuffar. [is son has
no right to that gtihaad, therefore the obligation on Shuaib [Jasan and the rest of this Ummaah is that we do
not suPPor't, do not chcncl, do not lcgitimize the argument of USaamal‘n Hasan. Katl’xer we make it clear to the
Peoplc that it is falsehood, it is contraclictorg to the re|igion of |slaam. And we say whoever supports that
bid’aah and all bid’aah in general, Allaah curses the one who would defend, propagate, condone, be Pleased
with an innovation. We don’t say, spechcying an individual who defends him, A”aah has cursed that individual. |
hope that’s clear. We say, we warn the PeoPIc from clexcenc{ing him ancljusthcging his speech, and tying to get a
Platgorm for him to explafn himself. We say to them, A”aal’l curses the one who aids an innovator, who aids an

innovation, aids someone who does a crime against |slaam.
So there is a modern application of todags lesson.

T hat will }Dring us to close on a very imPortant Point related to the last hadeeth. \We will read it quicklg and finish
with it insha’ Allaah.

Taariq Ibn Shihaab narrated:
“The Messenger of Allaah (sallallaahu alaihi wasallam) said, ‘A man entered Paradise because of flies and a man

entered the Hellfire because of flies.” They (the Companions) said, ‘How would it happen, O Messenger of Allaah?’
He said, ‘Two men passed by a group of people who used to worship an idol. They did not allow anyone to pass
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without offering a sacrifice to the idol. They, thus, asked the first to offer a sacrifice. He said, ‘I have nothing to
offer.” They said, ‘Offer (something) even (it may be as little as) flies.” He offered flies so that they would let him
pass. Thereupon, he was cast into the Hellfire. When they asked the latter to offer something as a sacrifice for the
sake of the idol, he said, ‘I am not to offer any sacrifice for any deity besides Allaah, Exalted be He.” Thereupon,
they beheaded him, and he was admitted into Paradise.” *

[Taken from , ‘Concise Commentary of the Book of Tawheed,” by Dr. Saalih Al-Fawzaan (page #96). Related by
Ahmad (p. 22) and Ibn Abu Shaybah in Al-Musannaf (6/477 # 33028) grading it a mawquf (discontinued) hadeeth
ascribed to Salmaan Al-Faarisi (may Allaah be pleased with him)]

Tne author of the book says,

Taariq |bn Shihaab narrates that the Messenger of Allaah (sallallaahu alaihi wasallam) said. And this is not a
hadeeth of the Frophet (sallallaahu alaihi wasallam), | must warn you, this is a mistake. We will come back to that.
[First the story.

A man entered [Taradise because of a fly, and another man entered the [Tellfire because of a fly. T hey said,
how is it Ya RasoolAllaah. T his is not a hadeeth from the Messenger of Allaah (sallallaahu alaihi wasallam).
Tl‘weg did not say O Messenger of Allaah. How is that, rather they asked Sulmaan al-[Faarisi, as we will see
how is that. So he said that two men Passed b}j a vi”age or PeoPle that had an idol that they worsniPPed. No
one would pass bg excePt that tney would make a slauglﬁter. The3 would offer something to that idol. Theg
said to one of them, offer your sacrifice. e said, | have nothing to offer as a sacrifice. T hey said slaughter
something even if it’sjust a ﬂy So he slaughterec’ a ﬂy for that idol and thefj let him g0, theﬂ let him pass. And
he entered the f:ire because of that. Tl’xeg said to the other one, offer your slaugl’xter‘ He said ] would never
slaughter angthing for anyone other than Allaah, Glorified and | xalted. So they struck his neck, meaning they
killed him, tl’xeg murdered him. And he went to Paradise as a result. T hat was collected bg Jmaam Ahmad.

Some very imPortant Points here. The origin of this mistake and | mention it is a mistake. Taariq |bn Shihaab
did not narrate this hadeeth from the Messenger of A”aah (sallallaahu alaihi wasallam). T hatis a mistake in this
book. From our love and our dedication to our Scholars is to ic{enthcg the mistakes that they have fallen into
and to clarify especially in the mistakes of attributing things to the Messenger (sallallaahu alaihi wasallam) which
are not from his sPeecH Taariq |bn Shihaab according to the source books of hadeeth, like the very source
quotecl here. It is Kftaab Az~Zul’1d }35 ]maam Al’xmac‘} not the musnad. ]t was also collected bg Aboo Nu’aﬂm
in his book Hidiyyan Awliyyah (correction?). |t was also collected }33 al-K hateeb aLBaghdaadee in his book
aLKhCagyah. Jt was also collected bg a few other authors of books with their chains. Al-Baghaqee in Shuban
eemaan (correction of the Arabic?) and others. E_verg one of those narrations in all Places where this hadeeth
can be found. Adding one more Place musunaf of |bn Abee Shaybah. Most of them go back to Taariq |bn
Shihaab, through Salmaan Al-Faarisi from a story related by Salmaan Al-[Faarisi. Not a hadeeth narrated
from the Messenger(sa”a”aanu alaihi wasallam). Not one source for this hadeeth mentions this as something
attributed to the Messenger (sallallaahu alaihi wasallam). The other narration that's not bg Taariq |bn
Shihaab, it's }33 someone else, but it goes as well to Salmaan Al-[Taarisi. [Trom his words, his story he told the

PCOPIC.
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Thisis a story told }33 Salmaan Al-[Taarisi, it is not a hadecth of the Messenger of Allaah (sallallaahu alaihi

wasa”am).

So how did it get in our book? We have by Allaaks Permission, for example the Shaykh, Sulaymaan al-
[Hafeedh, the grandson of the author of Kitaab at:]_awheed, he wrote a very notable exp|anation of Kitaab at-
T awheed. e identified that the author followed the reference of [bn Qaggim. Jbn Q:awdim mentions this
hadeeth in his bookjiwaa}) al-kaafee’ - the sufficient answer. | hat book is also known as - the sickness and the
cure. | dont believe the book with either name is translated into Englisn So lbn Qaggim mentions it there and
he mentions it as the narration of Taariq |bn Snihaab. And he mentions it as a hadeeth from the Messenger of
Allaah (sallallaahu alaihi wasallam) mistakenly.

So the PeoP|e who came after |bn Qagﬂim, some of the Uleema mentioned this story aPParentlg tal(ing it from
|bn Qaﬂgim’s book and not Finding it in the musnad of |maam Ahmad. So relging on the Precision of |bn
QQayyim and this is one of the mistakes of the (Jleema. |t's not allowed for us to hold to it, to take it and say |
have to consider this hadeeth from the Messenger (sallallaahu alaihi wasallam)because some of the UIeema

have attributed it to the Messenger (sallallaahu alaihi wasallam).

Again in all clarity, none of the sources of this hadeeth bring this hadeeth as a hadeeth from the Messenger of
Allash (sallallaahu alaihi wasallam). They only mention it as a story mentioned by Salmaan Al-Faarisi
(radhiAllaahu anhu) from the Sahaabah. e was known to narrate |sraclite stories from the People of the past.
e had a rich history before |slaam narrating from Jews and narrating from Christians. So he was able to
narrate stories told bg the Christians. And things that were narrated before [slaam came. T his is quite elear[3
one of them and not sometl’ring from the Messenger of A”aah (sa”a”aahu alaihi wasa”am)

| _et's look from what we can gain from the benefits of this story, and Pl mention what the SEagkh says here.
Wnat can be gainec{ from the benefit from this hadeeth:

As a story that is mentioned from Jews and Christians, remember narrate the stories you have heard from
Pani |sraaeel, and there is no harm in that. | his falls into the category of |sraaeceliate that it's Permissib!e to
narrate. ]t’s Permissible to hear as a storg. It’s not PermissiHe for PeoPIe to say it's the sPeecrx of the
Messenger of A”aah (sallallaahu alaihi wasallam). But it’s Permissible to narrate the story and to take an
admonition from it, if it does not go against our Shariah.

FIRSTLY - a clarification about the c{anger of shirk. T hat it can l’laPPen even if it is with sometlﬁing that is

VCI’}j sma”.

SECONDLY - that shirk necessitates entering the Fire. And that Tawheed necessitates entering
Paradise.

THIRDLY - thata person can fall into shirk not knowing that it is the shirk that necessitates the [Jellfire.



CLASS #14

FOURTHLY~ a warning against sins, even ifﬂou think them to be very small.

FITHLY - that this man entered the [Fire because of something that he did not intend origina”y. Rather he
only did it to get away from the evil of the people of that idol. Just to add alittle bit of clarification to this. |f the
story actua”g l’laPPened as Salmaan narrated it, and there rea”g was a person, if it actua”g haPPenec] like that,
then it does support the idea that there was no excuse of coercion of the Peop|e of the past. There was no
excuse of coercion in the Shariah for them. And that is something sPechCic to this Ummah That if we are
forced to make a statement of kuFr, then we can say the statement of kufr while our hearts are clear and
comfortable with ecemaan. T hat is sometl’lihg sPechCic to the Ummal'] of Muhammad (sallallaahu alaihi wasallam),
that the previous nations did not enjoy.

SIXTHLY - a person i he commits shirk, it nullifies his |slaam and he enters the [Fire as a result of it. T his

man had been a Muslim otherwise it would not be in the story that he entered the [Fire because of a Fly
Meaning if it wasn’t for that Hg he would not have entered the [Fire.

SEVENTHLY - that what is imPortant is the action of the heart, even when the actions of the boc{i|3 limbs

are small. limited or very few.

FIGHTHLY - that slaughtering is an act of worsl'n'P that is obligatorﬂ to be done for Allaah Alone. Doing
it for other than Allaahis major shirk.

N]NTHLY - the virtue of T awheed and the greatness of its reward or its result. Meanfng you go to
Faraclise.

TENTHILY - it shows the virtue of being Patient upon the T ruth.

A”aah (Azzawaja”) knows best. And we'll close with that remincling you that this last statement must be
identified }33 3our5e|ves and by all of us, that the narration is from Taariq ”tm Shihaab, from Sa!maan al-
Faarisi, not from the Messenger of A”aah (sa”a”aahu alaihi wasa”am) ]t was a storg narrated bg Salmaan A|~

[Faarisi.

Sending salat and salaam on the Messenger and upon his Familg members, and Companions, and followers until

the Last Dag.
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